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PREFACE TO THE FIFTH EDITION.

No man that is not utterly unacquainted with the state of things
among us can be ignorant, that in the last, and especially in the
present age, there have been many books published, the manifest
design of which was to set aside revealed religion. Never in any
country where Christianity is professed, were there such repeated
attempts to subvert its divine authority, carried on sometimes under
various disguises, and at other times without a disguise at all. The
most noted writers on that side have been at liberty to produce
their strongest objections; these objections have been retailed by
others ; and many seem to take it for granted, that Christianity
hath received very sensible wounds by the several attacks that have
been made upon it, and that they have greatly hurt its credit, and
weakened its authority.

But whosoever will be at the pains impartially to examine those
of the deistical writers that have hitherto appeared among us, and
to compare them with the answers which have been made to them,
will find, that upon a nearer view they are far from being so formi-
dable as some have been apt to apprehend. And since there are
few that have leisure or patience for a particular inquiry into the
several writings which have appeared in this controversy, some
judicious persons, who wish well to the interest of our common
Christianity, have been of opinion, that it might be of real service
to give a summary view of the most noted books that have been
published against revealed religion for above a century past, together
with proper observations upon them. From such a view, the reader
might be enabled to form some notion of the several turns this con-
troversy hath taken, how often the enemies of revealed religion have
thought proper to change their methods of attack, the different dis-
guises and appearances they have put on, and the several schemes
they have formed, all directed to one main end, viz. to set aside reve-
lation, and to substitute mere natural religion, or, which seems to
have been the intention of some of them, no religion at all, in its room.

Upon such a comparison between those that have attacked Chris-
tianity, and those that have been written in defence of it, it would
appear, that if it be really true, that deism and infidelity have made
a great progress among us, it must have been owing to something
else than the force of reason and argument; that the Christian
religion is in no danger from a free and impartial inquiry; and that

a2
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the most plausible objections which have been brought against it,
though advanced with great confidence, and frequently repeated,
have been fairly and solidly confuted. Such a view would make it
manifest, that the enemies of Christianity have not generally be-
haved as became fair adversaries, but have rather acted as if they
Jjudged any arts lawful’ by which they thought they might gain their
cause. And yet, notwithstanding their utmost efforts for above a
century past, they have really been able to say but little against the
Christian religion, considered in its original purity, as delivered by
Christ and his apostles, or to invalidate the solid evndences by
which it is attested and confirmed.

"+ For these reasons it hath becn judged, that a short and compre-
hensive view of the deis'ical writers of the last and present age
might be of great use. And as the course of my studies hath led
me to be conversant in several of those writings which have been
published on both sides in this important controversy, it was urged
upon me, by some persons for whom I have a great regard, to under-
take this work. There was one great objection, which hindered me
for some time from attempting it, and which still appeareth to me to
be of no small weight, and that is, that as, according to the plan
that was formed, it would be necessary to give an account of the
answers published to the books 1 should have occasion to mention,
this would oblige me to take notice of some of my own. I am sen-
sible how difficult it is for an author to speak of his own perform-
ances, in such a manner as not to intrench upon the rules of
decency. If he give a favourable character of them, this will be
interpreted as a proof of his vanity, any appearance of which is
usually turned to his disadvantage. And on the other hand, if he
should make no mention of his own books at all, where the nature
of the design in which he is engaged makes it proper for him to
mentjon them, this might perbaps be censured as a false and affected
modesty. It is no casy matter to keep clear of these extremes;
and, for this reason, it would have been a particular pleasure to me
to have seen this work undertaken by another hand ; but as this
hath not been doune, I have chosen rather to attempt it myself, than
that a work, which I cannot but think might be of real scrvice,
should be neglected. It cannot be expected, that a distinct notice
should be taken of all the writers that have appcared among us
against revealed religion for this century past. This, if it could be
executed, would take too large a compass, and be of no great use.
A view of the principal of them, or, at least, of those who have
made the greatest noise, may-be sufficient. And the design is not
to give an historical aecount iof the authors, or of their personal
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characters, but to give some idea of their writings, which alone we
have properly to do with.

The method proposed, and for the most part pursued, is this:
The several writers are mentioned in the order of time in which they
appeared. Some account is given of their writings, and of the
several schemes they have advanced, as far as the cause of revelation
is concerned. And great care has been taken to make a fair repre-
sentation of them, according to the best judgment I could form of
their design. Some observations are added, which may help to lead
the reader into a just notion of those writings, and to detcct and
obviate the ill tendency of them. There is also an account sub-
joined of the answers that were published ; not all of them, but
some of the most remarkable, or such as have come under the
author’s special notice. And very probably some have been omitted,
which might well deserve to be particularly mentioned.

This may suffice to give a general idea of the following work ; at
the end of which there are some reflections subjoined, which secm
naturally to arise upon such a view as is here given. Observations
are made on the conduct of the deists in the management of the
argument. And the whole concludes with a brief representation of
the evidences for the Christian religion, and its excellent nature
and tendency. .

‘What has been now laid before the reader, is taken from the Pre-
face to the first edition: and it gives a just account of the original
nature and design of this work, which was at first intended only to
make up one volume. But not long after the publication
of it, I was put in mind of a considerable omission I had been guilty
of in making no mention of Mr. Hume, who was looked upo: to be
one of the most subtle writers that had of late appeared against
Christianity. About the same time was published, a pompous
edition of the works of the late Lord Viscount Bolingbroke, in five
volumes quarto, the last three of which seemed to be principally
intended against revealed, and even against some iinportant prin-
ciples of what is usually called natural, religion. Some persons, for
whose judgment and friendship I have a great regard, were of
opinion, that, to complete the design which was proposed in publish-
ing the View of the Deistical Writers, it was necessary to take a
distinct notice of the writings of Mr. Hume and Lord Bolingbroke :
and that in that case it might be of use to make more large and
particular observations upon them, than could properly be done
where a number of writers came under consideration. 'I'his produced
a second volume, which, though it had the same title with the
former, viz. A View .of the Deistical Writers, yet diftered from it in
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this, that it did not contain strictures and observations upon a variety
of authors, but a large and particular consideration of the only two
there examined, viz. Mr. Hume and the late Lord Bolingbroke,
especially the latter. And this was judged necessary, oonsidering
his Lordship’s high reputation as a writer, and that there are scarcely
any of the objections against Christianity which he hath not repeated
and urged in one part or other of his works, and that with a peculiar
confidence, and with all the strength of reason and vivacity of
imagination he was master of. And as I then thought I had
finished the design, that volume ended with an Address to Deists
and professed Christians, which appeared to me to be a proper con-
clusion of the whole.

But after the second volume was published, some letters were
sent me, relating both to that and the former volume, which put me
upon reconsidering some things in them, and making farther
additions and illustrations, which 1 thought might be of advantage
to the main design. These were thrown into a Supplement, which
made up a third volume, and was published separately for the use
of those who had purchased the two former.

It gives me some concern, that this work is become so much
larger than "was at first intended, which I am afraid will prove a
disadvantage to it, and disgust or discourage some readers. But I
hope favourable allowances will be made, considering the extent of
the design, and the variety of matters here treated of. 1 believe it
will appear, that there are few objections which have been advanced
in this controversy, but what are taken notice of in the following
work, and either sufficiently obviated, or references are made to
books where fuller answers are to be found.

May God in his holy providence follow what is now published
with his blessing, that it may prove of real service to the important
interests of religion among us, to promote which, as far as my ability
reaches, I shall ever account the greatest happiness of my life. And
it should be the matter of our earnest prayers to God, that all those
who value themselves upon the honourable name and privileges of
Christians, may join in united efforts to support so glorious a cause,
in which the preservation and advancement of true religion and
virtue, the peace and good order of society, and the present and
eternal happiness of individuals, are so nearly concerned.

I have nothing farther to add, but that in this as well as the former
editions the whole is conducted in a series of letters, which were
written to my most worthy and much esteemed friend, the reverend
Dr. Thomas Wilson, rector of Walbrook, and prebendary of West-
minster, in the form in which they now appear.
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Tue comparative inefficiency of controversy, for the establish-
ment and propagation of truth, has long been a point of general
agreement. The almost impossibility of supplanting the notion of
an opponent by this means, has passed into a proverb; and the
lists of polemical contest, in particular, resemble not so much a
field of battle for the dispute of territory, as an arena for fencing, in
which the antagonists practise the use of weapons for the mainte-
nance of scanty frontiers, which are often the grounds of an e¢ndless
litigation, neither admitting of decision nor appeal.

It is further observable, in theological controversy, that the acri-
mony which it has displayed, has generally been in inverse propor-
tion to the importance of the points at issue; so that, what may be
culled the civil dissensions of divines, have ever been the most ran-
corous; and where the proximity of the parties has enabled them to
grapple each other closely, the strife has been marked by the dead-
liest bitterness.

Neither of these features, however, have characterized the great
preliminary discussion, on the decision of which depends the very
existence of all the minor points of variance among divines. The
deistical controversy may be regarded as the most momentous that
ever attracted the notice, and employed the energies of the human
mind. In it are involved no less than the claims of the word of God
on the attention of men, the truth or imposture of the entire system
of Christianity, and, by inference, of every other form of religious
belief; so that the eternity of man’s existence, the dignity or insig-
nificance of his nature, the whole compass of his interests, the ex-
treme possibilities of good and ill—sall hang suspended on the issue
of this mighty contest.

With these considerations, the earlier disputants, on both sides,
seem to have been deeply impressed. The purer and more pro-
found school of Freethinkers, though they had no personal joys
and consolations dependent on the result of their labours,and nothing
to hope from success but the insignia of victory, yet seemed consci-
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entiously convinced of the truth of their opinions, and not altogether
insensible to the magnitude of the question. Accordingly, they
wrote for the most part with seriousness and dignity ; they ever
maintained at least the semblance of reasoning ; and even, when be-
trayed into sophism, they rarely seemed to lose sight of the intrinsic
greatness of the subject they were discussing. It seems natural to
expect, that the advocates of Christianity, whose dearest interests
were embarked in the system they maintained, should conduct their
part of the dispute with the most intense energy, and at the samc
time with a trembling cautiousness, lest a cause of such universal
interest should suffer even a temporary disadvantage through any
oversight of theirs. Accordingly, the writings of the earlier de-
fenders of revelation supply some of the most invaluable models of
fair and philosophical investigation of which our literature can boast.
Massive learning, relieved of its cumbrousness by masterly arrange-
ment—close and compact argument, which disdained in its progress
any declamatory flourishes which could indicate a premature triumph
—unassuming boldness and steadiness of purpose—the candour
that scorned an unfair advantage, and the generosity that
spared the fallen and the misguided—such were the attributes
which distinguished, throughout the contest, these illustrious de-
fenders of the faith. The more recent aspect of the controversy
has been somewhat different. In the battle waged by philosophers,
victory had plainly declared on the side of Christianity. The
wretched and desperate adherents of the conquered party, have sub-
sequently seemed to fight, not for conquest, but existence. In their
desperation they have lost their discipline; and their opponents,
consequently, in the security of success, have in some instances
deemed it sufficient to chastise their insolence with the appropriate
scourge of ridicule.

The earlier annals of the deistical controversy have been recorded,
with equal ability and fairness, by Dr. Leland, in that invaluable work
of which a new edition is now offered to the public. It should not,
however, be regarded as merely historical. It constitutes of itself a
most masterly defence of the Christian religion. 1t abounds with
unanswerable arguments against every species of infidelity, and con-
fers upon its author the rank of an eminent defender of the authen-
ticity and authority of the Bible. It will be the design of the
writer, in the following introductory pages, to present a cursory,
but, as far as he is able, a comprehensive view of the deistical wri-
tings which have appeared since the publication of Dr. Leland’s
treatise ; and of those productions, on the evidences of the Christian
religion, to which they have given rise. In one respect the execu-
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tion of this task must of necessity be defective. On the one hand,
the infidel writers of modern times have, for an obvious reason, be-
taken themselves to arguments which are undeserving of a parti-
cular mention here, as they have long ago been exposed and refuted.
While, on the other hand, the extended promulgation of sceptical
opinions in modern times, has called forth a series of works in
defence of Christianity, not so substantially different as to require a
separate analysis---a process inconsistent with the limits allotted to
this Introduction.

The most recent impugner of divine revelation, whose writings
underwent the scrutiny of Dr. Leland, was David Hume. HUis
philosophical writings, in general, were subjected to a searching
analysis, and, had no other reply appeared, they would have been
regarded as fully and fairly refuted. Since that time, however, the
most strictly argumentative, and therefore the most formidable of
his writings, (the Essay on Miracles), has been answered by Dr.
George Campbell, in a work, which for perspicuity and force of
reasoning, and for the candid and catholic spirit which it displays
throughout, will ever be regarded as one of the highest models of
theological controversy, and one of the grandest bulwarks of the
Christian faith. Although the learned author of the following work
has bestowed much of his labour and ingenuity upon that part of it
which he has devoted to Mr. Hume’s celebrated essay, yet, as Dr.
Campbell’s refutation has ever been regarded as the most complete
and triamphant, it may be proper to present, in this place, a brief
view of the line of argument he has adopted.

It was the design of Mr. Hume to prove, that miracles wrought
in support of a system of religion, could be rationally received only
by those who witnessed them. He declares, that ‘‘a miracle sup-
ported by any human testimony, is more properly a subject of
derision than of argument;” and, again, that “no testimony for any
kind of miracle can ever possibly amount to a probability, much
less to a proof.” His argument’in ‘support of this position, has
been thus compendiously stated by Dr. Campbell.

“ Experience is our only guide in reasoning concerning matters
of fact. Experience is in some things variable, in some things
uniform. A variable experience gives rise only to probability ; an
uniform experience amounts to a proof. Probability always sup-
poses an opposition of experiments and observations, where the one
side is found to overbalance the other, and to produce a degree of
evidence proportioned to the superiority. In such cases we must

- balance the opposite experiments, and deduct the lesser number
from tho greater, in.order to_know the exact force of the superior
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evidence. Our belief or assurance of any fact, from the report of
eye-witnesses, is derived from o other principle than experience;
that is, our observation of the veracity of human testimony, and of
the usual conformity of facts to the reports of witnesses. Now if
the fact attested partakes of the marvellous, if it is such as has sel-
dom fallen under our observation, here is a contest of two opposite
experiences, of which the one destroys the other, as far as its force
goes, and the superior can only operate on the mind by the force
which remains. The very same principle of experience, which gives
a certain degree of assurance in the testimony of witnesses, gives
us also, in this case, another degree of assurance against the fact
which they endeavour to establish ; from which contradiction there
necessarily arises a counterpoise, and mutual destruction of belief
and authority. Further, if the fact affirmed by the witnesses, in-
stead of being only marvellous, is really miraculous; if, besides, the
testimony considered apart and in itself amounts to an entire proof’;
in that case there is proof against proof, of which the strongest
must prevail, but still with a diminution of its force, in proportion
to that of its antagonist. A miracle is a violation of the laws of
nature; and as a firm and unalterable experience has established
these laws, the proof against a miracle, from the very nature of the
fact, is as entire,as any argument from experience can possibly be
imagined. And if so, it is an undeniable consequence, that it can-
not be surmounted by any proof whatever from testimony. A
miracle therefore, however attested, can never be rendered credible,
even in the lowest degree.”

The fallacies into which such writers as Mr. Hume are betrayed,
will be generally found to reside in those elementary premises, in
which error lies so contiguous to truth, that its divergence is the
least perceptible. Accordingly, we find in his definition of a
miracle, an inaccuracy which his opponent has not fully exposed.
He describes it as a transgression of the laws of nature, or, as he
elsewhere less figuratively expresses it, a “ violation of the usual
course of nature.” It might seem captious, to infer from this latter
expression, that every unusual event must be regarded as miraculous.
A far more vital objection, however, may be urged against it. Let
it be remembered, that by the very nature of his argument, the evi-
dence of testimony is excluded, and therefore, that our judgment
respecting the ordinary course of nature must be formed solely upon
personal observation. But with how few, comparatively, of the
operations of nature are we personally acquainted; in how much
fewer cases can we trace them to their efficient causes; and in how-
very few instances do we understand the mode or principlc by which
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those hidden causes effect the results which we observe! In short,
after all our dogmatizing respecting the usual course of nature, the
only universal principle that we canlay down is, that every effect must
have had an adequate cause; and with this relation of cause and
effect, the arguments in favour of miracles never interfere. It is, on
the contrary, contended, that a peculiar cause was in these instances
put into operation, and one fully adequate to the production of the
effect. The evidences of which extraordinary interposition are to be
found, not only in the miracles themselves, but in collateral direc-
tions,—as in the circumstantial fulfilment of prophecy, where the
occurrence of the event, and the antecedent delivery of the predic-
tion, rest on the same kind of evidence with the most undoubted
historical facts; the execution of Charles I, or the existence of
General Washington.

These observations derive their importance, from the constant and
mischievous use which the essayist makes of his definition. Dr.
Campbell, however, chiefly confines his reply to that part of the
argument which respects the evidence of testimony ; and, on this
ground, has produced a refutation which must satisfy every candid
and intelligent mind. In the execution of his design, he first de-
monstrates the fallacy of Mr. Hume’s position, that the evidence of
testimony is derived solely from experience, by showing, that prior
to experience, the declarations of others have a natural and inde-
pendent influence on our belief. This he illustrates by noticing,
that the fullest assent to testimony, however supported, is given by
children, and inexperienced persons; and that increased experience
inspires a diffidence rather than confidence in the statements of
others. He establishes, that the presumption prior to personal
knowledge, is in unison with the testimony, not against it; and
removes the objection, that experience often corrects the misrepre-
sentations of others, by showing, that the same fact is equally true
of the reports of our own memory; though it would be highly absurd
to infer from hence, that the evidence of memory is derived from
experience. He then adverts to the next principal position taken
by the essayist, which he proves to be equally untenable. “ When
the fact attested,” says Mr. Hume,. “¢is such as has seldom fallen
under our observation, there is a contest of two opposite experie
ences, of which the one destroys the other, as far as its force goes,
and the superior can only operate upon the mind by the force
which remains.” After exposing, with great felicity, the show of
arithmetical precision exhibited in the above argument, he proposes
a case in confutation, the statement of which may be thus abridged.
I have lived for some ycars near a ferry ; I know that the passage-
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boat has crossed the river a thousand times, and as often returned
safe ; but I have just met an unknown man, who assures me that
it has foundered, with all its passengers, before his eyes. Here are,
what Mr. Hume would call, opposite experiences. How am I to
balance them ? Must I set the two thousand instances on the one
side, to the single instance alleged on the other? In this casc, I
have nineteen hundred and ninety-nine chances to one that my in-
formation is false. Or must I, before I believe it, have two thou-
sand times as much evidence for the single instance, as that which
I have for any of the opposite ones? This is impossible, since for
many of them, I have the evidence of my own senses. Or, once
more, must the evidence I have of the veracity of the witness, be a
full equivalent to the two thousand instances which oppose his
statement? This, again, is out of the question, as the witness is,
by the supposition, a perfect stranger. Yet these appear to be the
only modes by which the contrary erperiences can be balanced.
But, suppose it be said, ¢ What then, is such weak evidence of tes-
timony incapable of being refuted? I reply, by no means;
although the contrary experiences, of which Mr. Hume talks so
much, are utterly unable to set it aside. For, first, it may be in-
validated by contradictory testimony. The next stranger whom I
meet declares, that the whole tale is a fiction, for that he saw the
boat and all the passengers come to land in safety. Here is a
weight, thrown at once into the opposite scale, of more account
than all the two thousand opposite instances put together. My
former experience vanishes from my recollection ; my mind hangs
in suspense between the two contrary declarations, until it is set at
ease by corroborations of the second report, by the next three or four
persons whom I meet. Again, though I may not meet with any
one who can contradict the original report, the testimony of my in-
formant may be invalidated by individuals who may successively
assure me, that he is a notorious liar, and that he is continually
forging such reports for the mere purpose of alarming strangers.
This, though not so direct a refutation as the former, is a further
means of discrediting a testimony. In short, though the direct
counter statements, supposed above, may be balanced against each
other, as being of ahomogeneous kind, yet the two thousand instances
and the single instance, cannot be so compared, since they refer to
different facts, and though of a contrary nature, are not contradic-
tory, and may therefore both be consistently believed. Lastly,
Dr. Campbell argues, that the conclusion from experience is always
general ; and runs thus—¢This is the ordinary course of nature ;
such an cvent may be reasonably expected, where all the circum-
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stances are entirely similar.”  But this conclusion must, in paru-
cular cases, be exceedingly insecure, since, though all the Anown
circumstances may be similar, many of the aclwal circumstances
may be unknown and dissimilar. On the contrary, the evidence
from testimony is always particular ; and runs thus—¢This was
the fact in such an individual instance.” The evidence, therefore,
resulting from cxperience, is necessarily so weak, compared with
that which results from testimony, that the strongest conviction,
built merely on the former, may be overturned by the slightest proof
exhibited by the latter. Such is an abstract of that beautiful line
of argument, by which the boasted metaphysical theory, constructed
by Mr. Hume against the miracles of Christianity, was fairly and
finally exploded.* At its first enunciation, it occasioned much
perplexity and alarm, to many sincere and even intelligent belicvers;
while it inspired a transitory triumph throughout the ranks of infi-
delity. Very soon, however, the baseless structure was smitten with
that memorable blow under which it fell, and it is now only remem-
bered as one of many instances, in/which the proudest champions of
scepticism have, after long and loud defiance, done involuntary
howage to the majesty of truth, by an ignominious fall, and an
irretrievable ruin.

“ Thus I have shown,” says Dr. Campbell, “ as I proposed, that
the author’s reasoning proceeds on a false hypothesis.—It supposes
testimony to derive its evidence solely from experience, which is
false.—It supposes by consequence, that contrary observations have
a weight in opposing testimony, which the first and most acknow-
ledged principles of human reason, or, if you like the term better,
common sense,'evidendy shows that they have not.—It assigns a
rule for discovering the superiority of contrary evidences, which, in

* A curious exemplification of that logical acuteness, in which Dr. Campbell so
far surpassed his opponent, occurs in the following note, introduced in his first
section.

¢« T ghall here take the liberty, though the matter be not cssential to the design of
this tract,to correct an oversight in the Essayist, who always supposes, that, where
contrary evidences must be balanced, the probability lies in the remainder or sur-
plus, when the less number is subtracted from the greater. The probability does not
consist in the surplus, butin the ratio, or geometrical proportion, which the numbers
on the opposite sides bear to each other, I explain myself thus. In favour of one
supposed event there are 100 similar instances, against it 50. In another case under
consideration, the farourable instances are 60, and only 10 unfavourable. Though
the difference, or arithmetical proportion, which is 50, be the same in both cascs, the
probability is by no means equal, as the author’s way of reasoning implies. The pro-
bability of the first event is as 100 to 50, or 3 to 1. The probability of the second is
a8 60 to 10, or 6 to one. Consequently, on comparing the different examples, though
both be probable, the second is thrice as probable as the first.”’
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the latitude there given it, tends to mislead the judgment, and which
it is impossible, by any explication, to render of real use.”

Having disposed of the sophistical position, on which Mr. Hume
founded the abstract and most formidable portion of his reasoning
against miracles, as an evidence of Christianity, Dr. Campbell
animadverts upon his opponent’s method of conducting his argu-
ment; and convicts him, in several instances, of a degree of logical
incapacity, if not of intentional guile, as flagrant as any that can be
found in the entire compass of the deistical writings.

For example, he has two distinct, and even opposite uses, for the
term experience, on which so much of his argument turns; and,
hence, he is enabled dexterously to shift its application from one
thing to another, until his reader is either convinced or totally be-
wildered. “ It is a miracle,” says Mr. Hume, “ that a dead man
.should come to life, because that has never been observed in any
age or country. There must, therefore, be a uniform experience
against every miraculous event, otherwise that event would not
merit that appellation.” Here he plainly intimates, that there can
only be a uniform experience against such events as have never been
observed in any age or country. He is not, therefore, referring in
this place to personal experience (which is the only rendering that
can give force or meaning to some other branches of his arguinent),
since personal experience does not extend to “ every age and coun-
try.” The greater part of this *“ experience,” therefore, is solely the
result of testimony ; and his argument, therefore, resolves itself into
the following ludicrous paradox—*¢ Testimony is not entitled to the
least degree of faith, but as far as it is supported by such an exten-
sive experience as, if we had not had a previous and independent
faith in testimony, we could never have acquired.” Again—*“A
miracle,” says he, *“is a violation of the laws of nature, and, as a firm
and unalterable experience hath established these laws, the proof
against a miracle is as entire as any argument from experience can
possibly be imagined.” The conciseness and consecutiveness of
such passages as these—the logical form into which Mr. Hume
casts his grossest blunders—is at first sight somewhat startling ;
but, let it be remembered, that this “experience,” which he terms
“firm and unalterable,” and, in another place, * uniform,” has been
already shown to depend almost entirely upon testimony : but this
same testimony is our warrant for the truth of those very miracles
against which he is contending. So that Mr. Hume appears, with
all this show of demonstration, to have simply fallen into that
blunder, or rather crept into that fallacy, so well known to young
beginners in logic, under the name of “begging the question !”
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The Dr. next alludes to a distinction, aitfully suggested by Mr.
Hume, between events that are “ contrary to our experience,” and
suchasare “ not conformable to it;” the latter of which, he admits,
are capable of proof by testimony. A number of passages are then
cited, from the essay itself, in which the author manifestly uses the
terms as mutually interchangeable, and even demonstrates that
they are entirely synonymous. He further puts side by side— I
own there may possibly be miracles, or violations of the ordinary
course of nature, of such a kind as may admit a proof from human
testimony;’’ and, in another place, “ No testimony can ever possi-
bly amount to a probability, much less to a proof.” Again, by
a comparison of two or three other passages, he deduces a still
more ridiculous contradiction. « Suppose,” says the essayist, “all
authors, in all languages, agree that, from the first of January,
1600, there was a total darkness over the whole earth for eight
days ; suppose that the tradition of this extraordinary event is still
strong and lively among the people—that all travellers, who return
from foreign countries, bring us account of the same tradition, with-
out the least variation or contradiction; it is evident that our
present philosophers, instead of doubting of that fact, ought to
receive it for certain, and ought to search for the causes whence it
may be derived.” Now, before the author could believe such a
miracle as this, he must at least be satisfied that the proof of it from
testimony, is stronger than the proof against it from experience ;
but, we have already seen, that “ from the very nature of the faot,
there is as direct and full a proof against the existence of any mira-
cle as can possibly be imagined.” Whence, then, does testimony
derive the evidence which can overturn such a proof as this? The
reply is, in Mr. Hume’s own words, “ Testimony hath no evidence,
but what it derives from experience ; these differ from each other,
only as the species from the genus.” Let us then substitute for
“ Testimony ” its admitted equivalent, ‘ Experience,” and Mr.
Hume’s argument for his eight days of darkness, assumes the fol-
lowing beautiful and irrefragable form : *“ THERE 1s A PROOF OF
IT FROM EXPERIENCE, WHICH IS SUPERIOR TO AS ENTIRE A
PROOF FROM EXPERIENCE AS CAN POSSIBLY BE IMAGINED !’

Having thus triumphantly defeated the most celebrated of Mr.
Hume’s deistical arguments, namely that against all miracles what-
soever, Dr. Campbell proceeds, in the following sections, to notice
severally those which respect the miracles recorded in the Bible.
In the fourth section of the first part of his book, he shows there is
no peculiar presumption against those which are said to have been
wrought in support of religion. This he substantiates, by refuting
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Mr. Hume’s opinion, that all such relations are to be accounted for by
two powerful passions of the human mind, the passion for the mar-
vellous, and the religious affection. With respect to the first of these,
he shows that the presumption arising from it, against historical ac-
counts of miracles is no greater than that against any other extraor-
dinary phenomena—of electricity, chemistry, or magnetism, before
such phenomena has been verified by experience; yet the application
of Mr. Hume’s principle, in these cases, would be obviously absurd,
and would arrest the progress of every department of science, by inter-
posing the barrier of universal scepticism. With respect, again, to
the religious affection, he proves, that this principle tends as much
to obstruct as to promote our belief in any given religious miracle,
since no two things in nature are more diametrically opposite, than
some systems of religious belief. Before, then, any force can be
allowed to this latter argument, he must prove, that the religious
tenets of those who testify to the Christian miracles, were in unison
with the doctrines they were wrought to attest; in other words,
that their religious zeal and prejudice would have biassed them in
favour of the preternatural power of those who performed them.
But, unfortunately, the very contrary of this is the case. These
very miracles produced a conviction, in their minds, contrary to any
which they had previously entertained ; and, consequently, effected
this result, not in consequence, but in spite of that “ religious affec-
tion,” to whose mighty influence Mr. Hume attributes their credu-
lity. In his fifth, he further shows, that there is a peculiar pre-
sumption in favour of the Christian miracles, on account of the
vast—the infinite interests involved in that system, which they
attest ; a principle of reasoning, which not only approves itself to a
Christian advocate, but which is founded on an independent and
obvious fitness, insomuch that it is recognised by a heathen poet
and critic.* - ’

The remainder of the first part of the Dr.’s performance is devoted
to an examination of the general principle, adopted by Mr. Hume,
in cases in which an overwhelming weight of evidence, seems to
establish something of an extraordinary and miraculous kind. In
such cases, the essayist lays down as a canon, “ That the proba-
bility of the fact, is in the inverse ratio of the quantity of miracle
there is in it.” “I weigh,” says he, ““the one miracle against the
other, and, according to the superiority which I observe, I pronounce
my decision, and always 1eject the greater miracle.” In reply, the
doctor exposes the absurdity which this principle involves, namely,

® Nec Deus intersit nisi dignus vindice nodus
Inciderit.
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th.t it is more probable that God should interpose his power, in the
slightest possible degrees, and for the most frivolous purposes, than
that he should exert it, with the majesty becoming a God, to sub-
serve the highest and eternal interests of his servants, and his
sons.

The first part closes, by resolving, with the most perfect fairness,
the principle which Mr. Hume lays down, at the close of the first
part of his essay, as its grand sum and corollary, into the following
position: “ That no testimony is sufficient to establish a miracle ;
unless the testimony be of such a kind, that its falsehood would be
more improbable than the fact which it endeavours to establish!”
We frequently find Mr. Hume arguing in a circle, in the minor
portions of his celebrated treatise ; we learn, however, from the
above conclusion, that this spinning motionis natural and necessary
to his mental operations—that, in fact, the instances referred to are
but diurnal rotations in a vast circular orbit. After accomplishing
a vast circuit in quest of singularities and paradoxes, he returns,
it seems, to the precise point from which he set out—to one of the
most elemental and intuitive truths which the early dawn of reason
discloses to the perception of infancy.

The second part of Dr. Campbell’s masterly dissertation, as it
dwells more upon detail than upon great and disputed principles,
requires only a cursory notice. Its substance will be found in the
following synopsis. There is no presumption arising from human
nature, against the miracles said to have been wrought in proof of
Christianity ; for, if it be objected, that the belief of the early pro-
selytes may be attributed to credulity and enthusiasm, inspired by
the eloquence, fervour, or sanctity of the founders of a new religion,
it may be replied, that even if this were true of a few early converts,
it could not account for the accession of multitudes, continuing
through successive generations, including men of the soundest and
most searching order of mind, and embracing many of all ranks,
eonditions, and characters. That further, we have no counter tes«
tinony, from the numerous and inveterate enemies of these early
proselytes, notwithstanding the direct appeals made to them on this -
subject by the apostles; on the contrary, they admitted that notable
miracles had been wrought among them. Further, although we
find enthusiusts mistaken as to the origin of certain impulses of
which they are conscious, yet we never find a multitude of men, how-
everenthusiastic,alike mistakenas to the testimony of their own senses.
How then can they have been mistaken as to the resurrection and-
ascensionr of Christ? In short, as absurdity is ever the last

b .
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refuge of scepticism, the most unbelieving appear to be those, who
believe that the persons who were deceived, as to these great events,
were the very men who stole and concealed the body of their Master.
Nor is it less absurd to imagine that the apostles, though undeceived
themselves, were confederated to deceive the rest of the world; |
since, apart from the high improbability, that the infamous secret
should have been kept inviolate among a multitude of knaves, every
motive, which can actuate to so audacious an enterprise, was want-
ing; and nothing but penury, disgrace, and destruction awaited
those who embraced and propagated the Gospel. Nor is there any
presumption, arising from the history of mankind, against the
genuineness of the Christian miracles. So far from men in all ages
having been imposed upon, as Mr. Hume boldly asserts, by ridicu-
lous stories of miracles, ascribed to new systems of religion, the
religion of the Bible is the only rcligion extant which claims to
have been recommended, at its first publication, by the evidence of
miracles. Few enthusiasts, of any age or country, have dared to
advance such a plea; and wherever they have had the boldness to
recur to it, it has proved the bane, and not the support, of their
cause. Moreover, the miracles alleged to have been wrought
among pagan uations, by no means detract from the evidence
afforded to the truth of Christianity, by the miracles of Scripture;
and this for several reasons. Many of them, for example, may be
explained on natural principles, by the subsequent discoveries of
science. None of them were wrought in corroboration of claims to
inspiration, or in proof of the authenticity of a revelation. On the
contrary, they were performed, whenever they had any reference to
religion, in confirmation of a system already established, and gene-
rally received, and not in attestation of a new and, therefore, aggres-
sive religion. Above all, there is a character of meanness, jugglery,
and concealment attaching to all other miracles, and a paucity and
partiality of evidence attesting them, which strikingly contrasts
with the undisguised openness of the Christian miracles, the uni-
versal assent of enemies to their genuineness, and the transparent
simplicity and good faith of the writers by whom they are recorded.
This convincing contrast, Dr. Campbell has developed in an ex-
tended and searching examination of the popish and pagan mira-
cles adduced by Mr. Hume ; and justly concludes, from the whole
examination, that the lustre of the Gospel miracles is vastly en-
hanced, by comparison with the paltry counterfeits of them, exhibited
both in ancient and modern times.

The next point demonstrated is, that, apart from the evidence for
particular facts, we have the clearest proof of the occurrence of some
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events, which, as being unconformable and opposite to the present
course of nature, and the experience of mankind, must, even on Mr.
Hume’s definitions, be deemed miraculous. The instance chiefly
dwelt upon, is the creation of the human species, and, by inference,
of the universe itself. The only opposing hypothesis, is that of an
eternal succession of generations of mankind; a supposition, by
. which the eternity of existence ascribed by theists to one infinite
Being, is transferred to an unbeginning series of finite creatures.
This notion the Dr. opposes, by pointing to the early barbarism of
all nations; thelate invention of letters, sciences, and arts; the known
origin of many states and kingdoms; and the first peopling of many
countries. The comparative recentness and rapidity of the progress
which mankind have made, from a state of total barbarism and
ignorance, to the heights of civilization and science which they now
occupy, he justly infers to be inconsistent with the bare and fantastic
hypothesis, of the existence of the species from eternity.

While noticing this part of the deistical controversy, it may not
be unseasonable to digress for a moment, in order to introduce an
argument on the subject, which occurs in a sermon on Modern In-
fidelity, by the late Rev. Robert Hall. The entire treatise, is con-
fessedly one of the most masterly exhibitions of the ennobling and
blessed tendency of the Christian religion, and of the debasing and
destructive influence of scepticism, and, at the same time, one of
the sublimest efforts of genius which our literature can boast.

“ When we examine a watch,” says he, “ or any other piece of ma-
chinery, we instantly perceive marks of design. The arrangement of
itsseveral parts,and theadaptation of its movements toone result, show
it to be a contrivance; nor do we ever imagine the faculty of contriving
to be in the watch itself, but in a separate agent. If we turn from
art to nature, we behold a vast magazine of contrivances; we see
innumerable objects replete with the most exquisite design. The
human eye, for example, is formed with admirable skill for the pur-
pose of sight, the ear, for the function of hearing. As in the pro-
ductions of art we never think of ascribing the power of contrivance
to the machine itself, so we are certain the skill displayed in the
buman structure is not a property of man, since he is very imper-
fectly acquainted with his own formation. If there be an insepa-
rable relation betwixt the ideas of a contrivance and a contriver;
and it be evident, in regard to the human structure, the designing
agent is not man himself, there must undeniably be some separate
invigible being, who is his former. This great Being we mean to
indicate by the appellation of Deity.

* This reasoning admits but of one reply. Whyj, it will be said,

b2
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is supported by no evidence, and serves no purpose, but to embarrass
and perplex our conceptions.

* Such are the proofs of the existence of that great and glorious
Being whom we denominate God ; and it is not presumption to say,
it is impossible to find another truth in the whole compass of morals,
which, according to the justest laws of reasoning, admits of such
strict and rigorous demonstration.”

Dr. Campbell closes the dissertation which has thus passed
under review, and which may be regarded as an almost perfect
specimen of candid, perspicuous, and triumphant controversy, with
some observations on Mr. Hume’s examination of the Pentateuch.
Here he first adduces Mr. Hume’s own remark, that polytheism and
idolatry are invariably found among rude and ancient nations; and
thus infers the genuineness of the divine revelation, given in the
Pentateuch, to the early inhabitants of the world, from the purity
of their religious belief. He next exposes the falsehood of one of
the Essayist’s remarks, that the book was probably written long after
the events it relates; and the curious absurdity of another, ¢ that
it was supported by no concurring testimony,” a circumstance ob-
viously precluded, as most children are aware, by its long priority
to any other written document. He adduces, as collateral evidence
of its truth, the prevalence, among many remote nations, of the divi-
sion of time into weeks, and of various traditions, which are evidently
corruptions of the relations given by Moses; and finally offers a
variety of analogical arguments in favour of the antecedent probu-
bility of the miracles recorded, and of the general credibility of
the document. In closing, the Dr. animadverts upon a sort of
final position of the Essayist, which indicates a degree of fatuity and
incapacity of reasoning, scarcely exceeded in any part even of the
Essay on Miracles. It is as follows, “ Upon the whole, we may
conclude, that the Christian religion not only was at first attended
with miracles, but, even at this day, cannot be believed by any rea-~
sonable person without one. Mere reason is insufficient to convince
us of its veracity ; and whoever is moved by faith to assent to it;”
that is, whoever by his belief is induced to believe it, “is conscious
of a continued miracle in his own person, which subverts all the
principles of his understanding, and gives him a determination to
believe what is most contrary to custom and experience.” “ If any
meaning,” says Dr. Campbell, “ can be gathered from that strange
assemblage of words just now quoted, it seems to be one or other of
these which follow : either, That there are not any iu the world who
believe the gospel ; or, That there is no want of miracles in our
own time. How either of these remarks, if just, can contribute to
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the author’s purpose, it will not, 1 suspect, be easy to discover. If
the second remark be true, if there be no want of miracles at present,
surely experience cannot be pleaded against the belief of miracles
said to have been performed in time past. Again, if the first remark
be true, if there be not any in the world who believe the gospel, be-
cause, as Mr. Hume supposes, a miracle cannot be believed without
anew miracle, why all this ado to refute opinions which nobody
entertains ?”’

Mr. Hume’s treatise, respecting the authenticity and genuineness
of the Pentateuch, received a far more searching and severe exami-
pation, in a little book entitled Letters on Infidelity, published at
first anonymously, and in a subsequent edition with the name of its
author, Dr. George Horne, Bishop of Norwich. It commences
with a letter to Dr. Adam Smith, the apologist for the life and writ-
ings of Mr. Hume, written in a style of the happiest satire ; it
dwells more upon the details, than upon the general principles of
Mr. Hume’s sceptical writings; but it convicts him, throughout, of
the grossest fallacies in reasoning, of the most infamous licentious-
ness in his system of morals, and of the utmost ignorance and inca-
pacity in his criticisms on the sacred writings. It exhibits, in every
page, some learning, and the most pointed and effective ridicule;
and is, perhaps, on the whole, as well calculated as any work on
the subject, to remove those sceptical tendencies which Mr. Hume
communicated to weak and wavering minds, by the beauties of his
style, and the dogmatical impudence of his assertions.

It may, perhaps, be thought, that a somewhat disproportionate
degree of attention has been bestowed, in this introduction, to the
deistical writings of Mr. Hume, and the apologies for Christianity
to which they gave occasion. The reason for this is, that be has
employed, in opposition to Christianity, a more formidable degree of
ingenuity, research, and literary influence, than any writer who falls
within that period of the controversy now under review. Before
dismissing him, the writer deems it important to notice a single
passage in one of his private letters, which shows, that with all his
industry, virulence, and buﬂ'oonery. he was himself heartily ashamed
of the opinions he propagated. In a letter addressed to Dr. Hugh
Blair, when alluding, with every symptom of conscious defeat, o
Dr. Campbell’s dissertation, he says, “ I could wish your friend had
not denominated me an infidel writer, on account of ten or twelve
pages which seem tohim to have that tendency, while I have wrote so
many volumes on history, literature, politics, trade, morals, which,
in that particular at least, are entirely inoffensive. Is a man to be
called a drunkard because he has been seen fuddled once in his life
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time ?” In what a melancholy, in what an ineffably despicable posi-
tion, does this sentence exhibit the boasted champion of modern
infidelity! What! we exclaim, does nE shrink from the denomi-
nation of an infidel writer, who has employed all his talents and
learning in perverting the Old Testament, and invalidating the New ?
—who has despised Moses and the prophets, and calumniated
Christ and his apostles—who has habitually ridiculed the miracles,
discredited the histories, maligned the tendency, and blasphemed
the author of the Bible? What, then, means the application of
such language as this to Christianity—*the modern European
superstition,” ‘ the virulent poison,” * the cruel enemy,” “ the in-
human tyrant,” that * chiefly contributes to render life miserable ? ”
Whence, then, Mr. Hume’s elaborate defence ofsuicide, adultery, and
every crime which can deface the species, till, instead of the image
of God, they retain only the image of man? And why, too, that
heart-sickening effort to deaden the pangs of a death-bed without
hope, by his Lucian, and his whist, and those saddest of jokes
about Charon and his boat? This is the man who slinks away
from the charge of infidelity ; and, having never exhibited either
the modesty or the integrity of the philosopher, abandons his last
claim to that character, by disowning all interest in the grandest
principles he has adopted and maintained.

It might have been supposed, that the complete refutation with
which Mr. Hume’s Essay on Miracles had been met, by Campbell
and others, would have finally destroyed that line of attack ; sub-
sequently, however, such varied arguments have been employed in
defence of the Christian revelation, that modern sceptics have heen
compelled to bestir themselves to corresponding exertions; and, as
new arguments have become somewhat scarce, they have betaken
themselves to such as had been already exploded, with some slight
changes in their mode of presenting and illustrating them. Accor-
dingly, the doctrine of Hume, that miracles cannot be proved by any
testimony, was revived by La Place, the celebrated French astro-
nomer, in his work Sur les Probabilités, and supported in en
elaborate criticism in the Edinburgh Review, No. 46, universally
attributed to Professor Leslie. This critique, and the reasoning of
La Place, which occasioned it, were answered with great ability
and entire success, by the Rev. James Somerville, in a treatise
which demands a moment’s attention in this place. The language
of La Place has been translated as follows. “ Events may be so
extraordinary, that they can ardly be established by any testimony.
We would not give credit to a man who affirmed that he had seen
an hundred dice thrown into the air, and all fall on the same faces.
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If we curselves hat been spectators of such an event, we would not
believe our own eyes, till we had scrupaloasly examined ail the cir-
comatances, and assared curselves that there was no trick nor decep-
tion. Afier such examination, we would not hesitate to admit it,
notwithstanding its great impsobability; and no oce would have
recourse to an inversion of the laws of vision, in order to accoant
for it. This shows, that the probability of the continuance of the
laws of nature is superior, in our estimation, to every other evidence,
and to that of historical facts the best established. One may, there-
fore, judge of the weight of testimony necessary to prove a suspen-
sion of the laws of nature, and how fallacious it is, in such cases, to
apply the common rules of evidence.”

After noticing the looseness of the author’s expressions, as to
“ hardly believing” and ““ not believing,” Mr. Somerville addresses
himself to the first proposition, namely, that we would not believe a
man who said that he had seen an hundred dice fall on the same
faces. This fundamental position he shows to be a petitio principii,
a very favourite mode of reasoning, as we have seen, with modern
sceptics, since the credibility of testimony to extraordinary events
is precisely the point in dispute. In showing this, however, he
corrects one previous error, which, so long as it remained, rendered
the above position totally irrelevant to the question, one way or the
other. *“ We would not believe a man,” says La Place. This is ad-
mitted on all hands. The question is not, whether any one man’s
testimony is sufficient to establish a miracle, or an extraordinary
event, but whether any conceivable concurrence and weight of testi-
mony is sufficient for that purpose. Having made this alteration,
in order to give the slightest force and relevancy to the remark, it
exchanges the character of a truism for that of a falsehood : for by
wk the writer evidently intends- mankind in general; but it is an
undeniable fact, that mankind have, in all ages, believed the most
extraordinary occurrences on what they regarded as valid testimony.

The second position, namely, that we would believe our own eyes
in the matter of the dice, may be suffered to pass as innocent ; but
the reason assigned by the astronomer, for our confidence in the
ovidence of our eye-sight (which may be regarded as the next step
in the argument) is also shown to be false, viz. our confidence in the
immutability of the laws of vision. We are confident of no such
thing. On the contrary, weknow that a variety of physical derange-
wonts do disturb the ordinary laws of vision. The ground of our
confidence, as must appear from a moment’s reflection, is that, #u
this particular instance, they have not been interrupted; a faet
cusily, and ovon involuntarily, verified by observation of all other
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objects around. So that the conclusion falls to the ground ; and
only leaves us surprised, that the great philosopher should so mis-
take his vocation, as to apply his theory of chances to subjects
which it could not possibly elucidate.

The reasoning of Professor Leslie admits of an equally easy
refutation. Having fallen still more flagrantly into the erroneous
assumption of Mr. Hume, that all our knowledge of the ordinary
phenomena of nature is experience (a term which can only be used
with propriety in reference to our own personal observation, all
other knowledge being manifestly derived from testimony) ; and
baving next assumed, with about equal truth, that experience in
these matters is perfect/y uniform; he concludes that no testimony
can prevail against it. ‘ A most unquestionable truth, without
doubt,” replies Mr. Somerville, “if his premises are granted, and
far from requiring the metaphysical talents of Hume, or the mathe-
matical powers of La Place, or his reviewer, to establish. For if
experience be uniform, that experience must consist of the personal
experience of every individual of the human race, in every age.
Nothing less can constitute uniform experience; and if there Le
uniform experience ou any point whatever, it is plain that no testi-
mony can prevail against it ; for this obvious reason, that no person
could possibly be found giving such testimony. The uniformity of
experience, which is assumed as the very basis of the argument,
precludes the possibility of any opposite testimony. The proposi-
tion, therefore, which assumes that no testimony can prevail against
uniformity of experience, is a mere childish truism.”

The reason for the confusion of experience and testimony, on the
part of modern sceptics, is clearly pointed out by this ingenious
writer. Real experience furnished too narrow ground for such an
extensive conclusion as they wished to draw. Had they justly
restricted the application of the term experience, and designated as
testimony every thing prior and collateral, they would have been
deprived of the plausible ground of opposing testimony to uniform
experience; and, instead of saying, that no testimony is to be
credited against uniform experience, they would have only been able
to argue, that no testimony is to be credited against uniform testi-
nmony, a proposition too harmless to require any attention. Had they
apportioned to testimony its rightful province, it would have fol-
lowed, that the statement respecting miracles, and those concerning
the laws of nature, as standing on the samc ground, namely that of
testimony, must all be tried by the same laws, the laws by which
testimony is tried.

It would scarcely be worth while to bestow cven a moment’s
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attention on the effusions of so inapt a reasoner on moral subjects
as the learned Reviewer, but for the sake of noticing, and claimiug
for Christianity, the most singular of the arguments of La Place,
which bears on the subjects of miracles—an argument which over-
throws Mr. Hume’s deistical school from the very foundation, bury-
ing together in the rubbish Professor Leslie, La Place, and an
undistinguished mob of little disciples, “quos fama obscura recondit.”’
It will be recollected, that Mr. Hume’s statement is, that no test:-
mony, for any kind of miracle, can ever possibly amount to a pro-
bability, much less to a proof ;”’—a position which, together with
the whole theory with which it stands connected, is warmly eulogized
by the Edinburgh Reviewer, and attributed to the historian as its
sole and original author. It should further be borne in mind, that
no less absolute or modified form of presenting this dogma will in
any degree serve the purpose for which it is designed ; since, if any
kind or degree of evidence, short of that of personal observation,
could establish the possibility of a violation of the laws of nature, it
would become necessary for the impugners of the Scripture miracles
to examine, in detail, the evidence of all kinds by which they are
supported, and to demonstrate its inadequacy. To such a process
the sceptical school in question are remarkably disinclined ; and
they therefore confine their opposition to the most abstract and
metaphysical forms of argument. Bearing these considerations in
mind, let the reader listen for a moment to the mathematicians.

“ Supposing, with M. LA Prace, that the greatest antiquity to
which history goes back is 5000 years, or 1826213 days, the pro-
bability that the sun will rise again to-morrow is, according to
this rule, as j3g¢; or there is 1826214 to 1 to wager in favour of
that’event.”

This obviously implies, that if a person should wager more, as,
for instance, a hundred millions to one, he would act against the
laws of probability. Here it is clearly shown, that there is not only
“a possibility,” but some probability, of the sun not rising to-
morrow ; it is indeed small, but it is appreciable and definable.
And how will the sceptic attempt to prove, that an event which is
not only possible, but, to a certain measurable degree, probable to
occur to-morrow, cannot, by any evidence, be established to have
happened in any past period ? * If he say,” argues Mr. Somerville,
“ that it is in itself impossible, we deny it upon his own showing;
for he has proved that it is possible, and even to a certain degree
probable. If he say that uniform experience is against it, we deny
it, and say, that only the experience of the present generation is
against it. If he say that uniform testimony is against it, this we
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deny also; for it is testified, by the author of the book of Joshua,
that in his time the sun stood still for a whole day ; and there is no
testimony at all on the other side, as applicable to that particular
day. The same observations may be applied to all the miracles
recorded in Scripture. Experience is not applicable to them, for it
is limited to the objects under our notice; and testimony is so far
from being against them, that there is testimony for them, and none
against them. Many persons testify that they saw them happen,
and none testify that they were upon the spot, and examined all the
circumstances, and saw that they did not happen. As to the testi-
mony of those who were not there, however uniform it might be, it
does not bear at all on the subject. The principles of calculation,
therefore, are more in support of miracles than against them.” Truly
this is smiting off the head of the giant with his own sword!

The next and only writer, after the days of Hume, who brought
to the cause of infidelity a high and deserved reputation for philo-
sophy and letters, was Mr. Gibbon, the celebrated historian of the de-
cline and fall of the Roman Empire. His opposition to the cause of
Christianity, was marked by less both of zeal and subtlety than the
writings of Mr. Hume evinced. The latter wrote in the character
of a philosopher, and regarded those as his best and most characte-
nstic works which related to morals and religion. Mr. Gibbon, on
the contrary, offered to revealed religion only the hostility of the
historian and the scholar. Accordingly, he is only known, in the
ranks of deistical writers, by two chapters in his historical work, in
which he details the rise and progress of Christianity, and the
causes which, in his opinion, contributed to its prevalence. Nothing
could be more artfully and courteously disguised, than was the thread
of infidelity in this portion of his history ; and while he habitually
indicates a deep veneration for that vast but silent agency, which
achieved a domination over mankind, far more powerful than
did the arts of senators, and the swords of the Ceesars—while he
recognizes the superior sublimity of that intellectual and spiritual
empire, over mere physical and territorial supremacy, he repeatedly
ascribes it, by sly implication, to causes the most ordinary and in-
adequate, and thus depreciates the dignity of its nature, and veils
the divinity of its origin. The immediate effect of these chapters,
was only to inspire a suspicion of the orthodoxy of the writer; but
it was not long before the Christian world settled into a deep and
serious conviction of the injury which they threatened to the cause
of religion. The effect of this general impression was much en-
hanced, by the alarming prevalence of infidel opinions. Scepticism,
upon the most sacred of subjects, had of late ceased to be the ex-
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clusive distinction of philosophers. Availing themselves of the
spread of education, and favoured by external and political events,
its votaries had succeeded in extending its influence, and in impreg-
nating with its poison every rank of society. The Christian church
was naturall), or rather providentially, alarmed, by the new species
of opposition which she had to encounter. Her champions and her
hosts were aroused ; and to their energies she owes those recent but
lmpregmble defences with which she is now encompassed. Accord-
mgly, a number of writers in defence of Christianity, too great for
any but a merely nominal mention, appeared to answer the asper-
sions of Mr. Gibbon, against the truths of revealed religion. In
presenting a brief analysis of the controversy, as conducted by them,
it may not be improper to quote the arrogant terms in which the
historian himself, in his memoirs of his life and writings, conde-
scended to notice them. ¢ Had I believed,” he says, *that the
majority of English readers were so fondly attached even
to the name and shadow of Christianity—had I foreseen that the
pious, the timid, and the prudent would feel, or affect to feel, with
such exquisite sensibility, I might perhaps have softened the two
invidious chapters, which would create many enemies, and concili-
ate few friends. But the shaft was shot, the alarm was sounded,
and I could only rejoice, that, if the voice of our priests was clamo-
rous and bitter, their hands were disarmed from the powers of per-
secution. I adhered to the wise resolution of trusting myself and
my writings to the candour of the public, till Mr. Davis, of Oxford,
presumed to attack, not the faith, but the fidelity of the historian.
My vindication, expressive of less anger than contempt, amused for
a moment the busy and idle metropolis ; and the most rational part
of the laity, and even of the clergy, appear to have been satisfied of
my innocence and accuracy I would not print this vindication in
quarto, lest it should be bound and preserved with the history itself.
At the distance of twelve years, I calmly affirm my judgment of
Davis, Chelsum, &c. A victory over such antagonists was a suffi-
cient humiliation. They, however, were rewarded in this world.
Poor Chelsum was indeed neglected; and I dare not boast the
making Dr. Watson a Bishop ; he is a prelate of large mind and
liberal spirit: but' I enjoyed the privilege of giving a royal pension
to Mr. Davis, and of collating Dr. Apthorpe to an archiepiscopal
living. Their success encouraged the zeal of Taylor the Arian, and
Milner the Methodist, with many others whom it would be difficult
to remember, and tedious to rehearse. The list of iy adversaries
was graced, however, by the more respectable names of Dr. Priestley,
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Sir David Dalrymple,* and Dr. White ; and every polemic, of either
university, discharged his sermon or pamphlet against the impene-
trable silence of the Roman Historian.” After some more particu-
lar notice of the publications of the last-mentioned persons
—characterized by the same superciliousness and vanity—MTr. Gib-
bon concludes as follows : ‘¢ Let me frankly own that I was startled
at the first discharge of Ecclesiastical ordnance; but, as soon as I
found that this empty noise was mischievous only in the intention,
my fear was converted into"indignation, and every feeling of indig-
nation or curiosity has since subsided in pure and placid indiffe-
rence.”

The passages in Mr. Gibbon’s Historical Work, which gave rise
to so much controversy, are to be found in the fifteenth and sixteenth
chapters, which are devoted to the early progress of the Christian
religion. “ Our curiosity is naturally prompted,” says he, “to
inquire by what means the Christian faith obtained so remarkable
a victory over the established religions of the earth. To this inquiry,
an obvious but satisfactory answer may be returned ; that it was
owing to the convincing evidence of the doctrine itself, and the
ruling providence of its great Author.” Perhaps it was this single
passage which more than any other necessitated the active opposi-
tion of the world to the succeeding remarks. Nothing could be
more disingenuous, or more dangerous, than this curious observa-
tion. It seems to indicate the justest views and the most stable and

" enlightened faith ; of both of which, the sequel of his examination
proves him to be utterly destitute. Having laid down this primary
principle, he proceeds to detail what he terms the secondary causes
which favoured the growth of the Christian church. These he con-
jectures to have been the following :

1. The inflexible and, if we may use the expression, the intolerant
zeal of the Christians, derived, it is true, from the Jewish religion,
but purified from the narrow and unsocial spirit, which, instead of
inviting, had deterred the Gentiles from embracing the laws of
Moses. '

2. The doctrine of a future life improved by every additional
circumstance which could give weight and efficacy to that important
truth.

8- The miraculous powers ascribed to the primitive church.

4. The pure and austere morals of the Christians.

5. The union and discipline of the Christian republic, which'

* Afterwards Lord Hailes,
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gradually formed an independent and increasing state in the heart
of the Roman empire.

These reasons are, indeed, prescribed by Mr. Gibbon as secon-
dary; but, throughout his treatise he so systematically passes over
that primary agency which, in the commencement he refers to, as
giving all their efficiency to the subsidiary causes, and further, so
continually throws out sly, unfair, and intangible insinuations
against the truths of revelation generally, as to make it evident that
he deemed the * five causes” as primary and self-sufficient, and was
only studious to adopt the most effectual, but least alarming mode
of disseminating his scepticism.

It was to these allegations, therefore, that Dr. Watson chiefly
confined his opposition, in his celebrated “Apology for Christianity”’
—a work which impressed the historian with a higher opinion of its
author, than he entertained of any other of his opponents;
although it is unquestionable, that Mr. Davis gave him by far the
most uneasiness, by attacking his historical “ fidelity,”” while the
other only impugned what he amusingly denominates his faith.

In replying to the first cause to which Mr. Gibbon traces
the spread of Christianity, Dr. Watson does not notice the
obvious singularity of attributing intolerance to the unprotected
feebleness of the early church—a figure of speech analogous to that
by which we should ascribe sparing mercy to a couple of new-
born lambs, surrounded by a troop of snarling and misbehaving
wolves. Nor does he remark on the absurdity of supposing, that
¢ the ruling providence of the great author” would have approved
and employed such an agency—a lapse of memory on the part of
Mr. Gibbon, apparent in one or two other of the “ five causes.”
He chiefly confines himself to the source from which the historian
derives the zeal of the early church, convicts him of ignorance and
error in identifying it with the zealous exclusiveness of the Jewish
system, to which the whole design and spirit of the Christian religion
was essentially hostile, exposes his insensibility to, or wilful contempt
of, the influence of that doctrine, to whose evidence he, in a moment
of incautious orthodoxy, had attributed the triumphs of the cross,
and points to the principles and promises of the gospel, as the
only means by which that ¢inflexible zeal”’ could have been
kindled and sustained.

In concluding his first letter he animadverts upon a seemingly
incidental statement of Mr. Gibbon, that “ the contemporaries of
Moses and Joshua had beheld with careless indifference, the most
amazing miracles ; and that, in contradiction to every known prin-
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ciple of the human mind, the Jews seem to have yielded a more
ready assent to the traditions of their remote ancestors, than to the
evidence of their own senses.” In reply, the Doctor confutes both
of the allegations, by several facts and arguments, and exposes,
though not so fully and pointedly as he might have done, the
latent bearing which it has against the veracity of the Old Tes-
tament Scriptures.

The second cause alleged by Mr. Gibbon as having contributed
to the early advancement of Christianity, is the doctrine of the
immortality of the soul, *improved,” as be expresses it, “ by every
additional circumstance which could give weight and efficacy to
that important truth.” Unfortunately, however, Dr. Watson
clearly shows, that the additions “ to this important doctrine,” as
received by the pagans, were by no means calculated to give
‘“ weight and efficacy” to it ; but, on the contrary, were adapted to
repel them from its adoption. The bare notion of a future state,
was not an innovation upon the heathen mythology. The novelty
consisted in the doctrine of probation and responsibility, and the
resurrection of the dead ; and this, as connected with eternal
punishment as the consequence of their habitually cherished vices,
was very unlikely to attract them to the ranks of Christianity. He
next opposes the historian’s suggestion, that the Gentiles were con-
verted by their fears of Christ’s second coming, of the final judg-
ment, and the general conflagration—showing, first, that the mere
declarations of a few despised and ignorant men, were utterly inade-
quate to inspire those fears ; and further that, notwithstanding the
frequent use of such terms as, *“ We who are alive and remain,” the
apostles themselves did not expect the second advent of their Mas-
ter, but, on the contrary, speak of their own approaching deccase,
in language which clearly indicates the opposite opinion. The
various prophecies contained in the epistles, which point to future
and remote corruptions of Christianity, and which are universally
believed to have had their fulfilment in the prevalence of the
popish religion, more fully establish this point. In noticing the
third cause adduced by Mr. Gibbon, to account for the early
spread of the Christian religion, namely, the miraculous powers
ascribed to the primitive church, it is impossible not to notice the
characteristic slyness with which the author has concealed a satire
and a fallacy in the terms. What can Mr. Gibbon mean in the
use of the word ascribed? If he means that these miraculous
powers were falsely claimed and conceded, what becomes of his
preliminary acknowledgment of the “evidence of the doctrine
itself, and the ruling providence of its Author?” 1f, on the othet
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hand, he grants that these powers were really possessed, where is
the fairness, nay, the common honesty, of employing a term which
he knew would leave upon the mind of the majority of his readers
a false and pernicious impression ? But, apart from this, a fallacy
lies in this part of Mr. Gibbon’s reasoning, which it is still more
important to expose. The kind of miraculous power, a claim to
which is charged by Mr. Gibbon upon the primitive church, is such
that any pretensions to it would rather have impeded than promoted
the cause of Christianity. ““They consisted,” he says, “of divine in-
spirations, conveyed, sometimes in the form of a waking, sometimes
a sleeping vision, and were liberally bestowed on all ranks of the
faithful—on women as on elders, on boys as well as on bishops.”
The obvious reply to these representations may be given in the
words of Bishop Watson :

* Cast your eye, Sir,” says he, “ upon the cliurch of Rome, and
ask yourself (I put the question to your heart, and beg you will
consult that for an answer ; ask yourself) whether her absurd pre~
tensions to that very kind of miraculous powers you have here
displayed as operating to the increase of Christianity, have not
converted half her members to Protestantism, and the other half to
infidelity ? Neither the sword of the civil magistrate, nor the pos-
session of the keys of heaven, nor the terrors of her spiritual thun-
der, have been able to keep within her pale even those who have
been bred up in her faith ; how, then, should you think, that the
very cause which hath almost extinguished Christianity among
Christians, should have established it among pagans? I beg I may
not be misunderstood; 1 do not take upon me to say, that all the
miracles recorded in the history of the primitive church after the
apostolical age, were forgeries ; it is foreign to the present purpose
to deliver any opinion upon that subject: but I do beg leave to in-
sist upon this, that such of them as were forgeries, must in that
learned age, by their easy detection, have rather impeded than
accelerated the progress of Christianity ; and it appears very proba-
ble to me, that nothing but the recent prevailing evidence of real,
unquestioned, apostolical miracles, could have secured the infant
church from being destroyed by those which were falsely ascribed
to it.” :

The next cause to which Mr. Gibbon ascribes the growth of the
new religion, is “ the pure and austere morals of the Christians.”
This would, at first sight, appear an unexceptionable position ; as
the purifying tendency of Christian truth, is not only one of its
noblest distinctions, but one of its most legitimate and effectual
recommendations. Such apparently fair admissions, however, as.
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hould always have the effect of putting the reader of Mr.
n’s writings on his guard, against some particularly covert
srmidable invasions of Christianity, which they generally
ace. Thus, in the close of the very paragraph in which the
statements occur, we find him accounting for this superior
ty.- ¢ As it is my intention,” says he, “to remark only on
mman causes as were permitted to second the influence of
ion, I shall slightly mention two motives, which might natu-
mder the lives of the primitive Christians much purer and
mstere than those of their pagan contemporaries, or their de-
te successors ; repentance for their past sins, and the laudable
of supporting the reputation of the society in which they
ngaged.” That even these motives should secure a higher
of moral excellence, than was found among contemporary
i, will be readily understood ; though the principle on which
nsideration accounts for the superiority of the primitive Chris-
er their “degenerate successors,” seem somewhat obscure ;
f they were successors, in other words true Christians, the
tance, and care for the reputation of their fraternity,

be possessed alike by both. But further than this, to account
purity of Christian morals by any such considerations, is at
) betray a strange wa t of acquaintance with human nature,
her the most contemptible ignorance or the most contemp-
disregard of those grand truths, to the reception of which
he Christian ascribes whatever measure of holiness he may
. Besides, the admission, erroncous as it is in Mr. Gibbon's
ition of it, has very obviously the further attribute of insin-
and was probably designed to disarm the reader of his sus-
and thus to prepare him for the heedless reception of the
mts and sophisms of infidelity. Accordingly, in the course
same chapter, we find him distributing the motives to virtue
neral excellence, under two cardinal principles; the love of
‘e, and the love of action. “ The character,” says he, “in
both the one and the other should be united and harmonised,
seem to constitute the most perfect idea of human nature.
sensible and inactive disposition, which should be supposed
estitute of both, would be rejected, by the common consent
ikind, as utterly incapable of procuring any happiness to
fividual, or any public benefit to the world.” ¢ But,” he
intely continues, it was not in ¢his world that the primitive
ans were desirous of making themselves either agreeable or
”"" What construction can sophistry itself affix to this last
%, except that the Christians were destitute of every motve

c
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to excellence, usefulness, or happiness? and how does this repre-
sentation agree with his former one, that such was the excellency
of their character, as to subdue the inveterate hostility of Jews and
Romans, and to win them to the faith of the gospel ? A similar
insinuation occurs in the very next page. After descanting on the
simplicity and undue self-denial of the early disciples of Jesus, he
adds, * It is always easy, as well as agreeable, for the inferior ranks
of mankind to claim a merit, from the contempt of that pomp and
pleasure which fortune has placed beyond their reach. The virtue
of the primitive Christians, like that qf the first Romamf ) was very
frequently guarded by poverty and ignorance.” What are we to
think of a writer, who alternately with such assassin-like attacks as
these, has the mingled meanness and audacity (for milder terms
would be inappropriate) to offer to the majesty of the Christian
religion his courtly but insulting obeisance !

In noticing the fourth and last of Mr. Gibbon’s reasons, it will
only be necessary to point attention to the terms he adopts, from
which the general tone of his disquisition upon it may be easily in-
ferred. This he alleges to have been “The union and discipline of
the Christian Republic, which gradually formed an independent and
increasing state in the heart of the Roman Empire.” Would any one
suppose that this language referred to the primitive Christian church,
and was adduced to account for the early prevalence of that spiritual
kingdom which, as its founder declared, was “not of this world >’ !
The attention of the reader is ingeniously diverted from apostles
and converts to popes and cardinals, and he learns insensibly to
- class the best and purest times of Christianity among the ages of
its foulest corruptions. The object of the historian in this, the
closing part of his argument, is consistent with that which he has
at once conceded and promoted, throughout the portion of his history
under review. It is to unspiritualize religion; to confound that
extraordinary association which is based on a community of belief,
experience, affections, and hopes, with those which are merely civil
and political ; to keep out of sight the special relation which the
Divine Being sustains to the former; and to represent it as a system
ingeniously devised, for obtaining a vast but imperceptible influence
over mankind, by imposing on their credulity those notions which,
while they would not bear the scrutiny of the philosopher, had a
salutary effect on the morals of the great mass of society. Hence
the use of such terms, as the “ Christian Republic,” “ a large and
increasing state,” with a variety of others, calculated to insinuate
into the mind the most vital errors, with that imperceptible gentle-
ness which should neither disturb its prejudices, nor awaken its fears.
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It need not excite surprise, still less need it intrude any doubts
respecting the evidence of revealed religion, that so covert a made
of attack should in many instances have met with success; and
even where this has not been the result, the dangers through which
the reader has securely passed, have remained undetected. A strik-
ing instance of this is afforded by a late distinguished philosopher,
Sir James Mackintosh. In allusion to the five causes to which, as
we have seen, Mr. Gibbon ascribes the triumphs of Christianity,
Sir James writes : * Perhaps those which he enumerates, are among
the most obvious. They might all be safely adopted hy a Christian
writer, with some change in the language and manner.” That this
extraordinary man should not have perceived a hostility to religion,
in these chapters, far more mischievous than any that can belong
to mere manner, is doubtless to be attributed, not to any defect of
acuteness, still less to a leaning to sceptical opinions, but solely to
that generous candour, which is the invariable distinction of a phi-
losophic mind, but which, when unchastened with experience and
caution, is too apt to concede sincerity to all who are ingenious
enough to conceal their duplicity.

The latter part of Bishop Watson’s reply to Gibbon, is occupied
in animadversions upon the closing portion of his fifteenth chapter ;
in which he manifestly impugns the authenticity of the New Tes-
tament histories: though still with that degree of adroitness, and
simulation of respect, which he ever maintained ; and which, while
it rendered his work more dangerous, gave to it a character of un-
utterable meanness. Having delicately insinuated doubts and
reflections upon the statements of divine revelation, throughout
those chapters of his history which he devotes to its consideration,
he attempts, in the last paragraph of the fifteenth, to leave a per-
manent impression on the mind of the reader, against that invalu-
able kind of evidence for: the truth of Christianity, derived from
miracles. The tone of reproach which he affects, in noticing the
unbelief of the ancient heathen, is peculiarly characteristic; and
the whole paragraph, by its mingled malignity, cowardice, and
duplicity, stigmatizes its author in the ranks of infidelity, as “ the
least exalted spirit that fell,”

 But how shall we excuse,” says he, ¢ the supine inattention of
the pagan and philosophic world, to those evidences which were
presented by the hand of Omnipotence, not to their reason, but to
their senses? During the age of Christ, of his apostles, and of
their first disciples, the doctrine which they preached was confirmed
by innumerable prodigies. The lame walked, the blind saw, the
sick were healed, the dead were raised, demons were expelied, and

c2
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attention on the effusions of so inapt a reasoner on moral subjects
as the learned Reviewer, but for the sake of noticing, and claimiug
for Christianity, the most singular of the arguments of La Place,
which bears on the subjects of miracles—an argument which over-
throws Mr. Hume’s deistical school from the very foundation, bury-
ing together in the rubbish Professor Leslie, La Place, and an
undistinguished mob of little disciples, “quos fama obscura recondit.”
It will be recollected, that Mr. Hume’s statement is, that no testi-
mony, for any kind of miracle, can ever possibly amount to a pro-
bability, much less to a proof ;”’—a position which, together with
the whole theory with which it stands connected, is warmly eulogized
by the Edinburgh Reviewer, and attributed to the historian as its
sole and original author. It should further be borne in mind, that
no less absolute or modified form of presenting this dogma will in
any degree serve the purpose for which it is designed ; since, if any
kind or degree of evidence, short of that of personal observation,
could establish the possibility of a violation of the laws of nature, it
would become necessary for the impugners of the Scripture miracles
to examine, in detail, the evidence of all kinds by which they are
supported, and to demonstrate its inadequacy. To such a process
‘the sceptical school in question are remarkably disinclined ; and
they therefore confine their opposition to the most abstract and
metaphysical forms of argument. Bearing these considerations in
mind, let the reader listen for a moment to the mathematicians.

“ Supposing, with M. La Prack, that the greatest antiquity to
which history goes back is 5000 years, or 1826213 days, the pro-
bability that the sun will rise again to-morrow is, according to
this rule, as j3gi; or there is 1826214 to 1 to wager in favour of
that’event.”

This obviously implies, that if a person should wager more, as,
for instance, a hundred millions to one, he would act against the
laws of probability. Here it is clearly shown, that there is not only
“a possibility,” but some probability, of the sun not rising to-
morrow ; it is indeed small, but it is appreciable and definable.
And how will the sceptic attempt to prove, that an event which is
not only possible, but, to a certain measurable degree, probable to
occur to-morrow, cannot, by any evidence, be established to have
happened in any past period ? * If he say,” argues Mr. Somerville,
“ that it is in itself impossible, we deny it upon his own showing;
for he has proved that it is possible, and even to a certain degree
probable. If he say that uniform experience is against it, we deny
it, and say, that only the experience of the present generation is
against it. If he say that uniform testimony is against it, this we
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deny also; for it is testified, by the author of the book of Joshua,
that in his time the sun stood still for a whole day ; and there is no
testimony at all on the other side, as applicable to that particular
day. The same observations may be applied to all the miracles
recorded in Scripture. Experience is not applicable to them, for it
is limited to the objects under our notice; and testimony is so far
from being against them, that there is testimony for them, and none
against them. Many persons testify that they saw them happen,
and none testify that they were upon the spot, and examined all the
circumstances, and saw that they did not happen. As to the testi-
mony of those who were not there, however uniform it might be, it
does not bear at all on the subject. The principles of calculation,
therefore, are more in support of miracles than against them.” Truly
this is smiting off the head of the giant with his own sword !

The next and only writer, after the days of Hume, who brought
to the cause of infidelity a high and deserved reputation for philo-
sophy and letters, was Mr. Gibbon, the celebrated historian of the de-
cline and fall of the Roman Empire. His opposition to the cause of
Christianity, was marked by less both of zeal and subtlety than the
writings of Mr. Hume evinced. The latter wrote in the character
of a philosopher, and regarded those as his best and most characte-
ristic works which related to morals and religion. Mr. Gibbon, on
the contrary, offered to revealed religion only the hostility of the
historian and the scholar. Accordingly, he is only known, in the
ranks of deistical writers, by two chapters in his historical work, in
which he details the rise and progress of Christianity, and the
causes which, in his opinion, contributed to its prevalence. Nothing
could be more artfully and courteously disguised, than was the thread
of infidelity in this portion of his history ; and while he habitually
indicates a deep veneration for that vast but silent agency, which
achieved a domination over mankind, far more powerful than
did the arts of senators, and the swords of the Ceesars—while he
recognizes the superior sublimity of that intellectual and spiritual
empire, over mere physical and territorial supremacy, he repeatedly
ascribes it, by sly implication, to causes the most ordinary and in-
adequate, and thus depreciates the dignity of its nature, and veils
the divinity of its origin. The immediate effect of these chapters,
was only to inspire a suspicion of the orthodoxy of the writer; but
it was not long before the Christian world settled into a deep and
serious conviction of the injury which they threatened to the cause
of religion. The effect of this general impression was much en-
hanced, by the alarming prevalence of infidel opinions. Scepticism,
upon the most sacred of subjects, had of late ceased to be the ex-
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attention on the effusions of so inapt a reasoner on moral subjects
as the learned Reviewer, but for the sake of noticing, and claimiug
for Christianity, the most singular of the arguments of La Place,
which bears on the subjects of miracles—an argument which over-
throws Mr. Hume’s deistical school from the very foundation, bury-
ing together in the rubbish Professor Leslie, La Place, and an
undistinguished mob oflittle disciples, ‘“quos fama obscura recondit.”
It will be recollected, that Mr. Hume’s statement is, that no testi-
mony, for any kind of miracle, can ever possibly amount tv a pro-
bability, much less to a proof ;”’—a position which, together with
the whole theory with which it stands connected, is warmly eulogized
by the Edinburgh Reviewer, and attributed to the historian as its
sole and original author. It should further be borne in mind, that
no less absolute or modified form of presenting this dogma will in
any degree serve the purpose for which it is designed ; since, if any
kind or degree of evidence, short of that of personal observation,
could establish the possibility of a violation of the laws of nature, it
would become necessary for the impugners of the Scripture miracles
to examine, in detail, the evidence of all kinds by which they are
supported, and to demonstrate its inadequacy. To such a process
‘the sceptical school in question are remarkably disinclined ; and
they therefore confine their opposition to the most abstract and
metaphysical forms of argument. Bearing these considerations in
mind, let the reader listen for a moment to the mathematicians.

“ Supposing, with M. La Prack, that the greatest antiquity to
which history goes back is 5000 years, or 1826213 days, the pro-
bability that the sun will rise again to-morrow is, according to
this rule, as }331¢; or there is 1826214 to 1 to wager in favour of
that’event.”

This obviously implies, that if a person should wager more, as,
for instance, a hundred millions to one, he would act against the
laws of probability. Here it is clearly shown, that there is not only
“a possibility,” but some probability, of the sun not rising to-
morrow ; it is indeed small, but it is appreciable and definable.
And how will the sceptic attempt to prove, that an event which is
not only possible, but, to a certain measurable degree, probable to
occur to-morrow, cannot, by any evidence, be established to have
happened in any past period ? “ If he say,” argues Mr. Somerville,
“ that it is in itself impossible, we deny it upon his own showing ;
for he has proved that it is possible, and even to a certain degree
probable. If he say that uniform experience is against it, we deny
it, and say, that only the experience of the present generation is
against it. If he say that uniform testimony is against it, this we
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deny also; for it is testified, by the author of the book of Joshua,
that in his time the sun stood still for a whole day; and there is no
testimony at all on the other side, as applicable to that particular
day. The same observations may be applied to all the miracles
recorded in Scripture. Experience is not applicable to them, for it
is limited to the objects under our notice; and testimony is so far
from being against them, that there is testimony for them, and none
against them. Many persons testify that they saw them happen,
and none testify that they were upon the spot, and examined all the
circumstances, and saw that they did not happen. As to the testi-
mony of those who were not there, however uniform it might be, it
does not bear at all on the subject. The principles of calculation,
therefore, are more in support of miracles than against them.” Truly
this is smiting off the head of the giant with his own sword!

The next and only writer, after the days of Hume, who brought
to the cause of infidelity a high and deserved reputation for philo-
sophy and letters, was Mr. Gibbon, the celebrated historian of the de-
cline and fall of the Roman Empire. His opposition to the cause of
Christianity, was marked by less both of zeal and subtlety than the
writings of Mr. Hume evinced. The latter wrote in the character
of a philosopher, and regarded those as his best and most characte-
ristic works which related to morals and religion. Mr. Gibbon, on
the contrary, offered to revealed religion only the hostility of the
historian and the scholar. Accordingly, he is only known, in the
ranks of deistical writers, by two chapters in his historical work, in
which he details the rise and progress of Christianity, and the
causes which, in his opinion, contributed to its prevalence. Nothing
could be more artfully and courteously disguised, than was the thread
of infidelity in this portion of his history ; and while he habitually
indicates a deep veneration for that vast but silent agency, which
achieved a domination over mankind, far more powerful than
did the arts of senators, and the swords of the Ceesars—while he
recognizes the superior sublimity of that intellectual and spiritual
empire, over mere physical and territorial supremacy, he repeatedly
ascribes it, by sly implication, to causes the most ordinary and in-
adequate, and thus depreciates the dignity of its nature, and veils
the divinity of its origin. The immediate effect of these chapters,
was only to inspire a suspicion of the orthodoxy of the writer; but
it was not long before the Christian world settled into a deep and
serious conviction of the injury which they threatened to the cause
of religion. The effect of this general impression was much en-
hanced, by the alarming prevalence of infidel opinions. Scepticism,
upon the most sacred of subjects, had of late ceased to be the ex-
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4. That thus, through the mediation of Christ, not only is the
whole creation represented as augmenting the blessedness of. the
church, but the church as augmenting the blessedness of the
whole creation.

5. The Scriptures teach us, that the earth itself, with all its rc-
deemed inhabitants, shall, at a future period, be purified, and
reunited to the holy empire of God : and

Lastly. That even the punishment of the finally impenitent, is
represented as appointed for an impressive example to the whole
creation.

By this admirable train of reasoning Mr. Fuller meets one of the
most recent of the aggressions of philosophy and rationalism
against the truths of revelation: and so long as that reasoning
shall remain on record, it is not presumptuous to predict that
the ingenious speculation of Paine will be consigned, together
with the dishonest sophistry of Hume, and the respectful treachery
of Gibbon, to unbroken and lasting forgetfulness.

On the whole, we cannot dismiss the deistical writings of Paine,
with any more respect than is claimed by the modern infidels whose
works have previously come under review. In pointof learning,repu-
tation, and influence, he stood far below the great historians; while
his ignorance of his principal subject, theology, and of the Bible in
particular, was the most gross and contemptible that it is possible
to imagine. His virulence and bitterness of spirit against every
thing related to religion, clearly showed that his opposition was not
that of philosophy, but of prejudice; while the cowardice of his
nature, and the impurity of his morals, to which the absolute filthi-
ness of his person was a tolerably faithful index, proved that his in-
fidelity grew out of his fears, and that, like the miserable Rochester,
he knew, in fact, no objection to the Bible, but a bad life. Degraded,
however, as he was in a social point of view, below the ordinary
level of human nature, he was a man of great acuteness, of much
original wit, and one of the most masterly political writers of his
day ; all which gave to his theological works a vogue and influ-
ence, which, from their intrinsic worthlessness, they could not other-
wisc have obtained. Accordingly, they were productive for a time
of an accession to the ranks of infidelity, both in France and in this
country, augmenting at once the numbers, the confidence, and the
virulence of the deistical school. The replies, however, to which
reference has already been made, together with the many and in-
valuable works on the evidences of Christianity, to which the writ-
ings of Paine indirectly gave rise, have established the authenticity
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of revelation on new and. impregnable grounds; and have proved
by their result, that detected sophisms are quite as incapable of
revival as exploded superstitions.

Subsequently to the publication of the ““ Age of Reason,” the
deistical controversy has been carried on in this country, by the
offensive party, with such a total destitution of originality, argu-
mentative power, and ingenuity, as scarcely to repay the tedious
task of perusing it. Philosophical freedom of thought has long
ceased to be the distinction of the sceptic; and nothing but levity,

- insolence, obscenity, and a daring contempt of every sacred and
social obligation, remain to distinguish him from the believer in the
Gosepel. To draw from their obscurity those writers whose opposi-
tion to Christianity is confined to offensive sneers and indecent
ribaldry, to which it is alike impossible and improper to reply,
would be gratuitously to circulate the poison without the antidote.
As little is it necessary to extend the notoriety which has been ob-
tained by some modern deists, solely by the refutations which their
productions have received at the hands of the learned and the good
—to publish’the infamy of a Carlile because Mr. Carson* conde-
scended to rebuke him, or the blasphemy of a Taylor because the
enormity and pestilence of his wickedness enlisted against him the
learning and piety of Dr. Smith.t+ It only remains to notice two
modern infidel schools, whose opposition to religion is analogous to
that which has been already noticed, and which was founded on
modern astronomical discovery. Like that exploded argument,
those of the schools in question, unable to stand alone, claim sup-
port from the partial and short-sighted deductions of philosophy,
“ falsely so called.” The one founds its hostility to revealed religion,
on the recent discoveries of Geology ; and the other, with Robert
Owen at its head, connects that hostility with the wildest dogmas
and most empirical nostrums of political economy.

The investigations of geologists have led to the discovery of cer-
tain organic remains, both animal and vegetable, to which they are
compelled to assign a date long prior to any embraced in the
Mosaic chronology. These phenomena have been seized upon, as
invalidating the authenticity of the Mosaic record ; and while infi-

* The Truth of the Gospel demonstrated from the character of God manifested in the

Atonement. A Letter to Mr. Richard Carlile, by Alexander Carson.—Ediuburgh,
1820,
t An Answer to a Paper, entitled * Manifesto of the Christian Evidence Society,” by
John Pye Smith, D. D. The above manifosto msy be regarded, as marking the ulti-
mate boundary to which the gross ignorance and incompetency of modern deists has
sttained ; and as constituting the last effort of that party, of sufficient importance to
deserve s mention in these pages.
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thwe otatsr), Fist, That it is as unreasomable to expect a history
A ywbirguwsa) phuavaoea m the Mosaic histary, as to look for a
sypwenti. st o the satellites of Jupiter, or the nogs of Saturm.
That the objjest oA the bistorian was simply to reveal the history of
the hutnan race, and »nly records the origin of the earth itself, and
the hewvenly bodies, in order to teach that they were not eternal
vl melfeximtent, but the offspring of divine wisdom and power :
und Becimlly, That the first verse of Genesis, which is the principal
Anect of uttack, may be fairly appealed to by the Christian geolo-
Kint, e expreming, by the word beginning, an undefined period of
time. -us containing a brief statement of the creation of the material
elements, nt n time distinctly preceding the operations of the first
dny. ‘That it is not affirmed, that God created the heavens and the
onrth in the first day, but in the beginning ; and that this begin-
ning muy have been an epoch at an unmeasured distance, followed
hy periods of undefined duration, during which the physical opera-
tions discloed by greology were going on.

Tho systsm of opinion which bears the name of Mr. Owen is far
morn comprohensive. It is levelled alike against the fundamental
prinaiplos of morals, every pretension of the Scriptures, and every
principle and focling of e religious nature, that ever has been enter-
tained by the human race, in any age or country. With what may
be cullod the athical purt of Mr. Owen’s creed we have nothing to
do. It mny bo briefly stated in his own words. ““It does not be-
long," ways he, “to the constitution of mau, or the original nature
of his conmtitution, that there can be merit or demerit in the opinions
or feolings of n wjugle human being.” So much for morals.

With ronpoot to religion, he advocates, somewhat whimsically,
the existence of a First Cause; whom, in innocent acquiescence
with the prejudicen of “the old world,” he agrees to call “ God ;”
hut denioa that man hus ever had the means of acquainting himself,
w the slightest degree, with his attributes, character, or conduct ;
we 1l we weie wuy moro able to ascertain the existence of God, irre-
wpwectively of hisuttributes, than we ure to demonstrate the existence



INTRODUCTION. xliii

of matter irrespectively of the only properties of it which meet our
senses,—extension, impenetrability, and the rest !

But we have said that his religious opinions rest upon a certain
system of political economy. This conuexion may be thus ex-
plained. He advocates the perfection of human nature; and attri-
butes the misery and wickedness which prevail in the world, to
the law makers, and not the law breakers. In concurrence with
this opinion, he pleads for the community of property, the dissolu-
tion of the present regime of marriage, and the universal license of
the innocent propensities of human nature. Hence he discards
the Christian religion, as a system of superstition and priestcraft,
calculated to repress the indulgence of the natural appetites,
and to limit the happiness, of mankind. “The basis,’ he
says, “of the religion of truth, is the knowledge that the laws of
nature have given the power to adult man, so to control the mental
faculties, and physical powers of his infant, as to force it to receive
error, howeverabsurd or inconsistent, or to imbibe truth, only known
to be truth by its undeviating consistency with the ascertained laws
of nature.” He thus presupposes, as existing in the mind of man,
a perfect knowledge of all the laws which control the physical and
the intellectual world ; and by a just deduction, repudiates revela-
tion, as an impertinent interference with this inscrutable wisdom.
The relation then betwixt his views of religion and political economy
is obvious. Assuming that nothing is necessary to the perfection
of human nature, but a rational and educational social system, he
deems religion unnecessary and perplexing; and contends that
praise and blame have ever hitherto been perversely awarded; and
that the obedience to the ascertained laws of nature, or, in other
words, to the dictates of inclination, will expel selfishness, sin, and
religion, with all their dependent miseries, from the world, and leave
mankind a race of immaculate ephemera! To reply to such mere
assumptions, it might suffice us to point Mr. Owen to that vast
body of evidence, by which the authenticity of revelation, as
a whole, and the truth of its doctrines respectively, are proved by
every species of argument, historical, abstract, and experimental,
and of which Mr. Owen indicates, in every sentence, the densest
ignorance. But, on an attentive perusal of his writings, we feel
even this to be unnecessary. Apart from the habitual assumption
of every principle which has been refuted in every age of the world,
and by the universal experience of mankind—apart from his assum-
ing, as a perfectly easy task, to expel from the human mind, by a
process of education, selfishness, envy, malice, and all uncharitable-
ness, we find such a hopeless haziness of intellect, as threatens
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the laws of nature were frequently suspended for the benefit of the
church. But the sages of Greece and Rome turned aside from the
awful spectacle, and pursuing the ordinary occupations of life and
study, appeared unconscious of any alterations in the moral or
physical government of the world. Under the reign of Tiberius,
the whole earth, or at least a celebrated province of the Roman
empire, was involved in a preternatural darkness of three hours.
Even this miraculous event, which ought to have excited the won-
der, the curiosity, and the devotion of mankind, passed without
notice in an age of science and history. It happened during the
lifetime of Seneca and the elder Pliny, who must have experienced
the immediate effects, or received the earliest intelligence of the
prodigy. Each of these philosophers, in a laborious work, has re-
corded all the great phenomena of nature, earthquakes, meteors,
comets, and eclipses, which his indefatigable curiosity could collect.
Both the one and the other have omitted to mention the greatest
phenomenon to which the mortal eye has been witness since the
creation of the globe. A distinct chapter of Dliny is designed for
. eclipses of an extraordinary nature and unusual duration : but he
contents himself with describing the singular defect of light which
followed the murder of Cesar, when, during the greatest part of the
year, the orb of the sun appeared pale and without splendour.
This season of obscurity, which cannot surely be compared with the
preternatural darkness of the Passion, had been already celebrated
by most of the poets and historians of that memorable age.”
Respecting the first allegation of the historian, viz., that the
Christian miracles were unnoticed by learned and observant
heathens, Dr. Watson remarks, first, the comparative infrequency
of these miracles, and the consequent probability that no contem-
porary historian ever witnessed them, for otherwise they would un-
doubtedly have noticed them, since they do not hesitate to record
the silly juggles of Vespasian ; secondly, that so far from being in-
attentive to those wonders, by which the Divine Being attested the
inspiration of his early servants, multitudes of pagans saw and be-
lieved, and forsaking all hopes of worldly honour, riches, or security,
devoted themselves to the profession of Christianity; and lastly,
that the miracles of the Christians were attributed by many to
magic, and were, therefore, deemed unworthy of notice by contem-
porary annalists. ‘With regard to the preternatural darkness at
the crucifixion, the Dr. shows that it was probably partial,
and therefore the less obvious to universal notice, by these
considerations. First, from the fact of Jesus having seen from the
cross his mother and John, though there is reason to believe that
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before the power of the truth of the Gospel. It is gratifying to
know, that this ostentatious usurpation of the dignities of religion,
is fast falling into contempt. We have already followed many of
the devices of a corrupt ingenuity to the long home of forgetfulness;
and we delight to fortify, by experience, the confident hope, that in
every succeeding attempt to overcloud the lustre of the gospel, the
thin and empty mists of human folly will roll away beneath a dis-
tant horizon, before the ever brightening beams of the Sun of Righ-
teousness.
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the laws of nature were frequently suspended for the benefit of the
church. But the sages of Greece and Rome turned aside from the
awful spectacle, and pursuing the ordinary occupations of life and
study, appeared unconscious of any alterations in the moral or
physical government of the world. Under the reign of Tiberius,
the whole earth, or at least a celebrated province of the Roman
empire, was involved in a preternatural darkness of three hours.
Even this miraculous event, which ought to have excited the won-
der, the curiosity, and the devotion of mankind, passed without
notice in an age of science and history. It happened during the
lifetine of Seneca and the elder Pliny, who must have experienced
the immediate effects, or received the earliest intelligence of the
prodigy. Each of these philosophers, in a laborious work, has re-
corded all the great phenomena of nature, earthquakes, meteors,
comets, and eclipses, which his indefatigable curiosity could collect.
Both the one and the other have omitted to mention the greatest
phenomenon to which the mortal cye has been witness since the
creation of the globe. A distinct chapter of I’liny is designed for
eclipses of an extraordinary nature and unusual duration : but he
contents himself with describing the singular defect of light which
followed the murder of Ceesar, when, during the greatest part of the
year, the orb of the sun appeared pale and without splendour.
This season of obscurity, which cannot surely be compared with the
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ds its influence upon the pubhc mind, Dr. Watson’s Apology,
welling chiefly upon the cardinal topics involved in Mr.
on’s five reasons for the spread of Christianity, has been by
1e most successful of the replies. Those of Mr. Davies, and
r David Dalrymple, were devoted to a closer examination of
: inaccuracies, and ingenious and almost imperceptible fallacies
h render the historian’s treatise so dangerous, by gradually
ssing sentiments which in the commencement he had the
crisy to disavow, and which, to the last, he never had the
ge to defend. But notwithstanding their evil design
pernicious tendency, the effect of Mr. Gibbon’s writings
1xceedingly circumscribed. Their learning and their magni-
alike limited their influence, while the more concise and
lar replies of his opponents still further promoted this result.
ither of these circumstances affected the individual who next
s ournotice. TromAs PA1NE was eminently qualified to influ-
the minds of the vulgar. His style of writing was perspicuous
winted, abounding with wit, and rendered still more influential
e circumstances into which he wasintroduced by the American
and the French Revolution. His aversion to the Christian
on was undisguised and unbounded; and perhaps there are
sen who have met with such melancholy success in their

to seduce mankind from the enjoyments and prospects of
on, to the chill and dreary shades of infidelity. This effect
putly enhaneed by his political wntmgs, whnch lent to hls
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A VIEW

OF THE

DEISTICAL WRITERS, &ec.

IN SBEVERAL LETTERS TO A FRIEND.

LETTER 1.

Some Account of those that first took upon them the Name of Ieists.—Lord Herbert
of Cherbury, one of the most eminent deistical Writers that appeared in England in
the last Age.— His attempt to form Deism into a System.—Observations upon his
Scheme, and upon the five Principles in which he makes all Religion to consist.—It
is shown that the Knowledge of them was very imperfect and defective in the
heathen World ; and that a Revelation from God for clearing and confirming those
important Principles might be of great advantage.

DEaRr Sir, ,

I Now enter upon the task you have enjoined me, the giving
some account of the principal deistical writers that have appeared
among us for above a century past. The reasons given by you and
other judicious friends, have convinced me that such a work might
be of use, if properly executed ; we only differed as to the fitness of
the person that was to execute it. My objections have heen over-
ruled ; I must therefore set about it as wel{ as I can: and if I were
sure that others would look upon this attempt with the same favour-
able eye that your candour and friendship for me will incline you to
do, I should be in no great pain about the success of it.

The name of Deists, as applied to those who are no friends to
revealed religion, is said to gnave been first assumed about the
middle of the sixteenth cenutry, by some gentlemen in France and
Italy, who were willing to cover their opposition to the Christian
revelation by a more honourable name than that of atheists. One
of the first authors, as far as I can find, that makes express mention
of them, is Viret, a divine of great eminence among the first
reformers, who in the epistle dedicatory prefixed to the second tome
of his Instruction Chretienne, which was published in 1563, speaks
of some persons in that time who called themselves by a new name,
that of deists. These, he tells us, professed to believe a God, but

B
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showed no regard to Jesus Christ, and considered the doctrine of
the apostles and evangelists as fables and dreams. He adds, that
they raughed at all reigion, notwithstanding they conformed them-
selves, with regard to the outward appearance, to the religion of
those with whom they were obliged to live, or whom they were
desirous of pleasing, or whom they feared. Some of them, as he
observes, professed to believe the immortality of the soul; others
were of tﬁe Epicurean opinion in this point, as well as about the

rovidence of God with respect to mankind, as if he did not concern
Eimself in the government of human affairs. He adds, that many
among them set up for learning and philosophy, and were looked
upon to be persons of an acute and subtle genius; and that, not
content to perish alone in their error, they took pains to spread the
poison, and to infect and corrupt others, by their impious discourses
and bad examples.*

I leave it to you to judge, how far the account this learned author
gives of the persons that in his time called themselves deists, is
applicable to those among us who take upon them the same title,
and which they seem to prefer to that of Christians, by which the

disciples of Jesus have hitherto thought it their glory to be distin--

guished. That which properly characterizes these deists is, that
they reject all revealed religion, and discard all pretences to it, as
owing to imposture or enthusiasm. In this they all agree, and in
{;rofessing a regard for natural religion, though they are far from

eing agreed in their notions of it. Th?’ are classed by some of
their own writers into two sorts, mortal and immortal deists.+ The
latter acknowledge a future state: the former deny it, or at least
represent it as a very uncertain thing: and though these are, by
some among themselves, represented under a very disadvantageous
character, and as little better than atheists, they are, it is to be
feared, the more numerous of the two. Indeed some of their most
eminent modern writers seem to be very easy about these differences.

With them all are true deists who oppose revelation, whether they -

own future rewards and punishments or not; and they speak with
great regard of those disinterested deists who profess to pursue
virtue for its own sake, without regard to future retributions.g

In giving an account of the deistical writers that have appeared
in these nations (for I shall not meddle with those of a foreign
g‘ll'owth), I shall go back to the former part of the last century ; and
the first 1 shall mention, and who deserves a particular notice, is
that learned nobleman, Lord Edward Herbert, Baron of Cherburv.
He mny be justly regarded as the most eminent of the deistical
writers, and In several respects superior to those that succeeded him.
He may be also considered as the first remarkable deist in order of
time, that appeared among’us as a writer in the last century ; for the
first edition of his book de Veritate was in 1624, when it was first

* Bayle’s Dictionary, article Viret. t Oracles of Reason, p. 99,
{ Christianity as old as the Creation, p. 3432, 333, od. 8vo.
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published at Paris. It was afterwards published at London, as was
also his book de Causis Errorum, to which is subjoined his treatise
de Religione Laici. Some years after this, and when the author
was dead, his celebrated work de Religione Gentilium was published
at Amsterdam, in 1663, in quarto ; and it was afterwards re-printed
there in 1700, in octavo, which is the edition I make use of’; and an
English translation of it was published at London in 1705.

His Lordship seems to have been one of the first that formed
Deism into a system, and asserted the sufficiency, universality, and
absolute perfection, of natural religion, with a view to discard all
extraordinary revelation as useless and needless. le seems to
assume to himself the glory of having accomplished it with great
labour, and a diligent inspection into all religions, and applauds
himself for it, as happier than any Archimedes.* This universal
religion he reduceth to five articles, which he frequently mentioneth
in all his works. 1. That there is one supreme(}.iod. 2. That he
is chiefly to be worship%ed. 8. That piety and virtue are the prin-
cipal part of his worship. 4. That we must repent of our sins;
and if we do so, God will pardon them. 5. That there are rewards
“for good men, and punishments for bad men, in a future state ; or,
as he someti&xes expresseth it, both here and hereafter. These he
represents as common notices inscribed by God on the minds of all
men, and uridertakes to show that they were universally acknow-
ledged in all nations, ages, and religions. This is particularly the
design of his book de Religione Gentilium ; thou%h it is but com-
paratively a small part of that work which tendeth directly to prove
that these articles universally obtained : the far greater part of it i3
taken up with an account of the heathen religion and ceremonies,
which he hath performed with an abundance of learning, and hath
intermixed many softening apologies for the pagan superstition and
idolatry.

As ?;e represents these five articles as absolutely necessary, the
five pillars, as he calls them, on which all religion is built; so he
endeavours to show that they alone are sufficient, and that nothing
can be added to them which can tend to render any man more
virtuous, or a better man. But then he subjoins this limitation,
« provided these articles be well explained in their full latitude.”+
Tgis universal religion which -all men agree in, his Lordship repre-
gents to be the only religion of which there can be any certainty,
and he endeavours to show the great advantages that would arise
fltom men’s embracing this religion, and this only. One of the
reasons he offers to recommend it is this, that this catholic or
universal religion answers the ultimate design of the holy Scriptures.
“ Sacrarum l%t'erarum Jfini ultimo intentionique quadrat” He adds,
that « all the doctrines there taught aim at the establishment of
these five catholic articles, as we have often hinted ; there is no
sacrament, rite, or ceremony there enjoined, but what aims, or seems

* De Relig. Gentil. ¢. 15. init. + Appendix to Relig. Luici, qu. 3d.
B2
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to aim, at the establishment of these five articles.”” See his reasons
at the end of his Religio Laici.

One would be apt to think by what this noble writer here offers,
that he must have a very favourable opinion of Christianity as con-
tained in the holy Scriptures; since he represents it as the great
design of all its doctrines, and even of the rites and sacraments there
enjoined, to establish those great principles in which he makes reli-
gion properly to consist. Accordingly he expressly declares in the
above-mentioned treatise, that it was far from his intention to do
harm to the best religion, as he there calls Christianity, or the true
faith, but rather to establish both.*

But I am sorry that I am obliged to say, that, notwithstanding
these fair professions, his Lordship on all occasions insinuateth pre-
judices against all revealed religion, as absolutely uncertain, and of
little or no use. He inveigheth promiscuously, as many others have
done since, against all pretences to revelation, without making a
distinction between the false and the true. He often speaks to the
disadvantage of particular veligion, which is a name he bestoweth on
the Christian religion, and any revelation that is not actually known
and promulgated to the whole world : and he representeth it as
containing doctrines, which disgust some men against all religion,
and therefore is for recommending what he calls the universal reli-
gion, as the best way to prevent men’s having no religion at all.
And particularly he insinuates, that the Christian religion granteth
pardon on too easy terms, and derogateth from the obligations to
virtue ;+ a reflection which is manifestly owing to a misapprehension
or misrepresentation of the doctrine of Chnstianity on this head.
So he elsewhere supposeth, that the faith there required is no more
than a bare assent to the doctrines there taught ; though nothing is
capable of a clearer proof, than that the faith on which so ‘great a
stress is laid in the gospel covenant is to be understood of a vital
operative principle, which purifieth the heart, and is productive of
good works; and that the necessity of true holiness and virtue is
there strongly inculcated. The charge he advanceth against Chris-
tianity might be more justly retorted upon himself, who, though he
mentions it to the praise of his universal religion, that it giveth no
license to sin, but bindeth men strictly to the severity of virtue, yet
to show what reason sinners have to hope for pardon, offereth
several pleas and excuses that tend to extenuate the guilt of sin.
Particularly he urgeth, that men’s sins are not for the most part
committed out of enmity against God, or to cast dishonour upon
him, but with a view to their own particular advantage or pleasure,
and are chosen by them under the appearance of some goos.:]: And
in his book de Veritate he declares, that those are not hightly to be
condemned, who are carried to sin by their particular bodily con-
stitution ; and he instances particularly in the rage of lust and

* Relig. Laici, p. 28. "~ t The Appendix to his Relig. Laici, qu. G.
t De Relig. Gentil. p. 268. Dr. Tindal talks in the sume strain. Christianity as
old as the Creation, p. 32. ed. 8vo.
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anger ; no more than a dropsical person is to be blamed for his
immoderate thirst, or a lethargic person for his laziness and inac-
tivity. He adds, indeed, that he does not set up as an apologist for
wicked men, but yet that we ought to pass a mild censure upon
those who are carried to sin by a coToreal and almost necessary
propensity to vice. Neque tamen me hic conscelerati cujusvis patro~
num sisto ; sed in id solummodo contendo, ut mitiori sententia de iis
statuamus, qui corporea, brutali, et tantum non necessaria propensione
in peccata prolabuntur. This apology may be carried very far, so
as to open a wide door to licentiousness, and would soon introduce
a very loose morality.

But not to insist upon this, I would observe that the principal
design of his treatise de Religione Laici scems to be to show, that
the people can never attain to any satisfaction as to the truth and
certainty of any particular revelation, and therefore must rest in the
five articles agreed to by all religions. This particularly is the
intention of his fourth and fifth queries in the appendix to that
treatise. In his fourth query he supposes, that the things which
are added to those common principles from the doctrines of faith
are uncertain in their original ; and that though God is true, the
Laics can never be certain that what is pretended to be a revelation
from God is indeed a true revelation from God. In his fifth query
he urgeth, that supposing the originals to be true, yet they are
uncertain in their explications. To this purpose he takes notice of
the multiplicity of sects among Christians ; and that the Laics can
never be sufficiently sure of the meaning of the revelation, concerning
which there are so many controversies ; that in order to arrive at
any certainty in these matters, it would be necessary either to learn
all languages, to read all the celebrated writers, and to consult all
those ﬁarned men that have not written, a method which is
manifestly absurd and impracticable; or else to have recourse to a
supreme judge of controversies appointed by common consent.

It is an observation that will undoubtedly occur to you on this
occasion, that his Lordship here maketh use precisely of the same
way of talking, to show that the Laics can have no certainty about
any revellationrg:(t] all, \l:hich l:.(l:e writers o{'l the R(;mish Ch(;lrch have
frequently u to show the necessity the people are under to rel
cl;legrel- uypon the authority of the Chu{'ch.ore I’I())pe, because of thyo
difficulties or the impossibility of their coming to any certainty in:
the way of examination or private judgment. But if the Laity
cannot be certain of revealed religion, because of the controversies
that have been raised about the articles of it, for the same reason it
may be said, that they can arrive at no certainty with respect to
his Lordship’s catholic universal religion: for though he repre-
senteth men as universally agreed in the five articles in which he
makes that religion to consist, it is undeniable that there have been
great controversies about them; and that the modern deists, as
well as ancient philosophers, are divided in their sentiments in rela-
tion to them, especially when explained, as he requireth they should
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be, in their full latitude. He ought not therefore to make a thing’s
being controverted to be a proof of its uncertainty, and that men
can come to no satisfaction about it ; a principle which he and other
deists often insist upon, but which manifestly leads to universal
scepticism. But this is not'the only instance, in which arguments
have been brought against Christianity, that in their consequences
tend to subvert all religion, and all evidence and certainty of
reason.

From this general view of Lord Herbert’s scheme, it sufficiently
appears that his design was to overturn all revealed, or, as he calls
it, particular religion, and to establish that natural and universal
religion, the clearness and perfection of which he so much extols,
in its room, as that which alone ought to be acknowledged and em-
braced as true and divine.

I shall now freely lay before you some observations that have
occurred to me in considering the scheme of this noble author.

One is this, that he hath carried his account of natural religion
much farther than some others of the deists have done. It were to
be wished, that all that glory in this character would agree with
this noble Lord in a hearty reception of those articles which he
representeth as so essentially necessary, and of such vast importance.
These he would have to be explained in their full extent, and that
except they be properly explained thefv are not sufficient. Thus
explained, they include the belief not only of the existence, but the
attributes of God ; of some of which, in his book de Veritate, he

ives a good account, and of his providence and moral government.

le asserts, that God is to be worshipped, and that this worship in-
cludeth our offering up to him our prayers and thanksgivings ;*
that piety and virtue are absolutely necessary to our acceptance
with God ; and he particularly urgeth the necessity of observing
the ten commandments ; that we are obliged to repent of our sins
in order to our obtaining forgiveness, and that this repentance in-
cludeth both a sorrow for our sins, and a turning from them to the
right way. He also insisteth upon the belief of the immortality of
the soul, and a future state of rewards and punishments, in which
God will recompense men according to their actions, and even accord-
ing lo their thoughts.t These things he supposeth to be common
notices, so clear that he can scarce be accounted a reasonable crea-
ture who denieth them. And yet I am afraid, if all these things
are to be looked upon as necessary, many that call themselves deists
will be as loath to admit his Lordship’s natural and catholic religion,
as Christianity itself. Thereis reason to apprehend, that some of
their strongest prejudices against Christianity arise from its setting
those principles in too clear a light, and enforcing them in too strong
a manner. It is true, that when they are for putting a fair gloss
upon deism, and asserting the sufficiency and perfection of natural
religion abstracted from all revelation, they are willing to have it

* De Veritate, p. 271, 272 t De Relig. Gentil. p. 283.
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thought that their religion includeth the belief of those important
articles. They are then obliged to have recourse to his Lordship’s
system, and the arms he hath furnished them with ; but at other
times they make it plainly appear that they are far from being fixed
in these principles. His lordship declares, that it is necessary these
articles should be well explained : but indeed they are expressed in
very general and indefinite terms, and there is no great likelihcod of
their agreeing in the explications of them. It is a thing well known,
that many who have made no small figure among our modern deists
have denied some of his Lordship’s five articles, at least taken in
the extent in which he seems wi]ﬁng to understand them. God’s
moral government and particular providence ; his worship, especially
as it includes prayer and praise ; man’s free agency, the immortality
of the soul, and a future state of retributions, have made no part of
their creed. Some of them have been far from pleading for that
strictness of virtue which his Lordship tells us natural religion
obliges men to; and, instead of urging the necessity of repentance,
have, after Spinosa, represented it as a mean, an unreasonable, and
wretched thing.* And the rewards and punishments of a future
state have been exploded under the notion of bribes and terrors, a
regard to which argueth a sordid and mercenary temper of soul, in-
consistent with a true and generous virtue.

Another reflection that it is proper to make on Lord Herbert’s
scheme is this: that these five principles, in which he makes his
universal religion to consist, were not so very clear and well known
to all mankind, as to make an external revelation needless or use-
less. His Lordship indeed supposeth them to be common notices,
inscribed by a divine hand in tﬁe minds of men; and accordingl
he sets himself to prove, with a great show of learning, in his boo
de Religione Gentilium, that these principles were universally be-
lieved and acknowledged by the people in all ages, countries, and
religions. But any man that carefully examines his book will find,
that all that he really proves is no more than this ; that there were
some imperfect vestiges of these important truths preserved among
the Gentiles, and that the knowledge of them was never absolutely
and totally extinguished, which wil%be easily allowed. But he has
not proved, that the people, or even all those that passed for wise
and learned, had a distinct knowledge and assurance of those prin-
ciples, especially if taken in their just extent. The testimonies he
hath produced, by no means prove such an universal agreement:
what he seemeth principally to relly upon is the reasonableness and
evidence of the princip?es themselves, which he supposeth to be so
plain, that no rational man can be ignorant of them. Thus he de-
clares, that he would sooner doubt whether the beams of the sun
shone upon those regions, than suppose that the knowledge of God,
the evidences of whose existence and perfections are so obvious from

¢ Poenitentia virtus non est, sive ex ratione non oritur: quem facti peenitet bis
miser sea impotens est. Spin. Eth. Pt, 4. Prop. 5%.
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his works, did not enlighten their minds.* And he cannot be per-
suaded, that any of them worshipped the sun as the chief deity,
because of the incredible absurdity of such a practice, which he well
exposes.t But when we are inquiring what men do in fact believe
and practise, we are not to judge of it from what we apprehend it is
reasonable for them to believe and practise.

If this were a proper place to take a distinct view of the proofs
he hath offered in relation to his famous five articles, it would be
no bard matter to show, that, according to his own representation
of the case, they were not so universally acknowledged and clearly
known among the Gentiles, as to make a farther revelation and en-
forccment of them to be of no use or advantage. This might be
particularly shown with regard to the first and second of these
articles, viz., That there is one supreme God, and that this God is
to be worshipped ; which are principles of the greatest importance,
and which lie at the foundation ofp all the rest. Notwithstanding
the pains he hath taken to excuse and palliate the pagan supersti-
tion and idolatry, and to prove that they worshipped the one true
God, the same that we adore, under various names, and by various
attributes; yet he owns, that what were at first only different names
came, in process of time, as superstition increased, to be regarded
and worshipped as different gods. It is plain, from express and
formal passages, produced by him from ancient writers, that some
nations worshipped no other deities but the sun, moon, and stars.
When in the third chapter of his book de Relig. Gentil. he mentions
the names of the Deity which were in use among the Hebrews, and
shows that those names and titles were also used among the Gen-
tiles; he owneth that the Hebrews appropriated these names and
titles to the one supreme God, superior to the sun, but that the
Gentiles understood by them no other than the sun itself. He
thinks it indeed probable that the worship they rendered to the sun
was symbolical, and that they intended to worship God by the sun,
as his most glorious sensibL image; and sometimes he is very
positive that they did so, and that they rendered no proper worship
to any but the supreme God ; but at other times he speaks very
doubtfully about it, and pretends not positively to assert it, but
leaves the reader to his own judgment in this matter.} And else-
where he acknowledges, that the people perhaps did not sufficiently
understand this sym%olical worship.  Symbolicum illum cultum haud
satis forsan intellexit ?§ It is indeed a little strange, that if the
notion and belief of one only supreme God universally obtained
among the Gentiles, none but the Hebrews should have made the
acknowledgment of the one supreme God, the Maker and Lord of
the universe, the fundamental article of their religion; and that in
the laws of other states, particularly among the learned and polite
nations of Greece and Rome, polytheism was established, anso the

* De Relig. Gentil. p, 225. t Ibid. p. 27, 247.
t Ibid. p. 25, 310, § Ibid. 203,
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ublic worship was directed to be offered to a multiplicity of deities.
Rlan of the heathens, by his own acknowledgment, thought that
the God they were to worship should be visible, and looked upon
it to be incongruous, that he who demanded worship from all should
hide himself from his worshippers.* And though it was a notion
which generally obtained among them, that some kind of external
worship was necessary to be rendered to their deities, yet as to the
manner of their worship he doth not deny that some of the heathen
rites were ridiculous, others absurd, and even impious. To which it
may be added, that some of their wisest men acknowledged, that
they were ignorant of the proper manner in which God is to be
worshipped, except he himself, or some person sent by him, should
please to revealit. There is a remarkable passage in Plato’s second
Alcibiad, which hath been often quoted. Socrates meeting Alcibi-
ades, who was going to the temple to pray, proves to him that he
knew not how to perform that duty aright, and that therefore it was
not safe for him to do it; but that he should wait for a divine in-
structor to teach him how to behave both towards the gods and
men ; and that it was necessary that God should scatter the dark-
ness which covered his soul, that he might be put in a condition to
discern good and evil. To the same purpose, Iamblichus, in Vita
Pythag. c. 28. speaking of the principles of divine worship, saith,
« It is manifest that those things are to be done which are pleasing
“to God; but what they are 1t is not easy to know, except a man
« were taught them by God himself, or by some person that had
“ received them from God, or obtained the knowledge of them by
« some divine means.”

The third article mentioned by his Lordship as universally agreed
on is, that piety and virtue are the principal part of God’s worship.
But not to argue that the proof he brings of an universal agreement
in this principle seems to be very defective, this article would be of
no great use, except men were also generally agreed as to the nature
and extent of true piety and virtue. And it can scarce be reason-
ably denied, that a revelation from God, pointing out our way to us,
and containing a clear signification of the divine will, with regard to
the particulars of the duty required of us, would be of great use.
Lord Herbert himself, after having mentioned some virtues which
were honoured among the Pagans, acknowledgeth, that besides these
there were many other things looked upon to be necessary to true
piety, especially those things which showed a devout or grateful
temper towards the gods, and the observance of the public ntes and
ceremonies of religion; which is in other words to say, that the
joining in superstitious and idolatrous worship (for such the esta-

lished public worship was) made up a necessary part of the heathen
piety and virtue, and was counted a principal ingredient in a good
man’s character. :

As to the fourth article, that men must repent of their sins, and

* De Relig. Gentil. p. 26. t Ibid, 200,
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that if they do so God will pardon them, it might easily be shown
that the Gentiles were far from being agreed what are to be accounted
sins ; since some sins and vices of a very enormous kind were not
only practised -and pleaded for by some of their philosophers, but
permitted and countenanced by the public Jaws, nor were they agreed
what is included in a true repentance. His Lordship himself ac-
knowledgeth, that the ancients seldom used the word repentance in
the sense in which we take it;* and that they did not look upon
it to be an atonement from all crimes, but for those of a less heinous
nature; and that they generally looked upon other things to be also
necessary, and laid t{e principal stress upon lustrations, and the
rites of their religion, for purifying and absolving them from guilt.
And any one who duly considers that the dispensing of pardon is an
act of the divine prerogative, the exercise of which depends upon
what seemeth most fit to his supreme governing wisdom, cannot but
be sensible that it must needs be a great advantage to be assured,
by an express revelation from God, upon what terms the pardon of
sin is to be obtained, and how far it is to extend.

With regard to the fifth article, about future rewards and punish-
‘ments, which he representeth to be, as it really is, of vast importance,
though he sometimes expresses himself as if the heathens were
generally agreed, that good men would be rewarded with eternal life ;
at other times he intimates that they only agreed in this, that there
would be rewards and punishments in a future state; and sometimes
that they held this only, that there would be rewards for good men,
and pumshments for bad men, either in this life or after it. And he
himself frequently owns in his book de Veritate, that what kind of
rewards shall be conferred, or punishments inflicted, cannot be
certainly known from the light of natural reason.+

But we need not insist farther on these things. His Lordship
himself fairly granteth, that the knowledge the Gentiles had of the
the One Supreme God was lame and imperfect ; which he attributes
to the sloth or cunning of the priests, who neglected to instruct the
people, or instructed them wrong ; and that from thence it came to
pass, that the rays of the divine light being intercepted, a wonderful
darkness overspread the minds of the vulgar. * Unde etiam factum,
““ ut radiis divini luminis interceptis, mira caligo vulgi animis obducta
“esset.””’} And he observes, that by what was added by the priests,
poets, and philosophers, the whole fabric of truth was in danger of
falling to the ground. Tota inclinata in casumque prona nutavit
veritatis fabrica.§ And at the close of this book de Relig. Gentil.
he owns, that at length the purer parts of divine worship being
neglected, the whole of religion sunk by degrees into superstition :
and that those five articles were almost overwhelmed with a heavy
load of errors, so as to be perceived only by the wiser sort of men,
a perspicacioribus viris, i. e. by those who had a penetration above
the vulgar. ||

* De Relig. Gentil. p. 268, + De Veritate, p. 57, ct alibi.
{ De Relig. Gentil. p. 225. § Ibid. p. 283. I Ibid. p. 310.
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Now, this being a true representation of the case as it stood in
fact, whatever it was owing to, it can scarce be reasonably denied,
that if God should, in compassion to the corrupt and ignorant state
of mapkind, grant an express revelation of his will, to clear and
restore those great principles which had been so much obscured and
perverted, to recover men to the right knowledge and worship of
God, and to explain and enforce the main important parts of tEeir
duty, this would be of signal benefit to the world, and a remarkable
proof and effect of his great goodness. His Lordship, indeed, in
several parts of his works, throws out hints and suspicions as if either
such a revelation from God could not be given, or at least that there
can be no way of knowing, or being assured, that such a revelation
has been really given; but he no w%nere offers any proof of it. The
general invectives he so frequently makes against priests, oracles,
impostures, prove nothing ; except it be allowed to be a reasonable
principle, that because there have been false pretenders to revelation,
therefore there never was nor can be a true one; a way of talking
and reasoning this, that might pass among the inferior tribe of deis-
tical writers, but which is absolutely unworthy of his Lordship’s sense
and learning. Whereas, it may rat{er be gathered from it, that man-
kind in all ages have been generally persuaded, that it was both
possible for God to grant an extraordinary revelation of his will, and
that, if he did it would be of great advantage. Impostors have
built upon this principle; but this doth not show the principle itself
to be false, which hath as good a title to pass for a common notion,
as some of the five articles which he representeth to be so clear and
universally acknowledged. The only reasonable conclusion that can
be drawn from the many impostures and false revelations which
have been put upon mankind 1s, not that all pretences to revelation
are false and vain, but that we ought to be very careful to distin-
guish the false from the true, and impartially to consider and examine
the proofs that are brought, and not to receive any revelation without
sufficient credentials of its divine authority. But it would be a most
unreasonable limitation of the divine power and wisdom to affirm,
either that God cannot make extraordinary discoveries of his will to
particular persons, in such a manner that the persons to whom they
are immedrately communicated may be certain that they came from
God ; or that he cannot commission and enable such persons to
communicate to others what they have received from him, or cannot
furnish them with such credentials of their divine mission, as may
be sufficient to convince the world that they were sent of God, and
to make it reasonable for others to receive the doctrines and laws
which such persons deliver in his name. And it hath been proved,
with great strength and evidence, that this hath actually been the
case with regard to the Christian revelation.

There are other reflections that might be made on Lord Herbert’s
system. But I am willing to give you and myself a little respite,
and shall therefore reserve them to be the subject of another letter.
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LETTER IL

Farther Observations on Lord Herbert’s Scheme.—The Philosophers not qualified to
recover Mankind from the Darkness and Corruption into which they were fallen.—
The Usefulness of the Christian Revelation to that Purpose.—Its not having been
universally promulgated in all Nations and Ages, no just prejudice against it.— Other
Objections of Lord Herbert considered.— Writers that have appeared against him.

Sir,

IN my former letter an account was given of Lord Herbert’s
scheme ; and it was shown that, taking the state of mankind and of
the Gentile world as it really was, according to his own representa-
tion of the case, an express revelation from God, confirmed by his
divine aathority, for clearing and enforcing those articles whic“; his
Lordship supposeth to be necessary, would be of great use. I now
add, that in fact the Christian revelation hath been of signal advan-
tage to the world, for giving men a clearer knowledg: and fuller
certainty of those important truths than they had before. Our
noble author indeed speaks with admiration of the ancient philoso-
phers, as capable of instructing men in a proper manner, if the
would have attended to their instructions : but then he owns, that the
people had little regard to the purer doctrine of the philusophers.*
And, indeed, I do not see how it could be expected that they should
place any dependence uL)on their dictates, which were for the most
part regarded only as the tenets of their several schools, in which
the people had little concern. They were not the ministers of
religion, nor could pretend to any authority that should make them
be regarded as the guides and instructors of mankind, or cause their
opinions to pass for laws. The most eminent among them were con-
tradicted by others of great name: many of them laboured to make
all things appear doubtful and uncertain; and those of them that
had the noblest notions frequently affected to conceal them, or were
afraid to divulge them. hat Alcinous hath observed concerning
Plato, with respect to the inquiry concerning the chief good, might
be applied to some other matters of great importance. ‘‘That which
* is worthy of all honour, such is the supreme Good, he conceived
*“not easy to be found, and, if found, not safe to be declared.” 4
His Lordship assureth us, that the philosophers were always dis-
pleased with the superstitious worship of the people. Bat, if this
was the case, they seem to have been very improper persons to reclaim
them from it, since it was an universal maxim among them, and par-
ticularly reccommended by one of the best of them, Epictetus, that

. * De Relig. Gentil. p. 310,
t Sec Alcinous’s Doctrine of Plato, C. 27, in Stanley's Lives of the Philosophers.
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every man ought to worship according to the laws or customs of his
country : * and it is well known that their established worship was
polytheism and idolatry. Varro, in a passage quoted by his Lord-
ship, divides the heathen theology into three kinds; the fabulous,
which belonged to the poets; the physical, which was that of the

hilosophers ; and the civil. He speaks with disregard of the two
ormer, and represents the last as that in which the people were con-
cerned, and which alone could be of real use to them: and this he
explaineth to be that which was established by the laws, and admin-
istered by the priests, and which showed what gods they were
publicly to worship, what rites they were to observe, and what sacri-
fices it was proper for any man to offer.+

If a reformation of the world by the philosophers was not to be
expected, for the reasons now given, his Lordship will own it was not
to be hoped for from the priests, against whom he bitterly inveighs,
as the author of all superstition, and of the great corruption of
religion in the heathen world. And as little was it to be expected
from the lawgivers and great men of the state, who generally patron-
ized the established superstition, of which they themselves had been
in a great measure the authors or promoters, and were read{ to punish
any that opposed it. And if there were any of them who were for
reforming and correcting some abuses in the public superstitions,
and exploding some of the grosser fables that were received among @
the people, as his Lordship observes Mutius Scavola the chief Pontiff,
and Varro, were for doing, he owns that the attempts were vain and
ineffectual, because the errors and superstitions were become invete-
rate.; This being the true state of the case, it is hard to see what
other method could be taken, that would prove so effectual to
recover mankind from their superstition and idolatry, as the giving
an extraordinary revelation, attended with sufficient credentials, to
instruct men in the name of God, concerning the nature of true
- religion, to assure them of the certainty of its great principles, and
to enforce the practice of its important duties by the strongest and
most prevailing motives.

And, accordingly, when Christianity appeared with the most illus-
trious attestations of a divine mission and revelation from heaven, it
effected what no precepts or doctrines of the philosophers had been
able to do. The pagan polytheism and superstition fell before it :
and it hath actually produced this great advantage, that the princi-

les upon which our author layeth so much stress have been better
tnown and understood, and more universally acknowledged, than
they were before. It is incontestable, that Christians are more gene-
rally agreed in those great principles, than ever men were in the
pagan world. They are set in a clearer light, and men come to a
greater certainty about them. That they are so far preserved amon
the Mahometans, was also originally owing to the light of the Jewisﬁ
and Christian revelations. And it is very probable that his Lordship

* Epict. Eichirid. ¢. 38. De Relig. Gentil. p. 306, 307. Ibid. p. 811.
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himself is very much obliged to Christianity, though he doth not
acknowledge it, for the full persuasion he every where expresseth as
to these important articles; several of which were denied by some,
and doubte([l) by others of the ancient philosophers.

Though, therefore, it is not to be wondered at, that those among
the deists who have an aversion to these principles, when taken in
their just extent, should be against Christianity, yet Lord Herbert,
who asserteth them to be of such vast consequence, ought, one should
think, to have been very thankful to Godeﬂ)r having enforced them
by an express and well attested revelation, and [iiven them a divine
sanction. And if he were sincere in the acknowledgment he some-
times makes, that the explaining and enforcing those great principles
is the ultimate design of theholy Scripture, to which all its doctrines,
and even its rights and sacraments tend, he ought certainly to have
entertained very favourable thoughts of Christianity, of its doctrines
as well as precepts, and even of its rites and positive institutions.

But that which seemeth principally to have prejudiced his Lord-
ship against Christianity is, that it is what he calleth a particular -
religion ; whereas the true religion must be universal, and promul-
gated to all mankind. He frequently urgeth that nothing less than
such an universal religion as he pleageth for can support the honour
of God’s universal providence, and the care he exerciseth towards

@ the whole human race ; which no particular religion can do; and
that otherwise the Gentiles must be supposed to be universally lost
and damned, which it were cruel and injurious to God to imagine.
This is what hath been often urged and rcpeated by the deists
since.

To this it may be justly answered, that those who maintain the
Christian revelation may think as honourably as any others consis-
tently can, of the universal care and providence of God towards
mankind. No where is this more clearly asserted than in the sacred
writirrlfs, which declare God’s universal goodness and benignity
towards the human race in strong terms; and that he hath been
continually doing them good, and hath never left himself without
witness among t%lem. e must not indeed carry this so far as to
assert that all men have an actual knowledge of the great principles
of religion, and of their duty, because we may imagine that the
universal care of providence towards mankind requireth that it should
be s0; which seems to be the course of his Lordship’s reasoning ;
for this is contrary to evident and undeniable fact and experience.
But we acknowledge that God hath given to all men the principle
of reason, together with a natural sense of right and wrong, which
would be of great use to assist them in the knowledge of religion,
and to direct them in the practice of their duty, if (Tuly cultivated
and improved to the utmost that it is naturally capable of. But
besides this, Christians generally maintaiu, and the holy Scriptures
lead us to think, that God hath from time to time made extraor-
dinary discoveries of his will to mankind ; that some such discoveries
were made to the first ancestors of the human race, who were bound

.
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by all obligations to transmit them to their posterity ; that therefore
there was an original universal religion, embraced by the first parents
of mankind, and transmitted from them to their descendants; that
accordingly some of the most eminent ancient philosophers ascribed
the knowiedge and belief of some of the great principles insisted upon
by this noble author, to a tradition derived from the most early ages,
though his Lordship never maketh the least mention of tradition, as
one source of that knowledge and belief of these things, which
obtaineth among the nations; that this religion, which was both
originally derived from revelation, and agreeable to nature and
reason, was gradually obscured, and became greatly corrupted, though
still some remarkable traces and vestiges of it remained among the
Gentiles ; that God was pleased, in his wise and good providence, to
interpose by various methods, and by raising up excellent persons
from time to time to keep those remains of the ancient religion from
being totally extinguished ; that at last he was graciously pleased
to send his Son into the world, a person of divine gignity and glory,
to recover men to his true knowledge and pure worship, to direct
and assist them in the practice of their duty, to show them the truc
means of their reconciliation and acceptance with God, and to bring
life and immortality into the most clear and open light; that this
revelation was attended with the most illustrious attestations, and
made a wonderful progress through a considerable part of the known
world, and would have spread still farther, if it had met with such
a reception as the excellency and importance of it well deserved ;
and finally, that as to those to whom 1t was actually communicated,
God will deal with them in a just, a wise, and equitable way, and
will make all proper allowances for any want of the advantages which
others enjoy. 'T'he asserters of the Christian revelation are under
no obligations to limit God’s universal benevolence. They leave
those that are destitute of this revelation to God’s infinite mercy ;
and can think more favourably of their case, than those consistently
can do, who will not allow that they were under any great darkness,
and suppose them to have acted in manifest opposition to the most
clear umversal light.

The objection arising against the Christian revelation, for want of
its being universally known and promulgated, hath been often con-
sidered and obviated, nor is this a proper place to enter upon a large
particular discussion of it. At present it may be sufficient to observe
that the objection proceeds upon a wrong foundation, viz., that the
universal goodness and benignity of the common Parent of the uni-
verse require that he should communicate his benefits to all his
creatures alike, and in equal degrees. It is evident, in fact, that in
the distribution of his benefits God acteth as a free and sovereign
benefactor, dispensing them in very various degrees, always un-
doubtedly for wise reasons, but those reasons often not known to us.
It cannot reasonably be denied, that he hath made some whole
classes of being superior to others in valuable gifts and endowments,
and capacities for happiness ; and some individuals of the same class
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of beings are favoured with much greater advantages than others.
And, if welook particularly into God’s dealings with the human 1ace,
we may observe a very remarkable variety. Some are from the
beginning endued’ with much greater natural abilities and more
excellent dispositions, and are placed in a more favourable situation
and happier circumstances. Some whole nations are eminently dis-
tinguisﬁed from others, not only with respect to many other advan-
tages of human life, but with respect to the means of moral improve-
ment, and are furnished with more excellent helps for making
a progress in wisdom and virtue, and consequently in true happiness.
Aﬁ these differences between persons and nations are under the
direction of divine providence, as all must own that acknowledgeth
a providence, as his Lordship professeth to do. And those that are
distinguished from others by superior advantages, ought to be thank-
ful to God for those advantages, and to ascribe them to his goodness,
and not deny that God hath given them those advantages, because
there are others that have them not, or not in an equal degrec.
Since therefore the distinguishing some persons and nations with
valuable advantages above others is not inconsistent with the uni-
versal benignity of the great Parent of mankind (for if it were, he
would not do it), it can never be proved, that he may not grant a
revelation to any part of mankind, except at the same time it be
granted equally to the whole world. Indeed, if all men every where
were required actually to believe that revelation, and were to be con-
demned for not believing it, it would be necessary to have it univer-
sally promulgated : but since the actual belief of it is required of
those only to whom it is actually published, and they to whom it
is not made known are not put into a worse condition than if there
had been no such revelation granted at all, no argument can be
brought to show that it is inconsistent with the divine wisdom or

oodness, to grant such a revelation tosome part of mankind, though
it be not actually promulgated to the whole human race; especiaﬁy
if, in its own nature and original intention, it was fitted and designed
to be of universal extent; which is the case of the Christian revela-
tion. Those therefore who are so circumstanced as to have an o
portunity of knowing it, ought to be very thankful to God on that
account, and not refuse or reject their own advantages and privileges,
because all others are not partakers of them as well as they. This
would be a most absurd and irrational conduct.

I shall only further observe, that this -author seems frequently to
make it a great objection against what he calls particular religion,
that it insisteth upon other things as necessary, besides the religion
of nature, as contained in these five articles. r{(eligion, according to
him, is notitiarum communium symbolum,* a creed containing com-
mon notions of truths; and these common notices he reduceth te
the five above-mentioned. But will any man undertake to prove,
that God cannot reveal any truths to mankind, but precisely these

¢ De Verit. p. 55. 221.
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five articles, or that all useful religious knowledge is wholly absorpt
in them? May there not be truths which, though not precisely the
same with those articles, mnay be of great use for clearing and con-
firming them, for instructing men in the fuller knowledge of God,
and of his will, and of the methods of his grace towards us, or for
directing us in our duty, and animating us to the practice of it?
And must all these be discarded at once, as of no use in religion,
because they are distinct from the articles so often referred to? = Or
must a well-attested revelation be rejected, because it containeth
some things of this kind? Our noble author himself, though he
supposes thesc articles to be absolutely necessary, seems not to be
quite sure that they are sufficient : for he observes, that God’s
judgments and proceedings are not fully known to any man: and
therefore he will not take upon him positively to pronounce, that
these articles are sufficient. Quam o[ causam neque eos sufficere
protinus dizverim.* But if they should be supposed to comprehend
all that is required from the heathens, who never had the light of
the Christian revelation, it doth not follow that they are also alone
sufficient for those to whom this revelation is made known: for
supposing God to give an extraordinary revelation of his will for
restoring religion when greatly corrupted, and clearly directing men
in the way of salvation, and helping forward their 1mprovement in
divine knowledge, and in a holy and virtuous practice, as it would
be a signal advantage to those to whom such a revelation i3 given,
=0 it must necessarily lay them under additional obligations. Some
things would, 1 consequence of it, be necessary to be believed and
done, by those to whom this revelation is made known, which they
were not so expressly obliged to believe and practise before : and it
would be a strange thing to complain against that revelation on this
account, or accuse it of falsehood, and to choose rather to be without
the signal advantage of such a revclation, and its glorious benefits,
privileges, and hopes, than to be obliged to reccive the discoveries
it brings, and to practise the duties which result from them.

One of the first English writers that published animadversions on
L.ord Herbert’s scheme (for I shall not take notice of what some
learmed foreigners have done this way) was Mr. Richard Baxter, in
a book published in 1671, which he calls More Reasons for the
Christian Religion, and no Reason against it : and which he designed
as an appendix to his excellent treatise of the reasons of the Chris-
tian religion. One part of this book contains, * Animadversions on
a Tractate de Veritate, written by the noble and learned Lord
Edward Herbert, Baron of Cherbury.”” This writer makes jndicious
reflections on several passages in that book, but takes no notice of
his Tract de Religione Laici, nor of that learned work de Religione
Gentilium, which probably he had not seen. ‘The celebrated Mr.
Locke, in his Essay on Human Understanding, hath some observa-
tions on Lord Herbert’s five articles, to show, that, however reason-

® De Relig. Gentil. p. 203,
C
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able they may appear to be, they cannot be justly accounted
common notices in the sense in which that Lord represents them ;
viz. as clearly inscribed by the hand of God in the minds of all
men.* And in his Reasonableness of Christianity as delivered in the
Scriptures, he hath, without formalli mentioning Lord Herbert,
furnished a proper antidote against his scheme, by showing, with
great clearness and force, the usefulness of divine revelation, for
setting the great principles of the law of nature, and the important
duties of religion and morality in a strong and convincing light, and
enforcing them with the most powerful motives ; and that the mere
natural unassisted light of reason was, as things were circumstanced,
insufficient and ineffectual for that purpose.¥ This matter is also
fully and distinctly treated in Dr. Whitby’s learned work, intituled,
The Necessity and Usefulness of the Christian Revelation, by Reason
of the Corruptions of the Principles of natural Religion among Jews
and Heathens. London, 8vo. 1705.

The only author among us, that I know, who hath formally con-
sidered the whole of Lord Herbert’s scheme, and undertaken a
direct answer to his writings, is the reverend Mr. Halyburton, pro-
fessor of divinity in the University of St. Andrews, in a book which
was published after the author’s death, at Edinburgh, in 1714, 4to.
intituled, Natural Religion insufficient, and Revealed necessary to
Man’s Happiness “in which, particularly, the writings of the
learned Lord Herbert, the great patron of Deism ; to wit, his books
de Veritate, de Religione Gentilium, and his Religio Laici, in so far
as they assert nature’s light able to conduct us to future blessedness,
are considered, and fully answered.” In this elaborate performance
he sets himself largely and distinctly to show that the light of
nature is greatly defective, even with respect to the discoveries of a
‘Deity, ang the worship that is to be rendered to him ; with respect
to the inquiry concerning man’s true happiness; with respect to the
rule of duty, and the motives for enforcing obedience : that it is
unable certainly to discover the means of obtaining pardon of sin,
or to eradicate inclinations to sin, and subdue its power. And,
lastly, he argues its insufficiency, from a general view of the experi-
ence of the world. He afterwards proceeds distinctly to consider
the five articles to which the Lord Herbert reduces his catholic reli-
gion. He answers the proofs his Lordship has brought to show
that these articles did universally obtain; and, on the contrary,
offers several proofs to show that they did not so obtain. And he
endeavours distinctly to answer the principal arguments and pleas
urged by Lord Herbert, and, after him, by Mr. Blount, for the
sufficiency of natural religion. Whosoever carefully examines what
this learned and pious author has offered on these several heads will
find many excellent things; though the narrowness of his notions
in some points hath prejudiced some persons against his work, and

* Essay on Human Understanding, book i. ¢. 3, §. 15, 16, 17, 18, 19.
+ Sce his works, vol. ii. p. 574, & seq. 4th edit.
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hindered them from regarding and considering it so much as it
deserves.

I shall here conclude my account of Lord Herbert, in which I
have been the more particular, because as he was one of the first, so
he was confessedly one of the greatest writers that have appeared
among us in the deistical cause.

POSTSCRIPT.

A remarkable Incident relating to Lord Herbert considered.

Sir,

ArTER | had finished the two foregoing letters, I saw a large
anonymous letter, which was sent to you, and by you communicated
to me, relating to Lord Herbert of Cherbury. This letter deserves
particular notice ; and what I have to observe upon it may be pro-
E:;ly ingerted here, immediately after the observations which have

n made upon that noble writer in the preceding letters. 1
readily with this gentleman in acknowledging, what, as he
observes, Mr. Baxter owns in his animadversions on Lord Herbert'’s
tract de Veritate, that there are excellent things in that book, and
that many of the rules there proposed may be of great use. But I
had no occasion to take particular notice of them, as I proposed
only to make some general observations on his Lordship's scheme,
as far as the cause of Christianity is concerned. I hope the writer
of that letter, who appears to be a man of sense, and a friend to
Christianity, as well as a great admirer of Lord Herbert, will find,
on perusing the foregoing reflections, that I have done his Lordship
justice, and not pushed the charge against him farther than there is
Just ground for it. 'What I have there said is perfectly agreeable to
what this ingenious gentleman has observed in this letter ; where,
after having said that Lord Herbert is commonly reputed to have
been the first starter of Deism in the last century, he adds, «“ Sup-
posing the charge to be true, as I greatly suspect it is, yet I am
convinced upon several good reasons, that he was nevertheless a
deist of more honour, and of greater candour and decency, as he was
of far g:eater parts and learning, than many that have appeared
under that denomination since.” He subjoins, “ Had he fi)ved in
these days, wherein the subject, then new, has been thoroughly
canvassed, and no stone left unturned to find out the truth, and
bring it into fair light, I own I have charity enough to suppose, and
almost to believe, that Lord Herbert would either have been an
advocate for revelation, or at least have forborne opposing it.

This gentleman takes notice of a manuscript which he had lately
seen, containing the life of the Lord Herbert of Cherbury, drawn up
from memorials penned by himself, and which is now in the pos-
session of a gentleman of distinction whom he does not name. He

c?2
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mentions that Lord’s good conduct when he was ambassador at
Paris, and some other things that do not come within the compass
of my design, which is not to give an account of the lives and
characters of the authors I mention, but only to consider their
writings, and these no farther than they relate to the controversy
between the Christians and the deists. But there is one thing in
that manuscript life of Lord Herbert, which the writer of the anony-
mous letter calls a surprising incident; and which is indeed of such a
nature, that J cannot pass it biwithout a particular notice.

After having observed that Lord Herbert’s tract de Veritate was
his favourite work, he produceth a large extract relating to it, in
that Lord’s own words, signifying, that though it had been approved
by some very learned men to whom he had shown it, among whom
he mentions Grotius, yet as the frame of his whole book was so
different from what had been written heretofore.on this subject, and
he apprehended he should meet with much opposition, he did con-
sider, whether it were not better for him for a while to suppress it.
And then his LordshiF roceeds thus :

« Being thus doubtful, in my chamber, one fair day in the sum-
mer, my casement being open towards the south, the sun shining
clear, and no wind stirring, I took my book de Veritate in m
hands, and, kneeling on my knees, devoutly said these words. O
thou eternal God, author of this light which now shines upon me, and
giver of all inward illuminations ; I do beseech thee, of thine infinite
goodness, to pardon a greater request than a sinner ought to make : I
um not satisfied enough, whether I shall publish this book : if it be for
thy glory, 1 beseech thee give me some sign from heaven ; if not I
-shalf suppress it. 1 had no sooner spoken these words, but a loud,
though yet gentle noise, came forth from the heavens (for it was
like nothing on earth) ; which did so cheer and comfort me, that 1
took my petition as granted, and that I had the sign I demanded ;
whereupon also I resolved to print my book. This, how strange
soever it may seem, I protest before the eternal God, is true : neither
am I any way superstitiously deceived herein: since I did not only
clearly hear the noise, but in the serenest sky that ever 1 saw, being
without all cloud, did, to my thinking, see the place from whence
it came.”

The ingenious writer of the letter says, he will make no remarks
on this incident, but sends it as he finds it; but he makes no doubt,
that some observations upon this and other things in that life would
be acceptable to the friends of religion.

I shall mention some reflections that have occurred to me upon
this occasion.

I have no doubt of his Lordship’s sincerity in this account. The
seriousair with which he relates it, and the solemn protestation he
makes, as in the presence of the eternal God, will not suffer us to
question the truth of what he relates; viz. that he both made that
address to God which he mentions, and that, in consequence of this,
he was persuaded that he heard the noise he takes notice of, gud
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which he took to come from heaven, and regarded as a mark of
God’s approbation of the request he had made; and accordingly
this great man was determined by it to publish this book. %le
seems to have considered it as a kind of imprimatur given to it
from heaven, and as signifying the divine approbation of the book
itself, and of what was contained in it.

I cannot help thinking, that if any writer, zealous for Christianity,
had given such an account of himself, as praying for and expecting
a sign from heaven to determine his doubt, whether he should pub-
lish a book he had composed in favour of the Christian cause ; and
upon hearing a noise, which he took to be from heaven, had looked
upon it as a mark of the divine approbation, and as a call to publish
that book ; it would have passed for a high fit of enthusiasm, and
would no doubt have subjected the author to much ridicule among
the gentlemen that oppose revealed religion. What judgment they
will pass upon it in Lord Herbert’s case I do not know : but con-
sidering the great gartiality they have often shown in their own
favour and against Christianity, it is not improbable, that some of
them may be apt to interpret this incident as giving a divine sanc-
tion to a book, which contains indeed several important truths, but
withal hath some principles which are unfavourable to the Christian
religion; or at least, they may be willing to have it believed that
this is as much to be depended upon as the signs and attestations
said to be given from heaven to the first preachers and publishers of
the gospel revelation.

There are some things observable in Lord Herbert’s solemn
address to God which, [ think, are highly commendable, and would
incline one to think very favourably of his Lordship’s intentions.
He discovereth in it a great veneration for the Deity, and a deep
sense of his dependence upon him as the author of light, and the
giver of all inward illuminations. This is agreeable to the senti-
ments of the best and wisest men in all ages; but yet I think it
may be justly doubted, whether an address of such a particular
kind as that made by his Lordship was proper or regular. It does
not seem to me, that we are well founded to apply for or to expect
an extraordinary sign from hqaven, for determimni doubts concern-
ing the expediency of publishing a book. Methinks, if a man hath
used his best endeavours to find out truth, and (which certainly
ought not to be neglected) hath humbl arplied to God to assist
and direct him in his inquiries; if he hath the testimony of his own
conscience to the uprightness of his own intentions, and that he is
not actuated by p 'Se and vain glory, by an affectation of singularity
or any worldly sinister ends and views ; and if he is satisfied, upon
the most diligent and impartial examination, that what he hath
advanced is both true and of great importance to mankind, and is
only afraid of the opposition it may meet with ; 1 think, in such a
case, especially if he hath also the_advice of good and judicious
friends conceming it, he hath spﬂicnent groungs to proceed upon,
and doth not nced_ s particular sign from heaven to determine him.
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This seems to be a putting it on a wrong foot, since God hath not
in his word given us any ground to expect that he will answer such
arequest ; nor is their any reason to expect it from the nature of
the thing. His Lordship himself seems to have suspected that
such an address and expectation was not regular, when he begs of
God to pardon it, as being a greater request than a sinner ought to
make. f‘believe it will be acknowledged, that sudden impressions,
or supposed signs from heaven, like that upon which Lor(r Herbert
seemeth to lay so great a stress, are very equivocal, and not much
to be depended upon for information in truth, or direction in duty :
They may lay persons open to mistake and delusion. It cannot be
denied, that, in such cases, men are in danger of being imposed
upon by the warmth of their own imaginations, especially if they be
wrought up to a strong desire and expectation of an extraordina
sign from heaven, in favour of a design which they heartily wis
should succeed. -

I think it is evident, from his own account of it, that this was
Lord Herbert’s case. His mind was full of his book, highly pre-
Kossessed in favour of its truth and usefulness. He seems not to

ave been diffident of the truth and goodness of the book itself, but
on(lf' to have been in doubt about the expediency of its publication ;
and he took a very extraordinary way to obtain direction concerning
it. Nothing less would satisfy him than a sign from heaven ; and
it is plain that he was big with expectation. His imagination was
warmed with the hope of a sign that should be a mark of the divine
approbation. It is not to be wondered at, that a mind thus pre-

ared should be disposed to interpret any incident that should

appen, in favour of its own prepossessions, and as countenancing
the purpose he had entertained in his own breast. Taking it in
this view, nothing happened, but what may reasonably enough be
accounted for, without supposing anything supernatural in the case.
He doth not mention any articulate voice, or words spoken to him
as from heaven, directing him what to do, or signifying an appro-
bation of his design; he only maketh mention of a noise that
seemed to him to come from heaven. He giveth no particular ac-
count what kind of noise it was, but only that it was loud and yet
gentle, and that it came from heaven, for it was like nothing on
earth ; that it was in a serene sky, and that to his thinking, he saw
the place from whence it came. In this situation of his mind, any
noise that happened at that precise juncture, and which had some-
thing unusuagin it (and it is easy to suppose several things of this
kind), might be apt to make an impression on his imagination. I
shall only put one supposition, and it is this, that at that time it
might happen to thunder at a distance, which might well be in sum-
mer-time, though in that part of the sky which was within his view
there was no cloud to be seen, and all seemed perfectly serene; and
the *“ noise of thunder heard remote ” (to use Milton’s phrase) com-
ing at that instant when the soul was filled with expectation of
something extraordinary, would undoubtedly greatly affect him, and
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might be regarded as a sign of approbation from heaven, which was
what he sought for; and then no wonder that it comforted and
cheered him, as his Lordship observes it did.

Itis, I must. confess, a great satisfaction to me to reflect, that the
evidence of the Christian religion doth not depend upon such equi-
vocal signs as this. The attestations given to the first preachers
and publishers of the gospel were of such a kind, that, supposing
them to have really happened, they could not reasonably, or with
the least appearance of probability, be ascribed to anything but a
divine interposition; and therefore might justly be regarded as
marks of the divine approbation of the Christian scheme.

Upon this occasion, I cannot help drawing some kind of parallel
in my own mind, between this incident that happened to this noble
Lord, and that extraordinary appearance from heaven which St.
Paul gives an account of ; and which, with what followed upon it,
bad such an effect upon him, as to conquer his obstinate prejudices,
and to engage him to profess and preach that faith in Christ which
he himself had zealously persecuted before. I believe the warmest
advocates for Christianity would be ready to own, that if that great
apostle had had no better account to give of the reasons and motives
of his conversion than such a sign from heaven as Lord Herbert
mentions, this would have been a very slender foundation either for
himself or others to go upon, in receiving the Christian doctrine as
of divine original. But the slightest comparison of the cases may
let us see that there is a wide and amazing difference between them.
Lord Herbert’s mind was prepossessed with the expectation of a
sign from heaven ; he sought it, he applied to God for it, he had an
hope that something of this kind would happen: and when the
thing came which he took for a sign, it was in favour of what he no
doubt strongly wished and desired before : yet, prepossessed as his
imagination was, he heard no voice of words, nor articulate lan uage,
signifying to him the divine will. But St. Paul was the farthest in
the world from desiring or expecting a sign from heaven in favour
of the religion of Jesus: on the contrary, his mind was at that very
instant wholly possessed with the strongest prejudices against it.
He was then going to Damascus, with a commission from the high-
priest to seize the disciples of Jesus, and bring them to Jerusalem
to be punished ; and he was gersuaded in his own conscience that
he was right in doing so. He breathed out threatnings and slaughter

inst tiem, as the sacred writer expresseth it: and he himself
tells us, that ke verily thought with himself, that he ought to do many
things contrary to the name of Jesus of Nazareth. In this circum-
stance of things, if we should §u%pose him seized with a sudden
pang of enthusiasm, though this is by no means likely to have hap-
pened to him, as he was travelling along the road at noon-day, with
several others in his company ; but if we should suppose that some-
thing of this kind happened to him, and’that he saw an extraor-
dinary light from heaven, which he took to be a sign that heaven
approved the work in which he was then engaged; or if he had
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thought he also beard a voice from above speaking to him, and ami-
maung him to go on, «znd courageously to execute the commission
he had reccived from the high-priest, and promising him success in
it, there might possibly be some pretence for ascribing it to the
working of an over-heated imagination, filled with the design he
was upon, which engaged all his thoughts and resolutions. But it
is plain that, in the temper he was then in, he could not have the
least expectation of Jesus of Nazareth’s appearing to him with a
oelestial splendour and glory, calling to him with a majestic voice
from heaven, and in words which he distinctly heard, reproving him
for his enmity to bim, and persecuting rage against his disciples,
appointing lum bis minister and apostle, and commissioning him to
preach the gospel to the Gentiles, and to invite them to a participa-
tion of the benefits and privileges of his kingdom; which were
things the most remote from his apprehension that could possibly
be conceived.

I need not here particularly repeat all the circumstances of a story
80 well known as that of the divine appearance which occasioned
8t. Paul’s conversion ; but taking in the whole as he himself re-
lateth it, it is absolutely impossible that it should have been the
effect of his own enthusiastic imagination, considering how his mind
was at that time dis , 10 which may be added the consequent
effects which showed the reality of it. Struck blind with the glory
of the apgearauce, he was obliged o be led to Damascus; and it
was only by the laying on of Ananias’ hands in the name of Jesus,
that he had his sight restored. There was immediately a wonderful
change in his dispositions, notions, and inclinations. He became
enlightened at once, without human instruction, in a perfect know-
ledge of the religion of Jesus, than which nothing could be more
contrary in many points to the pharisaical principles and prejudices
he had so deeply imbibed. He was endued with the most extra-
ordinary gifts of the Holy Ghost, and had a power of communica-
ting those gifts to others, by the laying on of his hands in the name
of a crucified and risen Jesus and in the same sacred name was
enabled to perform the most illustrious miracles. These were mat-
ters of fact in which he could not be deceived himself, and of which
there were numbers of witnesses : and accordingly he went through
the nations preaching Jesus Christ, and him crucified, as the
Saviour and Lord ; wEich he did with such evidence, and had such
extraordinary attestations from heaven accompanying him, that vast .
numbers were brought over by his ministry to embrace a religion
which was absolutely contrary to their most rooted prejudices, incli-
nations, and interests.

There might possibly be some suspicions with regard to the rela-
tion of a fact so circumstanced as was that of Lord Herbert. It
might be thought possible, that an author might feign an approba-
tion from heaven in favour of some peculiar notions he had enter-
tained, and of a book of which he was very fond, and upon which
he scems to have valued himself: not that 1 think there is any
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reasonable ground of suspicion, that this noble writer feigned what
he relates concerning this incident ; but yet some may suppose, that
an author might possibly be under some temptation to deviate from
the rules of truth in such a case. But no such suspicion can be
entertained in St. Paul’s case, that he should have feigned a
heavenly appearauce in favour of areligion which he was well known
to have hated, persecuted, and despised, and which was absolutely
contrary to the prejudices to which he had been so obstinately
addicted, and to all his worldly expectations, connections, and
interests : to which it may be added, that he gave the highest pos-
sible proof of his own sincere belief of the fact as he has related it,
by his inviolable adherence to that religion to which he was by this
extraordinary means converted ; that he exposed himself by it to
the different persecutions, and to the greatest and most various
labours and sufferings that any one man ever endured; and which
he bore with an invincible constancy, and even with a divine exulta-
tion and joy, supported by the testimony of a good couscience, and
the hope of a glorious reward in the heavenly world.

Upon the whole, let us put the supposition, that Lord Herbert, in
the account he hath given of what Kappened to him, has had the
strictest regard to truth (which, for my part, I have no doubt of),
and that the account St. Paul hath given of the extraordina
appearance to him from heaven is also truc, there is this vast dif-
ference between the cases : that, granting all that happened to Lord
Herbert to have been as he relates it, there is nothing in it but what
may be acconnted for in some such manner as that mentioned
above, without supposing any thing supernatural in the case ; but,
granting the truth of the relation which St. Paul gives of the divine
appearance to him, with the effects that followed upon it, there is
no possibility of accounting for it in a natural way, or indeed in
any other manuer than by owning an extraordinary and supernatural
interposition. Though therefore the former, granting it to be true,
can by no means be depended upon as a certain mark of the appro-
bation of heaven given to Lord Herbert’s book ; yet the latter, sup-
posing it in like manner true, affordeth a convincing proof of an
extraordinary attestation given from heaven to the (%ivme mission
and glory of a crucified Jesus, and to the truth and divine original
of the Christian revelation.

I may perhaps be thought to have expatiated too much in m
reflections on this occasion ; but I hope I shall be excused when it
is considered, that the incident is of so uncommon a nature ; that it
relateth to a person of Lord Herbert’s character and eminence ; and
that the account of it is extracted from memorials written by him-
self.

I shall make no farther remarks on the anonymous letter, than to
observe, that the writer of it makes mention of the answers to Lord
Herbert, published by Mr. Baxter and Mr. Halyburton. He also
takes notice of the Weekly Miscellany, as having lately appeared
against hiln. The two former I have taken notice of above ; the
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latter I bave not seen, and therefore know not how far some of the
observations there made may have coincided with miue.

LETTER I1I.

Observations on Mr. Hobbes's Writings.— He sometimes professeth a Regard to the
Scripture as the Word and Law of God ; at other times ridicules Inspiration or
Revelation.— He attempts to invalidate the sacred Canon, and makes Religion and
the Authority of Scripture to depend entirely on the Authority of the Magistrate.—
His strange Maxims in Morality and Politics.—His Scheme tends to subvert
Natural Religion as well as Revealed.— Confuted by several learned Authors.

SIR,

IN my two former letters some observations were made on the
writings of that eminent deist, Lord Herbert of Cherbury. The
next writer I shall mention was in several respects of a different
character from that noble Lord, though also very famous in his
time, the noted Mr. Thomas Hobbes of Malmsbury. There have
been few persons whose writings have had a more pernicious influ-
ence in spreading irreligion and infidelity than his; yet as none of
his treatises are directly levelled against revealed religion, I shall
content myself with some brief general reflections upon them. He
sometimes affects to speak with veneration of the sacred writings.
He expressly declareth, that though the laws of nature are not laws
as they proceed from nature, yet, ““as they are Eiven by God in
holy Scripture, they are properly called laws ; for the holy Scripture
is t{le voice of God, ruling all things by the greatest right.”’* But
though he seems here to make the laws of Scripture to be the laws
of God, and to derive their force from his supreme authority, yet in
many other passages, some of which I shall have occasion to
mention, he supposeth them to have no authority but what they
derive from the prince or civil power. He sometimes seems to
acknowledge inspiration to be a supernatural gift, and the immediate
hand of God ; at other times he treats the pretence to it as a sign
of madness; and, by a jingle upon the words, represents God’s
speaking to the ancient prophets in a dream or vision, to be no
more than their dreaming that he spoke to them, or dreaming
between sleeping and waking.t+ To weaken the authority of the
sacred Canon, he endeavours to show, that the books of Moses, and
the historical writings of the Old Testament, were not written by

* De Cive, cap. iii. sect. 33. t Leviath, p. 196.
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those whose names they bear, and that they are derived to us from
no other authority but that of Esdras, who restored them when they
were lost :* a supposition in which he hath been since followed b
others on the same side, and very lately by a noble Lord ; thoug
the absurdity of it is manifest, and hath been fully exposed.t+ As
to the writings of the New Testament, he acknowledgeth, that they
are as ancient as the times of the apostles, and that they were
written by persens who lived in those times, some of whom saw
the things which they relate ; which is what many of our modern
deists scem unwilling to own. And though he insinuates that the
copies of the Scriﬁtures were but few, ang only in the hands of the
ecclesiastics, yet he adds, that he sees no reason to doubt, but that
the books of the New Testament, as we have them, are the true
registers of those things which were done and said by the prophets
and apostles.t But then he most absurdly pretends, that they were
not received as of divine authority in the Christian church, till they
were declared to be so b{; the council of Laodicea, in the year after
Christ 364 : though nothing is capable of a clearer proof, than that
their authority was acknowledged among Christians from the
apostolic times.

He expressly asserts, that we have no assurance of the certaint
of Scripture, but the authority of the church, and this he resolvet
into the authority of the commnonwealth; and declares, that till the
sovereign ruler had prescribed them, * the precepts of Secripture
were not obligatory laws, but only counsel and advice, which he that
was counselled might withont inJustioe refuse to observe, and being
contrary to the laws could not without mjustice observe ;”’ that the
word of the interpreter of Scripture is the word of God, and the
sovereign magistrate is the interpreter of Scripture, and of all doc-
trines, to whose authority we must stand.§ Yea, he carrieth it so
far as to pronounce, that Christians are bound in conscience to
obey the laws of an infidel king in matters of religion; that
« thought is free; but when it comes to confession of faith, the

rivate reason must submit to the public, that is to say, to God’s
ieutenant.” And accordingly, he alloweth the subject, being com-
manded by the sovereign, to deny Christ in words, holding firmly in
his heart the faith of Christ: and that in that case, ““it is not he
that denieth Christ before men, but his governor and the laws of
his country.|| And he expressly declareth, that idolatry to which a
man is compelled by the terror of death is not idolatry. And this
being the case, it is not to be wondered at, that he speaks with
contempt of the ancient martyrs. In this the succeeding deists
have not failed to imitate him.  They have reproached those excel-
lent persons as having died as a fool dieth ;9 asf it were a ridiculous

® Leviath. p. 200, 201, 203.
t Reflections on Lord Bolingbroke's Letters, p. 51, &c. .t Leviath. p. 204,
¢ Quest. concerning Liberty, p. 136. De Cive, c. 17.  Leviath. p. 169, 283, 284.
I lbid.‘p. 238, 271.
q See Cbristianity not founded on Argument, p. 32, 33.
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and scnaeless thing to endure hardships and sufferings, for the sake
‘of truth and conscience : and yet those have been always justly
admired, who have exposed themselves to the greatest dangers in a
noble cause, and who would not do a base thing to save their lives.

Mr. Hobbes acknowledgeth the existence of God, and that we
must of necessity arise from the effects which we behold, to the
oternal Power of all powers, and Cause of all causes; and he blames
those as absurd who call the world, or the soul of the world, God :
but he denies that we know any more of him than that he exists,
and seems plainly to make him corporeal ; for he affirms, that that
which is not body is nothing at all :* and though he sometimes
seems to acknowledge religion and its obligations, and that there is
an honour and worship due to God, prayer, thanksgiving, oblations,
&c., yet he advanceth principles which evidently tend to subvert all
religion. The account he gives of it is this, “ that from the fear of
power invisible, feigned by the mind, or imagined from tales Eublicly
allowed, ariseth religion, not allowed superstition”” And he else-
where resolveth religion into things which he himself derides ; viz.
* opinions of ghosts, ignorance of sccond causes, devotion to what
men fear, and taking of things casual for prognostics.”’t He takes
pains in many of his works to prove man to be a necessary agent,
und expressly asserts the materiality and mortality of the human
soul; and he represents the doctrine concerning the distinction
between soul nn(f body in man to be an eror contracted by the
contagion of the demonology of the Greeks. We may observe by
the way the great difference there is in this respect between Mr.
Hobbes and Lord Herbert. This noble writer has reckoned the
notion aud belief of a future state among the common notices
naturally obvious to the minds of all men: but the account Mr.
Hobbes is pleused to give of it is this, that the belief of a future
state ufter death “is a belief grounded upon other men’s saying,
that they knew it supernaturally, or that they kuew those, that
knew them, that knew others, that knew it supernaturally.”}

That we may have the better notion of this extraordinary writer,
it may not be amiss to mention some other of his maxims. He
usserts, that by the law of nature every man hath a right to all
things, aud over all persons, and that the natural condition of man
is a state of war, a war of all men agaiust all men : that there is no
way so reasonable for any man as to anticipate, that is, by force and
wiles to master all the persons of others that he can, so long till he
sces ho other power great enough to cndanger him: that the civil
laws are the only rules of good and evil, just and unjust, honest and
dishonest ; and that antecedently to such laws every action is inits
own nature indifterent : that there is nothing good or evil in itself,
nor any conmmon laws constituting what is naturally just and unjust;
that all things are measured by what every man judgeth fit, where
there is ne civil government, and by the laws of society where there

® Levaath po 204 50k ¢ Ibid. p. 33 t Tbid. p. 74
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is one :* that rhe power of the sovereign is absolute, and that he
is not bound by any compacts with his subjects : that nothing the
sovereign-can do to the subject can properly be called injurious or
wrong; and that the kings word is sufficient to take any thing from
any subject, if there be need, and the king is the judge of that
need.t

In Mr. Hobbes we have a remarkable instance what strange
extravagances men of wit and genius may fall into, wlio, whilst they
value themselves upon their superior penetration, and laugh at
popular errors and superstition, often give in to notions so wild and
ridiculous, as none of the people that govern themsclves by plain
common sense could be guilty of. It will hardly be thought too
severe a censure to say, that Mr. HHobbes's schene strikes at the
foundation of all religion, both natural and revealed : that it tendeth
not only to subvert the authority of the Scripture, but to destroy
God’s moral administration: that it confoundeth the natural dif-
ferences of good and evil, virtue and vice, and taketh away the dis-
tinction between soul and body, and the liberty of human actions :
that it destroyeth the best principles of the human nature, and,
instead of that innate benevolence and social disposition which
should unite men together, supposeth all men to be naturally in a
state of war with one another : that it erecteth an absolute tyranny
in the state and church, which it confounds, and maketh the will of
the prince orgoverning power, the sole standard of right and wrong;
and that it destroyeth all the rights of private conscience, and,
indeed, leaveth no room for conscience at al".

But notwithstanding the ill tendency of many of Mr. Hobbes’s
principles, yet the agreeableness of his style, of wKich he was a great
master, joined to his dogmatical way of pronouncing with a very
decisive air, and the very oddness and apparent novelty of his
notions, gave themm a great run for a time, and did no small
mischief. He himself boasted of the Eood reception his Leviathan
met with among man{ of our gentry: but the manifold absurdities
and inconsistencies of his scheme, and the pernicious consequences
of it to religion, morality, and the civil government, have been so
well exposed, and set in 8o clear a light, that there are not many of
our modern deists that would be thought openly to espouse his
system in its full extent: though indeed it cannot be denied, that
dylere are not a few things in their writings borrowed from his, and
that some of them have chosen rather to follow him than Lord
Herbert in several of his principles, and particularly in asserting
the materiality and mortality of the human soul, and denying man’s
free agency.

Mr. Hz{bes met with many learned adversaries, among whom we
may particularly reckon Dr. Seth Ward, afterwards bishop of
Salisbury, and archbishop Bramhal. The latter argued with great

¢ De Cive, c. vi. 8. 18. . x. 8. 1. c. 12. 8. i. Leviath. p. 21, 25, 60, 61, 62, 63, 72.
t Leviath, p. 90, 106.
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acuteness against that part of the scheme which relates to liberty
and necessity, and afterwards attacked the whole of his system, in
a piece called the Catching of the Leviathan, published at London
in 1658; in which he undertakes to demonstrate, out of Mr,
Hobbes’s own works, that no man who is thoroughly an Hobbist
can be “a good Christian, or a good commonwealth’s man, or
reconcile himself to himself.” The reverend Mr., Tenison, after-
wards_archbishop of Canterbury, gave a summary view of Mr.
Mr. Hobbes’s principles, with ;Iiudlcious confutation of them, in a
book called The Creed of Mr. Hobbes examined, published in 1670.
To these may be added, the famous Earl of Clarendon, who wrote
A brief View and Survey of the dangerous and pernicious Errors to
the Church and State in Mr. Hobbes’s Book entitled ‘* Leviathan.”
This was published in 1676. Bishop Parker, Mr. Tyrrel, but,
above all, Bishop Cumberland, in his justly celebrated work de
Legibus Nature, did also distinguish themselves in this controversy.
It 1s to be observed, that the learned writers who opposed Mr.
Hobbes did not so much apply themselves to vindicate revealed
religion, or the Christian system, as to establish the great principles
of all religion and morality, which his scheme tended to subvert :
and to show, that they had a real foundation in reason and nature.
In this they certainly did good service to religion : yet some of the
enemies of revelation endeavoured to take advantage of it, as if this
showed that there is no other religion but the law of nature, and
that any extraordinary revelation is needless and useless. Thus, on
every supposition, these gentlemen seem resolved to carry their
cause against Christianity. If there he no law of nature, no real
diffcrence, in the nature of things, between moral good and evil,
virtue and vice, there is no such thing as religion at all, and con-
sequently no Cliristian religion. On the other hand, if it be proved
that there is such a thing as the religion and law of nature, which
is founded in the very nature and relations of things, and agreeable
to right reason, then it is concluded, that this alone is sufficient,
and that it is clear and obvious to all mankind, and therefore they
need no revelation to instruct them in it, or assure them of it. A
very wrong conclusion this ! since it is manifest that a well attested
revelation from God would be of very great use, both farther to
clear and confirm some of the important principles of natural reli-
gion, which, though in themselves reasonable, were in fact greatly
obscured and perverted in the corrupt state of mankind; and also
to instruct men in things which, however highly useful to be known,
they could not have clearly discovered or becn fully assured of, by
the mere unassisted light of nature, without a divine revelation.

This might lead one into a train of reflections on the connection
there is between natural and revealed religion : but I must content
myself with giving short hints of things: to enlarge farther upon
them would not suit my present design. You will probably hear
from me again soon : and in the mean time, I am, &e.
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LETTER IV,

Mr. Charles Blount’s Notes on the Life of Apollonius Tyanwmus, designed to expose
Christianity. — His Religio Laici copied, for the most part, from Lord Herbert.—
He had a chief hand in the Oracles of Reason.—He attacks the Doctrine of a
Mediator, as unworthy of God.— His remarkable Concession, that it is not safe to
trust to Deism alone, without Christianity joined with it.—Mr. Toland, another
deistical Writer ; very fond of asserting Paradoxes.—The Design of his Amyntor to
render the Canon of the New Testament uncertain.— He gives a large Catalogue of
spurious Gospels, and attempts to show that they were cqually received and acknow-
ledged in the primitive Times, with the Gospels which are now looked upon as
authentic.—The contrary fully proved in the Answers that were made to him.

SiIR,

AmoNc those who openly avowed the cause of Deism, and seemed
zealous to promote it,may be reckoned Charles Blount, Esq. In 1680
he published a translation of the two first books of Philostratus’s Life
of A pollonius Tyaneus, withlarge notes, which are manifestly intended
to strike at revealed religion. Apollonius, you know, was a Pytha-
gorean philosopher that lived in the first century, whose character
and miracles were opposed by the pagans to those of our Lord Jesus
Christ. Hierocles wrote a book to this purpose, which was answered
by Eusebius, who hath plainly proved, that Philostratus was a vain
and fabulous writer, and that his accounts are full of romantic
stories and ridiculous fables: and whoever impartially considers
Philostratus’s book, which is still extant, must be convinced that
Eusebius’s censure upon it is just. Nothing can be supposed more
different than Philostratus’s manner of writing,stuffed witE rhetorical
flourishes and vain ostentations of learning, is from the plain, sober,
artless narration of the evangelists, which hath all the characters of
genuine unaffected simplicity, and a sincere regard to truth: to
which it may be added, that Apollonius’s (Fhi osophy, and the
wonders he is said to have wrought, all tended to uphold the reign-
ing established superstition and idolatry, which at the same time
had all worldly advantages on its side, and yet was not able to oppose
the pr 8 of Christianity, which triumphed over it, though des-
titute of all those advantages, and though it had all the powers of
the world against it :—a manifest proof this, how vastly superior
the evidence of our Saviour’s divine character and miracles was to
any thing that could be produced in opposition toit! And yet
many of our modern deists have been fond of running the parallel
between Apollonius and Jesus Christ. Mr. Blount, in his notes,
has thrown out several insinuations against the miracles of our
Saviour, in which he has been followed and even exceeded by some
succeeding writers, of whom I may afterwards give some account.
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This gentleman has on several occasions discovered a strong pre-
{udice against the Scriptures, and shown how willing he is to lay
iold on whatsoever he thinks may expose them: it could be only
owing to this, that he finds fault with that manner of expression,
he opened his mouth, and said :* a censure which may be thought to
proceed from an extraordinary nicety, rather than a true justness
of taste. But though this, and other oriental idioms and forms of
speech, may differ from what is usual among us, the language of
ripture has been always admired by-the best judges.

In 1683 the same gentleman published a small book intitled
Religio Laici, which is little more than a translation of Lord Her-
bert’s treatise of the same name. The additions and improvements
he has made are so few, and of such small moment, as not to
deserve a distinct consideration, and therefore I shall refer to the
reflections already made on Lord Herbert’s scheme.

Some years after, in 1693, there was another book published, in
which M)I" Blount had a principal concern, and which was plainly
intended to propagate infidelity. It had a pompous title, The
Oracles of Reason, and was published after Mr. Blount’s unhappy
end, by his friend Mr. Charles Gildon, who ushered it into the
world by a preface in defence of self-murder, which that gentleman
had been guilty of, to get rid of the uneasiness of a passion which
proved too violent for him. The title of the book seemed to promise
demonstration, as if it were intended to serve as an infallible guide in
matters of religion: but there is little order or method in it, or
regularity of design. It is a collection of different pieces, consisting
for the most part of letters between Mr. Blount and his friends,
intermixed with fragments and translations from' some Greek and
Latin authors, done with no great exactness.

That part of the book which relates to natural religion and its
sufliciency, proceeds chiefly upon Lord Herbert’s plan. There are
two of the tracts particularly remarkable this way: the one is
A Summary Account of the Deist’s Religion, by Mr. Blount: the
other is a letter from A. W. to Mr. Blount, concerning natural
religion, as opposed to divine revelation. In the former of these,
Mr. Blount, having set himself to show that God is not to be
worshipped by an image or by sacrifices, next endeavoureth to prove
that he 1s not to be worshipped by a mediator. He pretends that
the worship of God by a mediator derogateth from his infinite
mercy, cquelly as an image doth from his spirituality and infinity.

But his argument is founded upon a misapprehension or misre-
presentation of the gospel scheme. Far from derogating from the
mercy or goodness of God, the appointment of such a mediator as
the gospel proposeth is one of the most signal instances of his grace
and goodness towards mankind : it is a wise and gracious provision
for exercising his mercy towards guilty creatures, in such a way as
is most becoming his own glorious government and perfections, and

* Blount’s Notes on Philostratus, p. 69.
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most conducive to their peace and comfort, and most proper to
remove their guilty jealousies and fears.

But he farther urgeth, that if God appointed the mediator, this
shows that he was really reconciled to the world before, and conse-

uently that there was no need of a mediator. It showeth, indeed,
at God had kind thoughts of mercy, and gracious intentions
towards the human race ; but this doth not prove that therefore the
appointment of a mediator was necdless. On the contrary, his
wisdom determinad him to tuke this method as the rroperest. way
of exercising his mercy, and dispensing the efiects of his goodness ;
of which he is certain?; the fittest judge: and whosoever duly con-
siders the sublime idea given us in the gospel of the mediator,
the work upon which he was sent, and the offices he was invested
with, may observe such characters of the divine wisdom and good-
ness in it, such a regard to the honour of God, and to the comfort,
and benefit, and happiness of mankind, as ought greatly to recom-
mend the gospel scheme. But the distinct consideration of these
things would take up more room than the present design will allow.

To this tract is prefixed a letter from Mr. Blount to Dr. Syden-
ham, in which there is this remarkable passage : that ‘‘ undoubtedly,
“in our travels to the other world, the common road is the safest;
“and though Deism is a good manuring of a man’s conscience, yet
“certainly, if sowed with Christianity, it will produce the most
* plentiful crop.” Here he seems plainly to own, that it is not safe
to trust to Deism alone, if Christianity be not joined with it®.

As to the other tract I mentioned, the letter written by A. W. to
Mr. Blount, concerning natural religion as opposed to divine revela-
tion, the chief heads of natural religion are there reduced to seven
articles. 1. That there is an infinite and eternal God, creator of all
things. 2. That he governs the world by his providence. 3. That
it is our duty to worship and obey him as our creator and governor.
4. That our worship consists in prayer to him, and praise of him.
5. That our obedience consists mn the rules of right reason, the
practice of which is moral virtue. 6. That we are to expect rewards
and punishments hereafter according to our actions in this life, which
includes the soul’s immortality, and is proved by our admitting pro-
vidence. 7. That when we err from the rules of our duty, we ought
to repent, and trust in God’s mercy for pardont. Here Lord Her-
bert’s five articles, which were all that he accounted necessary, are
enlarged to seven, which indeed may be regarded as farther explica-
tions of the former: and with other explications they might be en-
larged to a still greater number. What was observed concerning
Lord Herbert’s articles may be arplied to these. It will be ac-
knowledged, that they are agreeable to right reason; but this is no

f that therefore an express divine revelation would not be need-
ul, in the present state of mankind, to set them in a stronger light,
and give them additional force. Several of the deists would be far.

Oracles of Reason, p. 87. 9. t Ibid. p. 197,
D



r

34 A VIEW OF THE DEISTICAL. WRITERS. .Let IV-

from agreeing with this writer in some of the articles he mentions.
The first article runs thus, that there is one eternal self-existent God,
creator of all things ; where it is plainly supposed, that the world
was created ; and yet, in another part of that book, Mr. Blount has
taken the pains to translate a large fragment of Ocellus Lucanus,
which is designed to prove the eternity of the world :* and it appears
that he himself does not disapprove it. In another part of these
pretended Oracles, in a letter ?rom Mr. Gildon to Mr. Blount, the
opinion of the origin of good and evil, from two different eternal
principles, the one good, the other evil, is represented as not unrea-
sonable.+ In another of the above-mentioned seven articles it is
declared, that the worship we owe to God consists in prayer to Him,
and praise of Him: and yet it is well known, that this has been
contested and denied by some of the ancient philosophers and
modern deists ; and Mr. Blount himself, in his notes upon the life
of Apollonius Tyanaeus, having observed that some of the heathens
used no prayers at all, insinuates, in their names, objections against
that duty.] With regard to the fifth article, that our obedience
consists tn the rules of right reason, the practice whereof is moral
virtue, this is easily said in general ; but there is no great likelihood,
that, if they were to come to a particular explication, they would
agree what is to be looked upon as included 1n the rules of right
reason, and in the practice of moral virtue. Some of them would
probably think it reasonable to indulge the appetites and passions
in instances which others would not think reasonable or proper:
even in a point of such consequence as self-murder, some of the
ancient philosophers and modern deists have pleaded for it, whilst
others huve condemned it; and it is openly justified (as was before
observed) in the preface to these Oracles of Reason. One should
therefore think no reasonable man could deny, that express precepts,
determining by a divine authority the particulars of moral duty,
would be of great advantage. As to the article of future rewards
and punishments, and the soul’s immortality, this is represented by
Mr. Blount, in a letter to the right honourable the most ingenious
Strephon, and by A. W. in his letter to Mr. Blount, as a necessary

art of natural religion; and yet he observes, that the ancient
Eeathens disagreed about it.§. In another part of these Oracles, it
is declared to be probable, that the soul of man is not of an entirely
distinct nature from the body, but only a purermaterial composition.||
Now the soul’s materiality 1s not very consistent with the doctrine
of its immortality : and from this we may judge of A. W.’s argument
against Christianity, that ““if the reasons of the Christian religion
* were evident, there would be no longer any contention or difference
“about it: and if all do not agree in it, those marks of truth in
‘it are not visible, which are necessary to draw our assent.”’q This
argument, if it were good for any thing, would prove that there are

* Oracles of Reason, p. 212—228. ¢+ Ibid. p. 194. } Notes on Philostratus, p. 38.
§ Oracles of Rcason, p. 201, | Ibid. p. 154, 187. 9 Ibid. p. 201, 206.
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no visible marks of truth in natural religion, no more than in re-
vealed ; since it cannot be denied that men differ about the one as
well as the other: but the truth is, the argument doth not conclude
in either case.

There are several things in the Oracles of Reason which are par-
ticularly designed against the holy Scriptures, and which have been
repeated by others since : but the sacred wriungs have been fully
vindicated against those exceptions. Mr. Blount has particularly
attacked the writings of Moses, and the most considcrable part of
what he has offered to this purpose is borrowed either from the
learned author of the Archeologie-Philosophice, who, though he
differed in some things from what is generally looked upon as the
true interpretation of Moses’s sense, was far from intending to sub-
vert the authority of the Mosaic writings; or from the author of the
hypothesis of the Pre-Adamites, who afterwards retracted his own
book. From this writer Mr. Blount hath given us a literal trans-
lation for several pages together, in different parts of this book,
without making tﬁe least acknowledgment of it, or taking any
notice of the answers that had been returned. In like manner he
hath thought proper to repeat the objections which have been fre-
quently urged against the Mosaic writings, from the irreconcilable-
ness of the accounts there given with the antiquities pretended to
by the most learned heathen nations, particularly the Chaldeans and
Egyptians. Our great Stillingfleet had, in the first book of his
Origines Sacre, very amply considered that matter, and clearl
shown the vanity of those pretences; yet they are here again ad)-'
vanced with as much confidence as if they had never been refuted.
The same observation may be made with regard to the arguments
of Ocellus Lucanus about the eternity of the world, which are trans-
lated and produced with great pomp by Mr. Blount, though they
had been unanswerably exposed in the last-mentioned learned
treatise®.

The Oracles of Reason were animadverted upon by Mr. John
Bradley, in a book published at I.ondon in 1699, in 12mo. intitled,
An Impartial View of the Truth of Christianity, with the His-
tory of the Life and Miracles of Apollonius Tyanaus: to which
are added, some Reflections on a Book called ** Oracles of Reason.”
This book I have not seen. Dr. Nichols’s Conference with a Theist
was also particularly desi;ned by the learned and ingenious author
in opposition to the Oracles of Reason; and he hath not left any
material part of that book unanswered. The first part of this Con-
ference was published at London in 12mo. in 1696, and the other
three parts in the following years. But what deserveth our special
notice, Mr. Gildon, the publisher of the Oracles of Reason, and who
had recommended them to the world with a pompous eulogium, was
afterwards, upon mature consideration, convinced of his error; of
which he gave a remarkable proof, in a good book which he pub-

* Origincs Sacre, book iii. . 2. f. 4, 5, 6,7.
n?2
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lished some years after, in 1705, intitled The Deist’s Manual. 1t is
observable, that the greatest part of this book is taken up in vindi-
cating the doctrines of the existence and attributes of God, his pro-
vidence and government of the world, the immortality of the soul,
and a future state : and his reason for it was, as he himself intimates,
because many of the deists, with whom he was well acquainted, did
really deny tzose great principles which lie at the foundation of all
religion, or at least represented them as doubtful and uncertain ;
and their not admitting natural religion in its just extent formed
some of their principal prejudices against the Christian revelation.
The next writer of whom I shall give some account is Mr. Toland,
who, though he called himself a Christian, made it very much the
business of his life to serve the cause of infidelity, and to unsettle
men’s minds with regard to religion. There are many things in his
writings which show, that he was very fond of asserting things that
had an appearance of novelty, however destitute of reason or proba-
bility ; a remarkable instance of which he has given in his strange
attempt to prove that motion is essential to matter. See his letters
to Serena,'letter 111.* - In another book, which he calls Pantheis-
ticon, published in 1720, he has shown himself a favourer and ad-
mirer of the Pantheistic philosophy, i. e. that of Spinosa, which
acknowledgeth no other God but the universe. The first thing
that made Mr. Toland taken notice of, was his Christianity not
mysterious ; or, a Discourse showing, that there is Nothing in the
ospel contrary to Reason, nor a%ove it, and that no Christian
Doctrine can be properly called a mystery. This was published
in 1696, and was anima(fverted upon by several writers of learning
and reputation, as Mr. Becconsal, Mr. Beverly, Mr. John Norris,
Dr. Payne, Mr. Synge, afterwards archbishop of Tuam, and Mr.
Brown, afterwards bishop of Cork. In 1709 he published at the
Hague two Latin dissertations. The first is intitled, Adeisidemon,
sive Titus Livius a superstitione vindicatus. In qua dissertatione
probatur Livium historicum in sacris, prodigiis, et ostentis enar-
randis, haudquaquam fuisse credulum aut superstitiosum : ipsamgue
superstitionem non minus Reipublice (si non magis) exitiosam esse,
quam purum putum atheismum. The second dissertation bears the
title of Origines Judaice, sive Strabonis de Mose et religione Ju-
daica historia breviter illustrata. In this dissertation he seems to
refer the account of this paEan author concernin% Moses and the
gewish religion, before that which was given by the Jews themselves.
These two dissertations were answered by Mr. la Faye, minister at
Utrecht, in a book printed in 1709, and intitled, Defensio re‘lligionis,
nec non Mosis et gentis Judaice, contra duas dissertationes Joannis
Tolandi ; and by Mr. Benoit, minister at Delft, in his Mélange de
remarques critiques, historigues, philosophiques, théologiques, sur les
deux dissertations de Mr. oland, intitulées, l'un I Homme sans su
stition, et Pautre les origines Judaiques, printed at Delft in 1712.

# This is confuted in Dr. Clarke's Demonstration, &c. p. 24. Edit. 7th.
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Bat what I shall here particularly take notice of, and by which
he hath chiefly distinguished himself, is the pains he hath taken to
invalidate the authority of the sacred Canon of the New Testament,
and to render it uncertain and precarious. This seems to have been
the design of the book he calls Amyntor, which he published in
1698, and in which he hath given a catalogue of books, attributed
in the primitive times to Jesus Christ, his apostles, and other emi-
nent persons,  together with remarks and observations relating to
the Canon of Scripture.” He hath there raked together whatever
he could find relating to the spurious gospels and é)retended sacred
books, which appeared in the early ages of the Christian church.
These he hath produced with great pomp, to the number of eighty
and upwards’; and though they were most of them evidently false
and ridiculous, and carried the plainest marks of forgery and irapos-
ture, of which, no doubt, he was very sensible, yet he has J:)o:e
what he could to represent them as of equal authority with the four
gospels and other sacred books of the New Testament, now received
among Christians. To this end he has taken advantage of the un-
wary and ill-grounded hypotheses of some learned men, and has
endeavoured to prove, that the books of the present Canon lay con-
cealed in the coffers of private persons till the latter times of Trajan
or Adrian, and were not known to the clergy or churches of those
times, nor distinguished from the spurious works of heretics; and
that the Scriptures which we now receive as canonical, and others
which we now reject, were indifferently and promiscuously cited
and apEealed to by the most ancient Christian writers. His design
in all this manifestly is to show, that the gospels, and other sacred
writings of the New Testament, now acknowledged as canonical,
really deserve no greater credit, and are no more to be depended
upon, than those books which are rejected and exploded as forgeries ;
and yet he had the confidence to pretend, in a book he afterwards

ublished, that his intention in his Amyntor was not to invalidate,
gut to illustrate and confirm, the Canon of the New Testament.*
This may serve as one instance, among the many that might be
produced, of the writer’s sincerity.

Severul good answers were returned to Toland’s Amyntor. Mr.
(afterwards) Dr. Samuel Clarke published a small tract in 1699, in-
titled, Some Reflections on that part of the Book called “ Amyntor,”
which relates to the Writings of the primitive Fathers, and the
Canon of the New Testament. In this he gave an early specimen
of those talents which he afterwards employed to so great advan-
tage in the defence of Christianity. The same book was afterwards
answered by the ingenious Mr. Stephen lerye, in his Historical Ac-
count and Defence of the Canon of the New Testament, in Answer

® See Toland's preface to his Nazarenus, p. 9. This very odd book was well
answered by Mr. (afterwards) Dr. L.Isngg{, in his Remarks upon Nazarenus; on which
Mer. Toland made some reflections, in a Tract he called Mangoneutes. Mr. Paterson
also published his Anti- Nazarenus, in answer to Mr. Toland’s book. And Dr. Tho-

mas Brett took some notice of it in the Prcface to his Tradition necessary to expluin
and interpret the Holy Scriptures. ——
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to ¢ Amyntor” ; ard by Mr. Richardson, in his Canon of the New
Testament Vindicated, whose work hath been justly an nerally
esteemed, as executed with great learning and judgment. To these
may be added, Mr. Jones, who hath considered this matter dis-
tinctly, and at large, in his New and Full Method of settling the
Canonical Authority of the New Testament, which was published
at London in 1726, in two volumes 8vo. ; to which a third small
one was afterwards added, published in 1727, but left unfinished
by reason of the author’s death.

These learned writers have plainly shown Mr. Toland’s great un-
fairness and disingenuity in his whole management of the argument :
That he has frequently imposed upon his readers by false quotations,
or by grossly misrepresenting the authors he cites: That he has
been guilty of great blunders and ridiculous mistakes: That several
of the writings he produces, as having been written in the apostolic
age, were forged so late as the third or fourth century : That by far
the greatest part of those writings, of which he hath given so pom-
pous a catalogue, and which he would put upon the world as most
ancient and apostolical, are expressly rejected by the authors whom
he himself refers to, as spurious anc{ apocryphal, or even as absurd
and impious forgeries: That as to thuse few of them which are not
expressly rejected and condemned by the writers who have men-
- tioned them, it doth not appear by any one testimony, that they
were ever generally received and acknowledged in the Christian
church, or equalled with the books of the sacred Canon : and that
even those authors who have been thought to quote some of them
with approbation, yet expressly declare, that none but the four
q?spels were received in the Christian church, as of divine authority :

hat though some of the false gospels, that they might the better
pass upon the people, were compiled out of the genuine gospels,
with such additions, omissions, and interpolations, as might best
answer the design of the compilers, this did not hinder their being
generally rejected; whereas the four gospels, the same which we
now receive, were generally acknowledged from the beginning :
That these and other sacred books of the New Testament were, even
in the earliest ages, spread into distant countries, and were in the
possession of great numbers of persons, and read in the churches as
divine : And finally, that several of the genuine writers of the three
first ceuturies have left us catalogues of the sacred books of the New
Testament, but in noune of these catalogues do any of the apocryphal
books appear.

To set this whole matter in a clearer light, Mr. Jones has given
us a complete enumeration of all the apocryphal books of the New
Testament, and made a critical inquiry into each of these books,
with an English version of those of them which are now extant, and
a particular proof that nonec of them were ever admitted into the
Canon; and he hath distinctly produced and considered every testi-
mony relating to them that is to be found in any Christian writer or
writers of the first four centuries after Christ.
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Upon all that hath been written on this'subject, it is a just and
natural reflection, that as the number of spurious gospels which
were rejected by the primitive Christians shows, how scrupulous
they were not to admit any books as canonical, but those of whose
truth and authenticity they had sufficient proofs ; so their admitting
and receiving with so general a consent, the four gospels which are
now in our hands, affordeth a strong,argument, that they had un-
doubted evidence of the genuine truth and certainty of the evange-
lical records, which fully satisfied them who lived nearest those
times, and who had the best opportunities of knowing ; and that to
this 1t was owing, that these, and no others, were generally received
and acknowledged as of divine authority.

On this occasion it is proper to mention Dr. Lardner’s excellent
work of the Credibility of the Gospel History ; in the second part
of which, consisting of several volumes, he hath made a full and
accurate collection of the passages which are to be found in the
writers of the first ages of the Christian church, relating to the four
gospels, and other sacred books of the New Testament. This he
hath executed with so much fidelity and diligence, and with such
exactness of judgment, that the English reader, who hath not or-
portunity to consult the originals, will be able to judge for himself,
upon considering the passages of the original authors, which are
very faithfully translated. This affordeth so clear and continued a
proof of their having been generally received in the earliest ages of
the Christian church, that one would hope it should put an end to
this part of the controversy.

LETTER V.

The Earl of Shaftesbury, a fine and much admired Writer.—Not very consistent in
the Account he gives of Christianity.—He casteth Reflections on the Doctrine of
future Rewards and Punishments, as if it were of Disservice to the Interests of
Virtue.—The contrary shown from his own Acknowledgments.—His Lordship
resolves the credit of holy Writ wholly into the Authority and Appointment of the
State.— He frequently takes Occasion to expose the Scriptures, and represents them
as uncertain, and not to be depended upon.— What he saith concerning Ridicule,
as the Test and Criterion of Truth, examined.—It is shown, that a turn to Ridicule
is not the properest Disposition for finding out Truth; and that there is great
danger of its being misapplied.—His Lordsbip’s own Writings furnish Instances of
such & wrong Application.-——Authors mentioned that have written against him.

Sig,

IT gives me a real concern, that, among the. writers who have
appeared against revealed religion, I am obliged to take notice of
tge noble author of the Characteristics. Some indeed are not will-
ing to allow that he is to be reckoned in this number. Passages
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are produced out of some of his writings, in which he expresseth
very favourable sentiments of Christianity. This he doth particu-
larly in a preface, which, and I believe justly, is ascribed to his
Lordship as the author, prefixed to a volume of select sermons of
Dr. Benjamin Whichcot, published in 1698. In that preface he
ﬁnds,fauft with those in this profane age that represent not only the
institution of preaching, but even the gospel itself, and our holy
religion, to be a fraud. He expresseth his hope, that from some
things in thesesermons, even they that are prejudiced against Chris-
tianity may be induced to like it the better; and that the vein of
goodness which appears throughout these discourses will make such
as are already Christians prize Christianity the more ; and the fair-
ness, ingenuity, and impartiality, which they learn from hence, will
be a security to them against the contrary temper of those other
irreconcilable enemies to our holy faith. In 1716 some of his letters
were published at London, under the title of Several Letters written
'IZ a noble Lord to a Young Man in the University, 8vo. In

ese letters, which were wnitten a few vears before the Earl of
Shaftesbury’s death, in the years 1707, 1708, 1709, there are excel-
lent sentiments and advices, and some which seem to discover a real
regard for the Christian religion.

t were greatly to be wished, on many accounts, that his Lord-
ship had always expressed himself in an uniform manner on this
subject. No impartial man will deny him the praise of a fine
gemus. The quality of the writer, his lively and beautiful imagina-
tion, the delicacy of taste he hath shown in many instances, and the
graces and embellishments of his style, though perhaps sometimes
too affected, have procured him many admirers. To which may be
added, his refined sentiments on the beauty and excellence of virtue,
and that he hath often spoken honourably of a wise and good pro-
vidence, which ministers and governs the whole in the best manner;
and hath strongly asserted, in opposition to Mr. Hobbes, the natural
differences between good and evil; and that man was originally
formed for society, and the exercise of mutual kindness and bene-
volence; and not only so, but for religion and piety too.* These
things have very much prejudiced many persons in his favour, and
prepared them for receiving, almost implicitly, whatever he hath
advanced. And yet it cannot be denied, that there are many things
in his books, which seem to be evidently calculated to cast contempt
upon Christianity and the holy Scriptures.

It is in the Characteristics that we are properly to look for an ac-
count of his Lordship’s sentiments. They were first published in
three vols. 8vo.in 1711; and the last part of his life was employed
in revising them, and preparing for a new,and most correct edition
of them, which accorSingly was published immediately after his
death. In them he completed the whole of his works which he in-
tended should be made public: and these books are so generally

® (haracteristics, vol. iii. p. 224,
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read, and by many so much admired, that it is necessary to take
notice of those things in them which seem to have a bad aspect on
religion, and to be of a dangerous influence and tendency.

f this kind are the frequent reflections he hath cast on the
doctrine of future rewards and punishments. This, as I observed
in a former letter, is represented by Lord Herbert as a fundamental
article of natural religion; and thou%h he carries it too far, in mak-
ing it an innate principle, in which all mankind are, and have been
always agreed ; yet it cannot be denied, that there were some notices
and traces of it generallg s;;‘read among the nations, though mixed
with much obscurity, and which probably had a great effect in pre-
serving the remains of religion and virtue among the people, though
contradicted by several sects of their philosophers. It 1s the great
advantage and glory of Christianity, that it hath cleared and con-
firmed this important rincigle, and hath brought life and immor-
tality into an open light. But the author of the Characteristics
frequently expresseth himself in a manner, which tendeth to raise a
prejudice against this great principle of natural and revealed
religion, as if it were of little use in morals, yea, and in many cases
of a bad tendency. Thus, after having made an elegant representa-
tion of the happy state of things in the heathen world, and the
liberty and harmony which then ‘l)lrevailed, he proceeds to show the
different state of things amon Christians, which he seems chiefly
to attribute to the notion and %elief of a future state. “ A new sort
of policy (saith he) which extends itself to another world, and con-
siders the future lives and happiness of men rather than the present,
has made us leap beyond the bounds of natural humanity; and, out
of a supernatural charity, has taught us the way of plaguing one
another most heartily. It has raised an antipati;y which no tem-
poral interest could ever do, and intailed upon us a mutual hatred
to all eternity. The saving of souls is now the heroic passion of
exalted spirits.”®* This is not the only place where his Lordship
speaks with ridicule of the saving of souls, and of those who act
_/lo): their souls’ sakes, and make a careful provision for hereafter.y
And he elsewhere tells us, speaking of the expectation of God's
dispensing rewards and punishments in a future life, that * an ex-
pectation and dependency so miraculous and extraordinary as this
is, must naturally take off from other inferior dependencies and en-
couragerments. %Vbere infinite rewards are thus enforced, and the
imagination strongly turned towards them, the other common and
natural motives to goodness are apt to be neglected, and lose much
by disuse. Other interests are hardly so much as computed, whilst
the mind is thus transported in the pursuit of a high advantage, and
self-interest, so narrowly confined within ourselves. On this ac-
count, all other affections to our friends, relations, or mankind, are
often slightly regarded, as being worldly, and of little moment in
respect of the interest of our souls.}” To the same purpose he

® Characteristics, vol. 1. p. 18, 19, edit. 5th. $ Ibid. vol. iii. p. 302.
$ Ibid. vol, ii. p. 68
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represents it, as if the Christian were so urged to have his conver-
sation in heaven, as not to be obliged to enter into any engagements
with this lower world, or to concern himself either with the busi-
nesses of life, or with the offices of private friendship, or the service of
the public: and that these are to be regardedgas embarrassments to
him in working out his own salvation.* It stems to be a natural
inference from all this, that, according to his representation of the
matter, it were better for mankind notto believe, or have any regard
to a future state at all ; for if the belief be weak, he tells us it will
be of the worst consequence. “There can (says he) in some respects
be nothing more fatal to virtue than the wea{ and uncertain belief
of future rewards and punishments: for the stress being wholly
laid on this foundation, if this foundation seem to fail, there is no
farther prop or security to men’s virtue.+”’ And, on the other hand,
if the belief be strong, and deeply impressed on the mind, it will
cause men to neglect the interests and duties of this present life,
the duties they owe to their friends, their neighbours,and their
country. Thisis the account his Lordship gives of it ; but it is grossly
misrepresented : for since that virtue and goodness which is to be
rewarded hereafter includes, according to the scripture account of
it, the doing good here on earth as far as we have an opportunity,
and even a diligence in the business of our several callings, and the
exercise of social duties, it is evidently wrong to say, that a regard
to the recompenses of a future state must carry us off from those
duties, when, on the contrary, it bindeth us more strongly to the
performance of them. Our having our conversation in heaven is
not designed to cause us to neglect the duties incumbent upon us
here on earth; for these are most expressly enjoined in the gospel-
law, as being comprehended in that righteousness which intitleth
us to that future glory; but that we should not take up with the
inferior things of this present world as our proper ultimate portion
and happiness, but raise our views to a nobler state, where we hope
to arrive to the true felicity and perfection of our natures. And this
certainly is an admirable lesson, highly to the honour of Christianity;
since it is a too great affectjon and esteem for worldly enjoyments
that puts men upon wrong pursuits, and is the principal source of
the greatest disorders of human life.

Several other passages might be produced, in which his Lordship
seems to represent the belief and expectation of a future state as of
pernicious influence. Thus he observes, ¢ that the principle of self-
love, which is naturally so prevailing in us, is improved and made
stronger every day by the exercise of the passions on a subject of
more extended interest;”’ (by which he refers to the expectation
of eternal happiness in a future state) “and that there may be
reason to apprehend, that a temper of this kind will extend 1tself
through all the parts of life. And this has a tendency to create a
stricter attention to self-good and private interest, and must insen-

® Characteristics, vol, 1. p. 99, 100. t Ibid, vol. ii. p. 69.
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sibly diminish the affection towards public good, or the interest of
soclety, and introduce a certain narrowness of spirit, which is
observable in devout persons of almost all religions and persua-
sions.”* Here he lays a heavy charge on the hope of future happi-
ness ; as if it had a Kad tendency, to spread an inordinate criminal
selfishness through the whole of human life, to diminish the public
good affections, and introduce a narrowness of spirit. A most
unjust charge this! Since it might easily be shown, that the belief
and hope of such an happiness as the gospel sets before'us, and
which 1s there represented as a state of perfect goodness and the
most extended benevolence, and for which that charity which seeketh
not her own is one of the best preparatives, hasa tendency, if rightly
understood, to enlarge the heart, to purify and ennoble the soul, and
raise it above the little narrow interests of the fleshly self, and to
fill it with the highest idea of God, and his immense goodness.
But his Lordship urges, that * those who talk of the rewards of
virtue make it 8o very mercenary a thing, and have talked so much
of its rewards, that one can hardly tell what there is in it after all
that is worth rewarding.t He observes that the most Aervic virtue,
private friendship, and zeal for the public,t have little notice taken

® Characteristics, vol. ii. p. 58. t Ibid. vol. i. p. 97.

$ It has been noted by the deistical writers, that zeal for the public, or love to a
man’s country, which was so much inculcated by some of the ancient philosophers and
moralists, is passed over in the gospel ; and this is mentioned as a defect in the Chris-
tian morality. But if the matter be rightly considered, there is no just foundation for
this objection. To bave recommended as by a divine authority, what the Romans
generally understood by love to their country, a strong passion for the glory of it, and
which often carried them to do great injustice to those of other nations, would not have
been suited to the nature of a revelation, which was designed for the general good of
mankind, and to promote universal benevolence. And if our Saviour had exhorted the
Jews in the name of God to a zesl for their country and its liberties, this, in the dis-
position they were then in, could have been looked upon in no other light, than as stir-
ring them up to tumults and insurrections. But of love to our country, as it signifies
a true and affectionate concern for the public good, he gave an admirable exampley and
his example hath the force of a precept, according to the Christian system. is will
be evident to any one that impartially considers the affection he showed to the Jewish
nation, from whom he sprung according to the flesh ; the amiable concern he expressed
for the miseries he foresaw were comiug upon them, and the endeavours he used to pre-
vent those evils, by checking the tumultuous spirit which was then working among
them, and engaging them to a peaceable subjection to the Roman government. The
same observation may be made with regard to the apostles and first publishers of
Christianity after our Saviour's resurrection. If they had in the name of God urged it
upon the Jews and Gentiles, among whom they preached the gospel, to be zeulous for
ir country, and bad promised divine rewards to so heroic a virtue, this would
undoubtedly bave been regarded as an attempt to raise disturbances in the state. It
could not, as things were circumstanced, have produced any good effects, and might
probably bave had very bad ones. But if by zeal for the public be meant a hearty
desire and endeavour to promote the public good, and the real welfare of the community,
nothing csn be better fitted to answer that end than the Christian law. It hatha
manifest tendency, wherever it is sincerely believed and embraced, to make good
istrates, Illdcfyliﬂlflll and peaceable subjects, and to render men truly useful to the
pubﬂ'c, by engaging them to a diligent discharge of the duties of their several stations
and relations, and to the practice of universal righteousness. Christianity, which
requires us to exert 80 noble a spirit of disinterested benevolence, as to be ready to lay
down our lives for the brethren, 1 John iii. 16, would certainly engage and animate us,
if properly called to it, even to lay down our lives for the good ol the community. A
virtuous regard to the public happiness, and a contributing as fur as in us lies to pro-
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of them in our holy religion, nor have any reward promised them:
though if they be comprehended in the things that are lovely, and
virtuous, and praiseworthy, they are both commanded there, and
shall according to the gospel scheme be rewarded ; but his Lordship
who supposes the contrary, mentions it as an advantage, that no
premium or penalty being enforced in these cases, it leaves more
room for disinterestedness, the virtue is a free choice, and the magna-
nimity is left entire.* And does not this insinuate, that if noreward
had been promised at all, to any part of our duty, it would have
been the better for us, and our virtues would have been the more
excellent ? In like manner he represents that resignation to God,
which depends upon the hope of infinite retributions or rewards, to
be a false resignation, which discovers no worth nor virtue ; since it is
only a man’s resigning his present life and pleasureconditionally, for
that which he himself owns to be beyond an equivalent.+

And yet this right honourable author himself acknowledgeth,

that if by the hope of reward be understood the hope and desire of
virtuous enjoyments, or of the very practice and exercise of virtue
in another {i e, it is far from being derogatory to virtue, but is rather
an evidence of our loving it.f And nothing is more evident to an
one that is acquainted with the holy Scriptures, than that thoug
the future happiness is there sometimes metaphorically described
under splendid sensible images, which his Lordship is pleased to
reflect upon as trifling and childish,§ yet the idea there given us of
it is the noblest, the sublimest, that can be conceived. It is repre-
sented as a state of consummate holiness, goodness, and purity,
where we shall arrive to the true perfection og our natures ; a state
into which nothing shall enter that defileth ; where the spirits of the
Jjust shall be made perfect, and even their bodies shall be refined to
a wonderful degree ; where they shall be associated to the glorious
general assembly of holy and happy souls, and to the most excellent
part of God’s creation, with whom they shal] cultivate an eternal
riendship and harmony ; and, which is chiefly to be considered,
where they shall be admitted to the immediate vision of the Deity,
and shall {e transformed, as far as they are capable of it, into the
divine likeness. Such is the happiness the gospel setteth before us,
and which certainly furnisheth a motive fitted to work upon the
worthiest minds. And the being animated by the hope of such a
reward hath nothing mean or mercenary in it, but rather is an argu-
ment of a great an(% noble soul.

And even as to the fear of punishment, this also may be of signal
use to restrain the exorbitancies of the passions, to check the career
of vice, and to awaken men to serious thmﬁhts, and thereby put
them in the way of better impressions. His Lordship himself

smote it in our several stations, make a part of that excellent and praise-worthy conduct,
which it is the great design of the Christian religion to promote, and which, according
to the divine promises there given us, shall be crowned with a glorious rew‘rd
® Characteristics, p. 98, 99, 100, 101. t lbid. vol. ii. p. 59.
¢+ Ibid. vol. ii. p. 35, 56. § Ibid. vol.i. p. 252,
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asserteth the usefulness of punishments, as well as rewards, in all
well-regulated governments. And with respect to future punish-
ments he acknowledgeth, that « this service of fear be allowed ever
so low and base, yet religion being still a discipline and progress of
the soul towards perfection, the motive of reward and punishment is
primary, and of the highest moment with us, till being capable of
more sublime instructions, we are led from this servile state to the
generous service of affection and love.”* And he elsewhere expressly
declareth, that “ the hope of future rewards, and fear of future

unishments, how mercenary or servile soever it may be accounted,
1s yet in many instances a great advantage, security, and support to
virtue ;” and he offereth several considerations to prove that it is
so.t I cannot therefore help thinking that this admired writer has
done very wrong in throwing out so many insinuations against the
doctrine of future retributions, and against the holy Scriptures and
Christian divines for insisting so much upon it, as though it were
of ill influence to morals. I am persuaded, that any one who duly
considers the state of mankind, and what a mighty influence our
hopes and fears have upon us by the very frame of our nature, must
be sensible, that if the Scripture had onl‘)\' contained fine and elegant
discourses on the beauty oF virtue, and the deformity of vice, instead
of proposing the sanctions of eternal rewards and punishments, it
would neither have been so becoming the majesty and dignity of
the supreme legislator, nor so well fitted to answer the end of a
revelation designed for common use. The Scripture, indeed, doth
every where suppose, and frequently representeth the excellence of
holiness and virtue, and the turpitude and deformity of vice and sin,
and the good effects of the one, and bad effects of the other, even
in this present state. But it is the great advantage of the Christian
revelation, that it carrieth our views beyond this narrow transitory
scene to a future eternal state, and Xeriveth its most important
motives from thence, which he himself acknowledgeth to be of
infinitely greater force ; and, which is very odd, he seemeth to make
the very force of those motives an objection against insisting upon
them, as if they would render all other motives and counsiderations
useless.

The prejudices his Lordship hath conceived against Christianity
sufficiently appear from several of those passages that have been:
mentionex ; to which many others might be added. He is pleased,
indeed, more than once to declare himself a very orthodox believer.
He hath assured us, in his ironical way, of his steady orthodory,
and entire submission to the truly Christian and Catholic doctrines of
our holy church, as by law established : and that he faithfully
embraces the koly mysteries of our religion even in the minutest par-
ticulars, nolwithslmuizl'ng their amazing depth.t For which he gives
this reason, that “ when the supreme powers have given their sanc- .
tion to a religious record or pious writ, it becomes immoral and

# Characteristics, vol. ii. p. 63, 273. t Ibid. vol. ii. p. 60, & seq.
t 1bid. vol. jii. p. 315, 316.
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rofane in any one to deny or dispute the divine authority of the
east line or syllable contained in it.”* To the same purpose he
elsewhere declares, that the mysteries of religion are to be determined
by those to whom the state has assigned the guardianship and pro-
mulgation of the divine oracles ; and that the authority and direction
of tfe law is the only security against heterodory and error, and the
only warrant for the authority of our sacred symbols.t So that
according to him, Christianity has no other foundation than what
will serve a false religion as well as the true. And elsewhere, in
the person of the sceptic, he talks of our visible sovereign’s answering
for us in matters of religion.f In this his Lordship exactly agrees
with Mr. Hobbes: he is, indeed, far from asserting with that
writer, that there is nothing good or evil in its own nature, and that
virtue and vice depend wholly on human authority and laws ; this
he on all occasions strenuously argueth against. But he comes into
another part of his scheme, the making the magistrate or supreme
civil power, the sole judge of religious truth aud orthodoxy, and
resolving all doctrines and opinions in religion, and the authority
of what shall be accounted holy writ, into the appointment of the
state, a scheme which absolutely destroyeth the rights of private
judgment and conscience, and which-evidently condemneth the
conduct and judgment of Christ and his apostles, and the primitive
Christians at the first plantation of Christianity, and of those excel-
lent men that stood up for the reformation of it since.

But notwithstanding our noble author’s pretended veneration and
submission to the holy writ by public authority established, he hath
taken occasion to expose the Scripture, as far as in him lay, to
ridicule and contempt, of which many instances might be produced.
Not to mention the insinuations he has thrown out relating to par-
ticular passages both in the Old Testament and the New, he hath
endeavoured to expose the spirit of prophecy, and made a ludicrous
representation of it, and compared it with the extravagancies of the
maddest enthusiasts.§ Miracles he will not allow to Be any proofs,
though ever so certain ;|| or that there is any ground to believe their
having been done, but the authority of our governors, and of those
whom the state hath appointed the guardians of holy writ.] He
speaks with ridicule, as other deistical writers have often done, of
what he calls the specious pretence of moral certainty, and matter of
Jact,** and insinuates, that the facts recorded in the gospels are
absolutely uncertain, and that he that relies upon those accounts
must be a sceptical Christian.++ He represents St. Paul as speaking
sceptically, and as no way certain or positive as to the revelation
made to him, though the contrary is manifest from the apostle’s own
most express decFarations.n he very encomiums he sometimes
pretends to bestow upon the Scriptures are of such a kind, as tend

* Characteristics, p. 231. t Ibid. p. 71. vol. i. p. 360. t Ibid. vol. ii. p. 353.
§ Ibid. vol. i. p. 45. vol. iii. p. 67. Il 1bid. vol. it. p. 331, 332.
€ Ibid. vol. iii. p. 71, 73. ** Ibid. vol. i. p. 4. tt Ibid. vol. iii, p. 72.
t$ Ibid. p. 74. 75.
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rather to give a low and mean idea of them. 'Thus he commends
the poetical parts of Scripture, Job, Psalms, Proverbs, and other
entire volumes of the sacred collection, as full of humorous dis-
courses, and jocular wit; and saith, that the sacred writers “had
recourse to humour and diversion, as a proper means to promote
religion, and strengthen the established faith.” In like manner he
tellsus, thatourSaviour's discourses were sharp, witty,and humorous ;
and that his miracles were done with a certain air of festivity ; and
so that it is impossible not to be moved in a pleasant manner at their
recital; i. e. it is impossible not to laugh at them.* But though he
seemeth here to commend his good humour, as he calls it, and else-
where represents Christianity as, in the main, a witty good-natured
religion, he insinuateth that this may be all an artful pretence to
cover deep designs and schemes laid for worldly ambition and
power. Having observed, that the affection and love which pro-
cures a true adherence to the new religious foundation, must depend
either on a real or counterfeit goodness in the religious founder, whom
be had called before the divinely-authorized istructer and spiritual
chief ; he adds, that “ whatever ambitious spirit may inspire him,
whatever savage zeal or persecuting principle may be in reserve,
ready to disclose itself, when authority and power is once obtained,
the first scene of doctrine however fails not to present us with the
agreeable views of ‘joy, love, meekness, gentleness, and modera-
tion.”+ I believe few that consider how this is introduced, will
doubt its being designed as an iusinuation against the character of
the holy Jesus; an insinuation for which there is not the least
foundation in his whole conduct, or in the scheme of religion he hath
taught, and which therefore is as malicious as it is groundless.
Agreeably to this he elsewhere intimates, that the gospel was
ouly a scheme of the clergy for aggrandizing their own power. He
represents it as a natural suspicion of those who are called sceptical:
“ that the holy records themselves were no other than the pure
invention and artificial compliment of an interested party, in behalf
of the richest corporation, and most profitable monopoly, which
could be erected in the world.”t But any one that impartially
considers the idea of religion set before us in the New Testament,
in its primitive simplicity, will be apt to look upon that which his
Lordsl‘:ip representeth as a natural supposition to be the most unrea-
sonable supposition in the world. If an ambitious snd self-
interested clergy, and particularly the favourers of the papal
hierarchy, had been to forge a gospel or sacred records to counte-
nance their own claims, or if they had had it in their power to have
corrupted and new-modelled them in their favour, the Christian
religion and worship would in many instances have been very dif-
ferent from what it now appeareth to be in the sacred writings of
the New Testament. Mr. Hobbes himself was so sensible of this,
even where he inveighs against the clergy, as endeavouring to put

® Characteristics, vol. iii. p. 118, 122, 123. ¢ 1bid. p. 114, 115.  # Ibid. p. 336.
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their own laws upon the Christian per.ple for the laws of God, and

etends that the books of the New Testament were in the first ages
in the hands only of the ecclesiastics, that he adds, “ he is persuaded
they did not falsify the Scnpture ; becanse, if they had had an
intention so to do, they would surely have made them more favour-
able to their power over Christian princes, and aivil sovereignty,
than they are.”®

His Lordship on many occasions insinuates, that the onginal
records of Chnstianity are not at all to be depended upon. He
frequently repeats the charge of corruptions and interpolations ; and
particularly concludes the last Miscellany of his third volume with
a heap of objections against the Scriptures, drawn fram the great
number of copies, various readings, different glosses and interpreta-
tions, apocryphal and canonical books, frauds of those through
whose hands they have been transmitted to us, &c.t These objec-
tions are put into the mouth of a gentleman, whom he makes go off
the stage with an air of triumph, as they were unanswerable; and
yet they are no other than what have been frequently considered
and obviated by the learned defenders of the Christian cause. Dr.
Tindal hath since nrged all these objections, and more of the same
kind, more largely and with greater force than his Lordship hath
done ; and a full answer hath been returned to them, sufficient to
satisfy an impartial inquirer.}

I have already dwelt longer on this right honourable author than
I at first intended ; but you will undoubtedly expect that, before [
leave him, I should take some notice of that part of his scheme,
where he seems to set up ridicule as the best and surest criterion of
truth : this deserves the rather to be considered, because there is
not perhaps any part of his writings of which a worse use hath
been made. I am sensible that some ingenious writers have been
of opinion, that in this his Lordship has been greatly misunder-
stood or misrepresented ; that his opinion, if fairly examined,
amounts only to this, that ridicule may be of excellent use, either
agninst ridicule itself, when false and misapplied, or against grave,
specious, and delusive impostures; that he distinguishes between
true and false ridicule, and between genteel wit, and scurrilous
buffoonery, which, without decency or distinction, raises a laugh
from overy thing. ‘This he condemneth, as justly offensive, and
unworthy of a gentleman and a man of sense. He would have
roligion tronted with good manners, and is for subjecting ridicule to
the judgment of reason ; and he declares, that as he is 1n earnest in
defending raillery, 8o he can be sober in the use of it. Several
pansages are produced to this purf)ose.§ But whatever apology
may be made for thir noble writer, I think it cannot be denied, that
ho has frequently expressed himself very incautiously on this head,
and in & manuer that may lead persons into a very wrong method

® Hobbea'n Levinth, p. 203, 204, t Characteristics, vol. iii. p. 317—344.

Sce iculurly Answer to Christianity as old as the Creation, vol. ii. ¢! 5,78,
§ See por ’ § Characteristics, vol. i. p. 11, 63, 83, 83, 128, bap- 5.7,
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of inquiring and judging concerning truth. He not only expressl
ealls‘iidicu ea te{st, agn?iga criterion goflruth, but dcclareéy forl:apply)-'
ing it to every thing, and in all cases. He would have us carry
the rule of ridicule constantly with us, i. e. that we must be always
in a disposition to apply ridicule to whatever offers, to see whether
it will bear.* He observes, that “ truth may bear all lights; and
one of those principal lights or natural mediums, by which things
are to be viewed in order to a thorough recognition, is ridicule
itself, or that manner of proof (for so he calls it) by which we dis-
cern whatever is liable to just raillery on any subject:"t and
though he doth not approve the seeking to raise a laugh for every
thing, yet he thinks it right to seek in every thing what justly may
be laughed at.} He declares, that ¢ he hardly cares so much as to
think on the subject of religion, much less to write on it, without
endeavouring to iut himself in as good a humour as possible ;”§ 1. e.
treating it, as he himself expresseth it, in a way of wit and raillery,
pleasantry and mirth. And, indeed, what kind of ridicule his
Lordship is for, and how he is for applying it in matters of religion,
plainly appears from many specimens he has given us of it in
several parts of his works; especially in his third volume, which is
designed as a kind of review and defence of all his other treatises.

The best and wisest men in all ages have always recommended a
calm attention and sobriety of mind, a cool and impartial examina-
tion and inquiry, as the properest disposition for finding out truth,
and judging concerning it. But according to his Lordship’s repre-
sentation of the case, those that apply themselves to the searching
out truth, or judging what is really true, serious, and excellent,
must endeavour to put themselves in a merry humour, to raise up a
gaiety of spirit, amr seek whether in the object they are examining
they cannot find out something that may be justly luughed at. And
it is great odds, that a man who is thus disposed will find out
something fit, as he imagines, to excite his mirth, in the most
serious and important suhject in the world. Such a temper is so
far from being an help to a fair and unprejudiced inquiry, that it is
one of the greatest hindrances to it. A strong turn to ridicule hath
a tendency to disqualify a man for cool and sedate reflection, and
to render Kim impatient of the pains that are necessary to a rational
and deliberate search. A calm dispassionate love of truth, with a
disposition to examine carefully and judge impartially, and a pre-
vailing inclination to jest and raillery, seldom meet together in the
same mind. This discovereth rather an odd turn and vivacity of
imagination, than strong reason and sound judgment ; and it would
be a strange attempt to set up wit and imagination, instead of
reason and judgment, for a judge and umpire in matters of the

test consequence,
Our noble author indeed frequently obscrves, that truth cannot

® C buracteristics, p. 11, 12. . I Ibid. vol. i. p. 61.
t Ivad. p. 128, Ibid. p. 128.
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be hurt by ridicule, since, when the ridicule is wrong placed, it will
not hold. “Nothing is ridiculous, but what is deformed, nor is any
thing proof against raillery, but what is handsome and just; this
weapon therefore can never bear an edge against virtue and honest{,
and bears against every thing contrary to it.”* It will be readi
allowed, that truth and honesty cannot be the subject of just ridi-
cule ; but then this supposeth, that ridicule itself must be brought
to the test of cool reason; and accordingly his Lordship acknow-
ledges, that it is in reality a serious study to temper and regulate that
humour.t And thus, after all, we are to return to gravity and
serious reason as the ultimate test and criterion of ridicule and of
every thing else. But though the most excellent things cannot be
justly ridiculed ; and ridicule, when thus applied, will, in the judg-
ment of wise and thinking men, render him that useth it ridiculous;
yet there are manr persons on whom it will have a very different
effect. The ridicule will be apt to create prejudices in their minds,
and to inspire them with a contempt, or at least a disregard of
things, which, when represented in a proper light, appear to be of
the greatest worth and importance. The face of trutz indeed, as his
Lordship observes, is not less fair and beautiful for all the counter-
feit vizards that have been put upon it ; yet these vizards may so.
conceal and disguise its beauty, as to make it look a quite different
thing from what it really is. It cannot be denied, that truth, piety,
and virtue, have often been the subjects of ridicule ; and bad, but
witty men have met with too much success in exposing them to the
derision and contempt, instead of recommending them to the
esteem and veneration of mankind. Itis our author’s own obser-
vation, that Pl/'alse earnest is ridiculed, but the false jest passes secure.
And though he says, he cannot conceive how any man should be
laughed out of his wits, as some have been frightened out of them,

et there have been and are too many instances of persons that have
zeen laughed out of their religion, honesty, and virtue. Weak and
unstable minds have been driven into atheism, profaneness, and
vice, by the force of ridicule, and have been made ashamed of that
which they ought to esteem their glory.

His Lordship is pleased to represent ridicule as the fittest way of
dealing with enthusiasts and venders of miracles and prophecy ; and
having mentioned the reveries of the French prophets, and recom-
mended Bartlemy-Fair drollery, as proper to ﬂe used on such
occasions, he gives a broad hint, that if this method had been taken
against the Reformation, or against Christianity at its first rise, it
would have been effectual to destroy it, without having recourse to
persecution.i He has here plainly let us know in w%mt light he
regardeth our holy religion. On other occasions, he declares only
for genteel raillery : but here it seems what he calls the Ba